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PREFACE. 


Tue following Addresses were delivered in 
substance in Hereford Cathedral in the Advent 
Seasons of 1898-1903. The only excuse for 
their appearance in print is the fact that they 
have been asked for by many who say that they 
found them helpful, and so the hope was kindled 
that they might prove helpful to some others 
also if they were a little more widely circulated. 
They are printed as nearly as possible as they 
were delivered; the fact that they were given 
as “Spiritual Instructions” will account for a 
- certain amount of repetition. They make no 
claim whatever to originality; their sole object 
was to be helpful, and so anything that seemed 
to help towards this end was freely utilized. 

The course on “ Preparation for Death”’ has 
already been published, having been printed for 
local use immediately after delivery. It is 
reprinted here as occupying an important 
position in the Series. 
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Preparation for Death. 
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Preparation for Death, as set forth 
in the @rver for the Wisitation 
of the Sick. 
i¥ 


I wAvE chosen a very solemn subject for our 
study and instruction, but one of which no one 
can say, “It is nothing to me;” one of which 
few can say they do not need to be reminded. 
No words can exaggerate the importance of a 
right preparation for Death. No words can 
fitly describe the folly of neglecting it. But 
what an effort it costs us to face the thought 
- of Death! How terribly we shrink from it! 
We try to hide it from ourselves, often, with 
very cruel kindness, we try to hide it from 
others. Surely it is prudent to face it honestly, 
and no time is more suited for doing so than the 
season of Advent, so full of the thought of the 
Four Last Things. I would invite you, then, 
this Advent, to come face to face with this great 
reality, to study what the Church in her Prayer 
Book sets before us as essential or desirable in 
preparation for Death. 

At the outset let me ask, and try to answer, 
the question, What is the true Christian idea of 
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Death? I fancy the thought is in more than 
one mind, “We have a very sad melancholy 
subject, I wish he had chosen something brighter. 
Of course, we must think of Death, but I would 
rather dwell on something else now. I don’t 
want to be over saddened, and the thought of 
Death always does just that; it does over sadden 
me.” I think the corrective of the thought will 
be found in the answer to the question, “‘ What 
is the true Christian idea of Death?” 

Now Death certainly has two aspects : 

1. It is a punishment, a result of sin, and there- 
fore always to be regarded with awe. If there 
had been no sin, there would have been no 
Death, at least for us. Death, too, sets the 
seal on life, fixes the character for ever. ‘“ He 
that is unjust, let him be unjust still: he that is 
filthy, let him be filthy still: he that is righteous, 
let him be righteous still” (Rev. xxii. 11). There 
may be, we believe that there is, growth, develop- 
ment after Death, but the character, and therefore 
the condition, is then fixed for ever. Death is 
the end of probation, the call to give the last 
account, to stand before the All-Holy to be 
judged. No saint ever thought of it without 
awe. 

2. But there is another aspect. For the 
loving child of Gop Death is the going home 
to the Eternal FaTuer, the ending of warfare, 
the removing of temptation, the ceasing of 
failure. No more unfaithfulness, no more 
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miserable weakness, no more grieving Gop. 
It is the entering into the joy of the Lorp, 
the enjoyment of at least a foretaste of all 
that is meant by “the fruition of His glorious 
Godhead.” Whatever contradiction some minds 
may think they see between the shrinking from 
Death and the desire of death, certainly they 
can exist together. Knowing the terror of the 
Lorp S. Paul yet “had a desire to depart, and 
to be with Curist.” The solemnity and awful- 
ness of Death make the loving servants of 
Gop very careful in their preparation for Death: 
they do not destroy the desire of being with 
Gop, which can only be attained through 
Death. 

The true Christian idea of Death must take 
account of these two sides or aspects of Death. 
Death is the only way by which we can pass to 
the attainment of our true end—the being with 
Gop. Therefore Death must be regarded as 
the gate of Life. Death is the opening of the 
door into Judgment, therefore it must be pre- 
pared for with all earnestness. The thought of 
Death ought not, therefore, to over sadden us, for 
it has a very bright side, and the better prepared 
we are for Death the less reason will there be for 
dreading it. 

It is therefore in the confident hope that the 
thought of Death may be brightened for us that 
I invite you to the study of the Order for the 
Visitation of the Sick. 
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And there are several preliminary consider- 
ations I should like to lay before you. 

1. The Office is, in its main parts, a very ancient 
one, not only in regard to the prayers and struc- 
ture, but also in regard to the exhortations. 
They are all translated or adapted mainly from 
the old English Service Books, and have been in 
use in our branch of the Church for at least eight 
hundred years. Some portions are even trace- 
able as far back as the fifth century, ¢.g., the 
Prayer after Absolution is in the Sacramentary 
of Gelasius, A.D. 494. The duty of visiting the 
sick is one which you will remember is specially 
dwelt on in the Holy Scripture—our Lorp 
reckons it among the works of mercy which He 
will regard as done to. Himself (S. Matt. xxv. 
36). And S. James writes (v. 14, 15, R.v.), “Is 
any among you sick? let him call for the elders 
of the Church; and let them pray over him, 
anointing him with oil in the Name of the Lorp, 
and the prayer of faith shall save him that is 
sick, and the Lorp shall raise him up; and if 
he have committed sins, it shall be forgiven 
him;” 1.., forgiveness shall be pronounced. 
Undoubtedly it is strange that our branch of 
the Church Catholic, which specially prides 
itself on its faithfulness to Scripture, should 
be the only one which has allowed the “ anoint- 
ing of the sick” to fall into disuse. Strange, 
and to be regretted! But no other branch lays 
greater stress on the duty of visiting the sick. 
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In Canon LXVII., and in the Ordination of 
Deacons, the duty is earnestly pressed that the 
sick should be sought out and comforted and 
instructed in their distress. In all ages of the 
Church great stress has been laid on the dis- 
charge of this duty. 

2. Again, the Office, like all other Offices in 
the Prayer Book, is intended for the facthful ; 
not for those who have fallen away from the 
Church, nor for those who are ignorant of her 
teaching. This is a point worth noting. So 
often misunderstanding arises from forgetting 
that the Church’s Offices are for the Church’s 
children. The Burial Office, ¢g., is never in- 
tended to be used except for those who have 
died in the Communion of the Church. In for- 
bidding its use at the burial of the unbaptised, 
excommunicate, and suicides, the Church 
assumed the exercise of such discipline as 
would bring all notorious evil livers under the 
sentence of excommunication. It is the lament- 
able decay of discipline that gives occasion to 
almost all the so-called scandals with regard to 
burial. This fact, too, shows how strongly the 
Church feels the need that even her faithful 
children have of special preparation for Death 
and Judgment; how intensely she feels the 
responsibility of doing all she can to present 
every one cleansed and purified before the 
Great Judge. She knows the deceitfulness 
of the human heart, and would guard against 
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the possibility of mistake in that which is 
irremediable by all the means in her power. 

3. The Office is not adapted for frequent use 
in the many visits of the clergy in long-continued 
illness, neither does it seem to be intended that 
the exhortation should be used always word for 
word as it is written. The expression “after 
this form or other like ’’ seems to give consider- 
able latitude in the matter. The substance of 
the exhortation is to be preserved; the wording 
is left to the discretion of the Curate. The 
prayers are always to be used, most of them 
may well be repeated in frequent visits. Of 
course, they may be supplemented as occasion 
arises from the vast stores of devotional offices 
in the Church. 

4. It is most important to remember that the 
Curate is to visit the sick as the “ Curate ’”— 
i.¢., aS one to whom has been committed the 
cure or care of souls. There is danger in the 
present day of our forgetting the true meaning 
—the Prayer Book meaning —of the word 
“Curate.” We use it so often to designate 
the assistant-clergy—those who are called to 
help the Parish Priest in his work—that we are 
apt to forget that the Parish Priest is himself 
always designated by this term “Curate” in 
the Prayer Book. Wherever the term is used 
the Parish Priest alone is meant. He is the 
person who is responsible for the care of the 
souls committed to his charge. The Curate visits 
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as a Priest of Gop, not merely as a sympathising 
friend who has come to read and pray with the 
sick person, to comfort and cheer him in his 
illness, but he comes in the fulfilment of his 
priestly work, to do what he can to help one of 
the souls committed to his charge in the most 
solemn and difficult of all duties—the preparing 
to meet Gop in Judgment. The person is sick, 
seriously ill; there may be but a few days or 
even hours before his probation will be at an 
end. The account will have to be given on 
which will depend eternity. If the preparation 
for Judgment is not made properly now, it can 
nevey be made. It is no time for hesitating, no 
time for half measures. The Church sends her 
minister to help the soul in this its great need. 
She bids him to be true to his office, to speak 
plainly, to probe the conscience deeply. He is 
. responsible that at the least the dying man 
knows what he ought to do, what is necessary 
in order to make a true peace with Gop. Woe 
to the Priest who forgets his awful responsibility 
at such a time, or allows any fear of man to 
hold him back from the rightful discharge of his 
office. And alas for the soul that too hastily 
and wilfully thrusts away the help which the 
Church in her loving care has provided. 

I know there are some who do not take this 
view of the Priest’s work, but, as you study the 
Order for the Visitation of the Sick, I am sure 
you will acknowledge that it is the view which 
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the Church takes. The shallow plea, “I need 
no Priest to come between my soul and Gop,” 
finds no countenance in the Prayer Book. The 
clergy are there ever regarded as designed to 
help souls to closer union with Gop. The 
Church realises what S. Paul calls “ the terror 
of the Lorp.” The Church knows the awful- 
ness of Judgment, and is keenly anxious that no 
soul committed to her care should pass to Judg- 
ment without due preparation, without true 
peace with Gop. You do sometimes need 
someone to come between your soul and Gop. 
You could not baptise yourself, you could not 
confirm yourself, you could not as a lay person 
give yourself the Holy Communion; you need 
for this an ordained Priest. You may, or you 
may not, need the help and guidance of a Priest 
on your death-bed. You may then have realised 
fully the preparation that is essential. You may 
be quite ready, even longing, to depart in peace 
when Gop gives the word of permission. In 
that case, I am bold to say you will welcome 
gratefully the ministrations of Gon’s minister ; 
you will ask for any counsel he may have to 
give: you will seek the Blessed Sacrament at 
his hands. Or, on the other hand, you may 
have put off the needful preparation. You 
may never have really looked Death in the 
face, never realised Judgment—all may have 
come upon you, as it does on so many, quite 
unexpectedly. (“The Son of Man cometh ”— 
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it is His way—‘at an hour that ye think not.”) 
You may only too easily be deceived from day 
to day with the possibility of recovery; or you 
may cry, ‘“‘ Peace, peace’’ to your own soul, 
when there is no peace. Others may encourage 
you. It is the old story, “Lo! one builds up 
a wall, and another daubs it with untempered 
mortar.” But, oh, would it not be better to let 
a Priest come between your soul and Gop? 
Would not a faithful Priest, who would help 
you to see what is wrong, and how that wrong 
may be set right; who would help you along 
the way of repentance to a true peace; would 
not such an one be worth having? Such an 
one the Church would fain give you in your 
great need. 

You will remember—but not resent being 
reminded of—the incident in the life of S. 
Vincent de Paul, which first gave the idea 
of what is now so familiar to us, a Parochial 
Mission. S. Vincent was summoned to the 
death-bed of a man, described to him by the 
neighbours as of blameless life, regular in all 
the duties of religion. §S. Vincent ministered to 
him faithfully and lovingly, and found that under 
this fair exterior there was a heavy load of deadly 
sin on hisconscience. S. Vincent led him to true 
repentance and peace. The man lived three 
days, and told to others his thankfulness and 


« Life of S. Vincent de Paul, by Rev. R. F. Wilson, 
p- 38. 
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penitence, and his deep sense of the tremendous 
danger from which he had been rescued. The 
thought that possibly there might be others in 
this unhappy state led to the first regular 
Mission, as we now understand the term, and 
many many thousands have cause to bless 
the memory of the man whose repentance three 
hundred years ago led to the preaching of 
Missions. 

“‘T don’t need any help in my soul except 
what I can get directly from Gop,” may be an 
honest utterance—the utterance of a soul that 
rests peacefully and lovingly on Gop—though 
it would be a soul that has not realised the 
blessedness of the gift Gop bestows in His 
Sacraments. But it might be, only too pos- 
sibly, the utterance of a soul that shrinks from 
the pain of having its wounds dressed and 
healed, a soul that has never realised the awful- 
ness of Judgment, never tried to see its own 
sins in the light of Gop’s purity, a soul that 
finds its only comfort in vague dreamy thoughts 
of Gop’s mercy without a thought of His justice. 
Well may we pray, “From all blindness of 
heart, good Lorp, deliver us.” Well may we 
pray that Gop will open our eyes before it is 
too late, “that we may omit nothing that is 
needful to make a true peace with Him before 
we die.” Self-reliance may be a very good 
thing in purely worldly matters, it is simply 
fatal in the concerns of the soul. 
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I will not enter to-day upon the details of the 
Office, I will simply urge that a study of the 
Office may enable us to use it more profitably 
when our last sickness comes, if Gop grant us 
such a grace, or else may fit us a little better 
for Gop’s call if it should come without previous 
illness. When we pray, “‘ From sudden death, 
good Lorp, deliver us,” we are not, of course 
praying against a quick passage from life to 
Judgment; the older Latin—subitanea et tmpro- 
visa—makes it clear that it is an unforeseen 
and so unprovided Death that we deprecate. 
We quite see that what is commonly called 
a sudden Death may be only the quick stroke 
of Gop’s compassion. But we recognise that 
generally some little warning, some little time 
of special preparation, is a grace—an opportunity 
of making a little more perfect a preparation 
already begun, or of even beginning a preparation 
too sadly delayed. With regard to our Death, 
we would like to leave all details contentedly in 
the hand of Gop. Only we would pray and 
strive that we may be found ready when it 
comes; and there are few better helps to being 
thus found ready than a careful study of the 
preparation set before us by the Church in her 
Office for the Visitation of the Sick. 


in 


We proceed now to the Office itself, and we 
notice the salutation to be given by the Priest 
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on coming into the sick man’s house—“ Peace 
be to this house and to all that dwell in it.” 
We recognise in it the obedience to our Lorp’s 
command in sending forth the seventy— And 
into whatsoever house ye shall enter, first say, 
Peace be to this house. And if a son of peace 
be there your peace shall rest upon him; but if 
not, it shall turn to you again” (S. Luke x. 5, 6, 
R.V.)—a valuable utterance of our Lorp, as 
showing that the benefit of all ministrations of 
the clergy depends on the state of the recipient. 
The Blessing is to be pronounced, and if a son 
of peace, 7.¢.,a peaceable man, with that loving 
spirit which would fit him to receive a blessing, 
be there, the blessing would rest upon him; if 
not, it would return to the giver. 

A recent writer, held deservedly in high 
esteem for his splendid work as a Missioner, 
has widely circulated a little tract in which he 
describes all sacramental teaching as_ being 
purely mechanical, and therefore unspiritual, 
as if Sacraments were in our estimation a kind 
of charm to produce certain effects irrespective 
of the disposition of the receiver. No thoughtful 
Churchman, surely, ever held such a belief. It 
shows how impossible some earnest minds find 
it to grasp the sacramental teaching of the 
Church. The writer singles out especially as 
an example the pronouncing of Absolution. 
Now, Absolution is, we believe, the conveying, 
by a definite act, of Gon’s pardon to a penitent 
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soul, But noone ever held that it would convey 
Gon’s pardon to an impenitent soul. No; “If 
a son of peace be there, your peace shall rest 
upon him; if not, it shall turn to you again.” 
If the man be truly penitent and faithful your 
Absolution shall rest upon him, but if not it shall 
return to you again. It is so with all sacra- 
mental gifts. To be benefited by them requires 
a right disposition. Faith and repentance are 
essential if we would receive any of the many 
blessings promised us by Gop in the Sacraments. 
Forgive my dwelling on this, but that little tract 
shows that it is needful even now to assert that, 
when the Church lays so very great stress on 
the Sacraments, she always assumes the right 
dispositions on the part of the recipients. Sac- 
raments will never help those who lack the 
essential qualifications of faith and repentance. 

Coming into the sick man’s presence the 
Priest is to kneel down and to pray. His sole 
reason for being there is to help the sick man 
spiritually. He is come to exercise his office, 
not to interest him with the latest gossip or 
news, not to cheer him (as some friends might 
do) by diverting his thoughts from his sickness, 
but to help him to make a right use of his sick- 
ness, so that he may be prepared for meeting 
Gop in Judgment. 

And looking at the prayers which are ovdeved 
and the exhortations which are suggested, we are 
struck with the prominence which the Church 
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gives to the thought that all sickness is distinctly 
sent by Gop in the way of fatherly correction: 
“Sanctify this Thy fatherly correction to him; 
that the sense of his weakness may add strength 
to his faith, and seriousness to his repentance.” 
“Whatsoever your sickness is, know you 
certainly, that it is Gon’s visitation.” “Take 
therefore in good part the chastisement of 
the Lorp.” “These words, good brother, are 
written . . . that we should patiently, and 
with thanksgiving, bear our heavenly FaTHEr’s 
correction, whensoever by any manner of adver- 
sity it shall please His gracious goodness to 
visit us.” Undoubtedly, the illness may have 
sprung from any one of many causes—a chill, 
a fall, a blow, infection, or what we call an 
accident. But the Church bids us look deeper, 
through the immediate instrument to the One 
Who used it for His purpose of love. Her 
thought is her Master’s: “ The cup which My 
FaTueER hath given Me, shall I not drink it?” 

Sickness may be accounted for, humanly 
speaking, in many ways, but it comes from 
Gop, it is His Fatherly correction. “Know 
you certainly, that it is Gon’s visitation.” At 
once, then, sickness is lifted up to a higher level. 
It is no longer merely one of the ills of life to be 
borne patiently because one cannot help it, but 
it is a blessing, or the offer of a blessing, sent by 
Gop. It is a holy thing to be treated with 
reverence, used with diligence. 
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Two reasons are suggested why the sickness 
may have beensent: First, ‘‘to try your patience 
for the example of others, and that your faith 
may be found in the day of the Lorn laudable, 
glorious, and honourable, to the increase of glory 
and endless felicity ;” or, secondly, ‘“‘to correct 
and amend in you whatsoever doth offend the 
eyes of your heavenly Farner.” The two 
reasons are, briefly, the increase of grace and 
the correction of faults. 

1. That the correction of faults may be helped 
by a time of sickness few will deny. The en- 
forced quiet, the cessation from ordinary pursuits, 
the sense of weakness, are great helps in leading 
the soul to a strict examination of self—to a 
realising of its true end and of its many failures. 
Some of us know how in time of Retreat, as we 
put away outside things, Gop’s love and our 
sins stand out as they never did before. Alone 
with Gop, we begin to see ourselves, partly at 
least, as He sees us. Wesee what He designed 
us to be, what we might be, and alas! what we 
are. And sickness is a Retreat. We are cut 
off from outside things, we are much alone with 
Gop. It ought to help us toa better knowledge 
of self, to a keener appreciation of Gop’s love, 
a firm resolve to respond to it more worthily. 
I do not mean that sickness necessarily has this 
effect. Alas! no. Too often it is received with 
resentment and complaint. Too often it is the 
occasion only of murmuring and rebellion. The 

Cc 
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heart is hardened instead of softened. But this 
is the effect sickness is designed to have, and 
ought to have; and one great object of the 
Service for the Visitation of the Sick is to press 
this meaning of sickness on the heart of the 
sufferer, so that he does not lose the blessing of 
the cross he has to bear. 

2. That grace, too, is often increased by sick- 
ness, none who have had much experience of 
sick beds will fora moment question. Most of 
us, probably, have seen the wonderful growth of 
gentleness and patience and unselfishness and 
trusting love, which so often marks the bed of 
suffering. Some one has said (somewhat boldly, 
but not untruly) that suffering is almost a 
Sacrament. Where there is much suffering 
there is often very much grace, and the suffering 
is none too high a price to pay for the grace. 
We have seen how marvellously sometimes in 
long-continued illness the soul is purified and 
detached from earth, the spiritual vision quick- 
ened, and union of will with Gop’s Will per- 
fected. We have seen wonderful growth in 
grace in sickness sometimes, alas! again, only 
sometimes. Sickness is like a Sacrament in 
this respect also, it needs the right disposition, 
it may be received wrongly. Two thieves were 
crucified with Jesus; to the one the Cross was 
nothing but pain, to the other it was the passage 
to Paradise. 

Having thus explained the meaning of sick- 
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ness, the Church goes on to set before the sick 
person a very beautiful and high thought with 
regard to sickness and suffering of any kind, a 
thought I should like you to dwell on: “And 
there should be no greater comfort to Christian 
persons than to be made like unto Curist by 
suffering patiently adversities, troubles and sick- 
nesses . . . our way to eternal joy is to suffer 
here with Curist, and our door to enter into 
eternal life is gladly to die with Curist.” To 
suffer is blessed, because it is Curist-like. Is 
the thought too high? Strange, certainly, to 
some, and many errors spring from ignorance of 
this truth. Am I wrong in saying that very 
commonly it is assumed as a self-evident prin- 
ciple that suffering is an unmitigated evil, if not 
the unmitigated evil? There are some whose 
highest aim is to lessen the amount of pain in 
_ the world, and they have an idea that in this 
they are following the steps of the Master Him- 
self. But certainly He did not come to save 
men from suffering here, but rather to teach 
them to bear it rightly, aye, to lead them (if it 
might be so) even to love it. S. Paul is an 
example of one who learnt the lesson CHRIST 
would teach. He rejoiced, not because CHRIST 
was crucified for him, but because he was cruci- 
fied with Curist. “Gop forbid that I should 
“glory save in the Cross of our Lorp Jesus 
Curist, through which (r.v.) the world is crucified 
unto me, and I unto the world” (Gai. vi. 14). 
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His constant cry is, “ Mortify! Mortify!”” He 
says of himself, “I die daily.” You will say, 
“Surely it must be a good and holy thing to 
lessen the many sufferings in the world?” I 
would not deny it so long as the true aim of life 
is kept in view, and so long as the end for which 
suffering is sent can be attained in any other 
way. But without this proviso I could not 
accept it. (Cf. S. Matt. xxvi. 39). Very much 
of the humanitarianism of the present day would 
seem to have its origin in a want of faith. It is 
filled with compassion, because the life of some 
is so full of suffering. It cannot speak of hope, 
for it has none. It cannot say, “If you bear 
your cross rightly, you will bless Gop for it 
eternally.” It cannot say, “ Our light affliction, 
which is but for a moment, worketh for us a far 
more exceeding and eternal weight of glory” 
(2 Cor. iv. 17), for it has no real faith in Paradise 
and heaven. It sets to work as if this life were 
everything, and so every one who has not a fair 
share of the material comforts (not to say luxuries) 
of life is (in its judgment) treated unjustly, and 
no effort should be spared to correct the in- 
equalities of life. Put eternity out of the 
question and the position is a reasonable one, 
but once get a firm hold of the truth of eternity 
and the position becomes unreasonable. Lazarus 
is not wronged because in this world he has less 
material comforts than Dives. We recognise 
that both are being ¢vied in different ways, and 
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we feel that of the two the trial of Dives is the 
more searching, the harder to bear rightly. 
Humanitarianism has made its mark—it has 
raised the standard of comfort. I do not think 
one could say for a moment it has increased 
happiness. That has rather been lessened; 
discontent and envy have been sadly multiplied. 
The standard of comfort has been raised, and so 
the conditions of contentment have been made 
more difficult of fulfilment, and are more rarely 
attained, more easily disturbed. Artificial wants 
have been created, and freedom from hardship 
has come to be considered an essential condition 
of happiness. The error is widely spread. We 
wonder how our forefathers could put up with 
what to us would be grave discomforts. We 
fancy how miserable we should be if we had 
their surroundings. We forget that they never 
felt them as discomforts. They had learnt to 
endure hardness, and were quite independent of 
so many things which we have come to consider 
necessaries. Humanitarianism or philanthropy 
must not be mistaken for true “love of the 
brethren ’—true love of man for Gop’s sake. 
That ever seeks man’s highest good. That bids 
the sufferer look onward and upward. This life 
is not everything, it is only the training for the 
teal life of eternity. True love spoke by S. Paul 


~ true love and true faith. He was familiar 


with the horrors of slavery in its worst form, 
but still he could say (1 Cor. vii. 21, R.v. marg:), 
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“ Wast thou called being a bondservant ? Care 
not for it: nay, even if thou canst become free, 
use it rather.” Grand faith indeed! True 
faith! It matters not what the condition here 
is, if only there is a true love of Gop. Hardships 
with that are easily borne—comforts without 
that are only snares. 

“There should be no greater comfort to 
Christian persons than to be made like unto 
Curist by suffering patiently adversities, 
troubles, and sicknesses.” It is a high thought 
-—but they are words of truth and soberness. 
Would that we could rise to them. Suffering 
tries the soul; ‘gold is tried in the fire, and 
acceptable men in the furnace of adversity.” 
Suffering teaches the soul detachment from 
earthly things—purifies it—elevates it, but, far 
beyond that, it—if rightly borne—makes us 
Curist-like. Aye, we “ fill up on our part that 
which is lacking of the afflictions of CuristT in 
our flesh”’ (Col. i. 24, R.v.). This is hard to 
receive because we are so slow to realise the 
oneness of CuristT with His Church. But the 
simplest Christian does feel this, and perhaps it 
is enough, that the unitive way—the way which 
brings us into closest union with our Lorp—is 
the way of the Cross, of suffering. 

Having thus tried to lead the sick person to 
take a right view of sickness as Gon’s visitation, 
and to recognise it as being a visitation full of 
mercy and love, the Church exhorts him to 
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remember the profession made unto Gop at his 
Baptism, and the account to be given to the 
Righteous Judge after this life. “I require you 
to examine yourself and your estate, both to- 
wards Gop and men, so that accusing and con- 
demning yourself for your own faults, you may 
find mercy at our heavenly Fatuer’s hand for 
Curist’s sake. . . . Therefore, I shall rehearse 
to you the Articles of our Faith, that you may 
know whether you do believe as a Christian 
man should, or no.” The minister is then to 
rehearse the Articles of the Faith, hoping to 
receive the assurance, “All this I stedfastly 
believe.” 

Notice how the Church lays stress first upon 
the necessity of a right faith. The very common 
idea that so long as the life is lived justly, 
matters of faith are unimportant, finds no 
support from the Church. Without faith it is 
impossible to please Gop, and faith must be (so 
far as opportunity is given) complete and right. 
We promise to believe all the Articles of the 
Christian Faith. Two considerations let me 
press here: 

(r) If on our death-bed we hope to find the 
support and strength that others have there 
found in the holding of a right faith, we must 
take care that our grasp of the Faith now (in 
time of health) is intelligent and firm. The 
Creed scarcely finds the place it should in the 
private devotions of many Church people. It 
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would be very helpful to take it clause by clause 
for the subject of meditation, seeing how each 
clause is full of helpful practical truth. No part 
of the Faith can be forgotten without loss. 
Take one article, ¢g., which, alas! has been 
lightly regarded by some who should have 
known better — “He descended into hell 
(Hades).” Shall we not value a firm grasp of 
that when we are just leaving this world! If 
there is not the sure hope of “ being with Him 
in Paradise,” aye, that very day, our death-bed 
will be very sad. Or take another (concerning 
which many are content to be very vague and 
dreamy)—“ The Communion of Saints ’’—we 
shrink from the thought of the parting from loved 
ones here. This article strengthens us wonder- 
fully. Parting from loved ones here is only 
a bodily parting; there remains the full com- 
munion of love and prayer, and perhaps service; 
and the parting outwardly from those here is the 
joining more closely with those in Paradise. 
We must get a firm intelligent grasp of the 
Creed now, if we hope to lean on it in passing to 
Paradise. 

(2) Beware of admitting doubts as to the 
Faith. ‘“ Admitted doubts are very vengeful.” 
Undoubtedly a sick-bed is Satan’s favourite 
field for temptations against the Faith. When 
the physical and mental powers are failing, we 
need strong faith to rest upon. It is just then 
that the enemy brings back, with all the skill 
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and power he can, the doubts and questions 
which have been lightly admitted and carelessly 
indulged in years gone by. This makes one so 
sad when one sees persons in health trifling 
with the Faith, reading recklessly all kinds of 
books — books which deny the Faith, books 
which pervert the Faith, books which sneer at 
the Faith. I know well the reply, “1 like to 
read both sides—to hear ,all that can be said 
against as well as for the Faith. I like to form 
my own opinion.” Very plausible, but very 
deceitful. If you have a real difficulty in regard 
to any matter of the Faith, by all means set 
yourself at once to face the difficulty, and over- 
come it. Read, study hard until this is done; 
but don’t take the little superficial books that 
come out daily as the subject of study. Get 
good counsel as to what books will help you 
best. Make a real hard study of the question 
until the difficulty is overcome, and then put it 
away resolutely for ever. Never forget that 
faith is a supernatural gift from Gop. People 
who act in this careless way I have alluded to 
may say they have no thought of giving up the 
Faith, but they forget that, if they tamper with 
Gon’s gift, He may well be provoked to with- 
draw it. 

Thank Gop the Truth has not now to be dis- 
covered. “This and that is questioned ’’—yes, 
so it has been from the beginning—some 
believed, some believed not. There are some 
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now who seem to think that the real true teach- 
ing of the Church has only just been brought to 
light by the great scholarship of some two or 
three who have lived in these last days. To us 
the idea is impossible. We believe the Faith 
was once for all delivered to the saints eighteen 
hundred years ago, and has been preserved ever 
since in the Church; what has been believed 
always, everywhere, and by all, in the Church, 
that we accept for truth. We believe in the 
Holy Catholic Church. Gop grant that on our 
death-bed we may be strengthened by a firm 
intelligent grasp of the Faith. 


Ill. 

After the sick person has been led to make a 
satisfactory profession of his faith, and given 
evidence that he believes as a Christian man 
should, the minister is to examine him as to his 
repentance. It will be well to look at the group 
of rubrics as a whole. 

“Then shall the minister examine whether he 
repent him truly of his sins, and be in charity 
with all the world; exhorting him to forgive, 
from the bottom of his heart, all persons that 
have offended him ; and if he hath offended any 
other, to ask their forgiveness; and where he 
hath done injury or wrong to any man, that he 
make amends to the uttermost of his power. 
And if he hath not before disposed of his goods, 
let him then be admonished to make his will, 
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and to declare his debts, what he oweth, and 
what is owing unto him; for the better discharg- 
ing of his conscience, and the quietness of his 
executors. But men should often be put in 
remembrance to take order for the settling of 
their temporal estates, whilst they are in 
health.” 

“The minister should not omit earnestly to 
move such sick persons as are of ability to be 
liberal to the poor.” 

“Here shall the sick person be moved to 
make a special confession of his sins, if he feel 
his conscience troubled with any weighty matter. 
After which confession, the Priest shall absolve 
him (if he humbly and heartily desire it) after 
this sort.” 

Three points are put prominently forward— 
a true repentance, a perfect charity, and the 
disposal of worldly goods. A fourth point is 
added in the event of the sick man’s conscience 
being troubled with any weighty matter. 

Let me take the simpler points first : 

1. A perfect charity. ‘“ Whether he be in 
charity with all the world,” etc. If I may be 
forgiven for saying so, I would say that in few 
points do ordinary Christians come more lament- 
ably short of the Christian standard than in this 
charity. The Christian standard is no doubt a 
high one. We are to forgive even as Gop for 
Curist’s sake has forgiven us. But it should 
not be hard to one who realises the magnificence 
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of Gop’s forgiveness. The Parable of the 
Unmerciful Servant appeals to us forcibly. 
We recognise our debt to Gop in the ten 
thousand talents. We recognise our neigh- 
bour’s debt to ourselves in the hundred pence. 
Our Blessed Lorp presses the parable upon 
us with earnest warning, “So likewise shall 
My heavenly Fatuer do also unto you, if 
ye from your hearts forgive not everyone 
his brother their trespasses.” And yet so 
many of us are content with a very poor kind 
of charity. We make so much of little things, 
little wounds to self-love, little carelessnesses, 
little wrongs (sometimes real, sometimes fancied). 
We brood over them, talk about them, until 
they are unduly magnified, and charity is lost. 
Better to have put them away quietly at once. 
They didn’t really hurt us; at any rate, not so 
much as loss of charity has hurt us. We need 
to think more of the ten thousand talents and 
the hundred pence. When we realise the great- 
ness of our debt to Gop, we shall realise the 
insignificance of our neighbour’s debt to our- 
selves. ‘Oh, but there is a very real injury 
done to me in the most heartless way.” Is 
there, really? Then may you not thank Gop 
that He has given you an opportunity for a real 
exercise of forgiveness? You have prayed so 
long “ Forgive as I forgive,” and you have had 
generally so very little to call for forgiveness. 
Now, show by your free forgiveness of this real 
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wrong that you really mean your prayer to 
Gop—* Forgive me as fully, as freely, as I from 
my heart forgive that one.” The head can 
never lie in true peace on a death-bed save on 
the pillow of charity. Live in charity, that you 
may die in true charity with all. 

2. The disposal of worldly goods. A very 
practical point. It is a duty laid upon us by 
love and justice to arrange for the right dis- 
posal after our death of what worldly goods we 
may have, and it is a duty which certainly 
should not be left to the death-bed. We shall 
want then our failing powers for other and 
higher matters. ‘‘ Men should often be put in 
remembrance to take order for the settling of 
their temporal estates whilst they are in health.” 
There is need of it. How many foolishly put 
off this most simple and obvious duty! It is 
a kind of superstitious feeling with some—as if 
the making a will would hasten the coming of 
Death. This feeling even causes some to keep 
their wills by them unsigned. With others 
there is simply the evil failing of “ putting off.” 
I am bold to say that no one has realised the 
uncertainty of Death who has deferred this 
obvious duty. “I quite realise how very un- 
certain life is.’ Then you have made your 
will. If not, you are relying upon life being 
certain for a little while longer, which it is not. 

3. 1 come now to the point which is of 
primary importance — the examination of the 
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sick man’s vepentance. ‘‘ Then shall the minister 
examine whether he repent him truly of his 
sins.” And this, it must be allowed, is no easy 
office in many cases. You will pardon me if 
perhaps I somewhat tax your patience in 
dwelling on this. I will ask you to call to mind 
the exact position. The minister of the Church 
has been sent for, or at any rate is come, as the 
representative of the Church, to help in the 
Church’s name and with the Church’s authority, 
a soul which perhaps in a few hours will have 
to give its final account to Gop. If he is a 
faithful Priest and believes in his commission, 
he will put aside all fear of man and will labour 
lovingly and prayerfully that the soul he is sent 
to help may be really helped, that it may not 
have its wounds healed slightly, but thoroughly 
and well. He will not dare to speak peace 
unless there is apparent ground for peace. He 
knows he would be doing an irreparable injury 
to buoy up the passing soul with false confidence. 
Now, if never before, there may be a true re- 
pentance. The time is short, he must do what 
he can. You will please bear in mind that the 
Priest is there to perform a distinct duty to 
Gop and the soul. 

Let me take three types of sick beds; not as 
exhausting them but as typical of great classes : 

(4) Of one who has been thoroughly worldly, 
wrapped up in the business, or the pleasures, or 
the frivolities of life. Unstained with any great 
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sin (as the world counts sin), possibly careful in 
the discharge of many of the outward duties of 
religion, but with no real love of Gop. He has 
never really faced the realities of Death and 
Judgment. He would say there is no particular 
sin on his conscience, but his whole life has been 
‘“‘a missing of the mark,” has been sim. ‘Thou 
shalt have none other Gods but Me.” Why— 
the world, money, or pleasure has been his God, 
whom he has served well and truly. Think of 
Gon’s minister responsible for doing what he 
can to help such an one at the eleventh hour to 
learn and attain true repentance. 

(b) One who has a high reputation among his 
neighbours as good and holy. The idea with 
some would be, ‘“‘Gop’s minister will read some 
comforting passages of Holy Scripture and say 
a few prayers with him, it is all that is needed.” 
Not so the Church. ‘The minister shall 
examine whether he repent him truly of his 
sins.’ You will recall the incident in the 
experience of S. Vincent de Paul I mentioned 
in my first address. It may be that under all 
this fair show there is no depth, no reality; it 
may be there has been for years the indulgence 
of secret sin. The issue is so tremendous, the 
time may be so short. The Church is urgent; 
the Priest is faithless who shrinks from the duty 
laid on him. 

(c) A true earnest servant of God. He has 
looked forward to the meeting with Gop, and 
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has prepared. He has realised something of 
Gop’s purity and of the strictness of Judgment. 
He has realised his own need of repentance and 
has repented, does repent with a growing, deepen- 
ing sorrow. He has searched out his sins— 
they have stood out darkly against the awful 
spotless purity of Gop—and he has taken them 
to the foot of the Cross and left them there- 
He is dying a penitent, but the thought of Gon’s 
love in Curist brightens all to him ; he awaits 
humbly and trustingly the call home. What a 
joy to a Priest to minister at such a death-bed, 
to draw out the true profession of sincere peni- 
tence! To help—yea, rather to be helped by— 
such a soul! 

4. The minister shall examine whether he vepent 
him truly of his sins.. The time is short, the 
issues are tremendous, the error, if there be one, 
is irreparable. To truly repent involves a know- 
ledge of what sin is, of how far one has been 
stained with sin oneself, and a true sorrow for 
having ever sinned, and that from the motive of 
the love of Gop. 

(2) Sin is lawlessness—the failure to fulfil the 
law of loving Gop above all, and all others in 
Him. There are sins of commission, and sins 
of omission; the Parable of the Talents shows us 
that a sin of omission may be fatal to the soul. 
There are sins of thought and word as well as 
in deed. The desire of sin is sin; covetousness 
is not less a sin than theft. 


Preparation for Death. 33 


(b) How far one has been stained with sin oneself 
can only be learnt by strict persistent self- 
examination, testing self by the Commandments, 
by the Sermon on the Mount, or by other 
standards. So many cling to a mere literal 
rendering of the Commandments. CHRIST 
fulfilled them, filled them with meaning. 
“Never broken the Sixth Commandment!” 
Oh, but that anger, that temper, that irrita- 
bility! “Never broken the Ninth!” Oh, 
but that unreality, that hypocrisy, that deceit. 
If the dead are to be judged out of those things 
which are written in the book, it is well we 
should try and see what is written in the book 
against us. Each sin was noted as it was done; 
lapse of years does not blot it out. A sin of 
fifty years ago is there still, unless it has been 
blotted out in the Precious Blood. 

(c) Repentance is a true sorrow for sin from the 
love of God. Other motives may come in and 
help, but repentance will never be what it should 
be until the motive of the love of Gop pre- 
dominates. Sin is very evil, not because of the 
misery it causes in this world and in eternity, 
but because it slights or forgets the infinite love 
of Gop. 

5. One other point remains—“ Here shall the 
sick person be moved to make a special con- 

-fession of his sins, if he feel his conscience 
troubled with any weighty matter.” Alas! for 


the evil of controversy! it will scarcely let a 
D 
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sick man die in peace. You and I may well be 
glad to take refuge from the strife of tongues in 
the plain teaching of the Prayer Book, and we 
may well trust the wording of this rubric as 
expressing the matured views of our reformed 
branch of the Catholic Church, as it was only 
in the last revision, 1662, that the words “ shall 
be moved” were added; thus laying upon the 
minister a special duty in pressing this matter, 
whereas in the earlier Prayer Books the initia- 
tive had been left to the sick person. Now the 
minister is to make the suggestion, and to press 
it if it is felt to be needed. Those who have 
a strong dislike to the use of Confession will 
often grudgingly allow that the Prayer Book 
permits it in two exceptional cases, in the Visita- 
tion of the Sick, and in preparation for Holy 
Communion. I submit that this is scarcely an 
accurate statement of the Prayer Book’s treat- 
ment of Confession. In these two cases the 
Prayer Book presses, urges, Confession. ‘“ Here 
shall the sick be moved to make a special con- 
fession, etc.,”” is more, much more, than ‘“ here 
may the sick man make his confession,’”’ and in 
the Holy Communion Service, “‘ Let him come 
to me and open his grief, that he may receive 
the benefit of Absolution”’ is surely more than 
merely permissive, it points the way out of his 
difficulty, and bids him follow it. 

You will notice the order of the minister’s pre- 
scribed dealing in this matter. (1) He is to 
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examine the sick person as to his repentance, to 
take care that he has a true knowledge of his 
sins and a true sorrow for them. And then (2) 
if his conscience is troubled with any weighty 
matter—and only in that case—he is bidden to 
move him to a special confession of his sins. If 
the sick man, with a true knowledge of his sins 
and a real sorrow for them, feels himself at 
peace with Gop, with no burden on his con- 
science, and does not desire the Absolution, the 
minister is not to pronounce it. If his con- 
science is burdened with a weighty matter, he is 
to be moved to make a special confession of his 
sins, not, 1.¢., of the one weighty matter alone, 
but broadly of all. The Absolution is complete 
—‘ By His authority I absolve thee from all 
thy sins.” The confession must be as complete 
as possible also. 

The question meets us, What is meant by 
‘a weighty matter? I can only say it is some 
(any) sin which is felt to be a burden on the 
conscience. Bishop Sparrow says, “It would 
be considered whether every deadly sin be not 
a weighty matter.”’ A recent writer somewhat 
startled me by suggesting as an example “say, 
that in fear of Death he had denied his Lorp.” 
Well, I suppose most consciences would feel 
that sin, if unforgiven, to weigh heavily. Pos- 
sibly there are some that would not be troubled 
with anything less terribly definite. What isa 
weighty matter? I cannot tell. But this I will 
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say, that it varies very much according to the 
sensitiveness of the conscience. One soul will 
feel the utterance of an unkind word a thousand 
times more than another feels the utterance of 
a deliberate falsehood. Some consciences are 
very very dull. The nearer the soul is to Gop 
the more acutely it feels the hatefulness of sin. 
It is not necessarily a sign of great sanctity that 
the conscience should be quiet and untroubled. 
“‘T have seen Thee with mine eye and I abhor 
myself.” 
‘‘ They who fain would serve Thee best 
Are conscious most of wrong within.” 

I will not dwell upon the Absolution which 
the Priest is directed to pronounce after receiv- 
ing the sick man’s special confession of sins, its 
careful wording ought to have guarded it from 
misunderstanding ; two or three remarks only 
will I make. 

The great Hooker, whose words, condemning 
a wrong system of Confession and an erroneous 
theory of Absolution, are often quoted as if he 
believed neither in the one nor the other, was 
certainly a firm believer in both. In his Lrfe, by 
Walton, we are told, “About one day before his 
death Dr. Saravia, who knew the very secrets 
of his soul (for they were supposed to be con- 
fessors to each other), came to him, and after 
a conference of the benefit, the necessity, and 
safety of the Church’s Absolution, it was re- 
solved that the doctor should give him both 
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that and the Sacrament the day following. To 
which end the doctor came, and after a short 
retirement and privacy, they two returned to the 
company, and then the doctor gave him and 
some of those friends which were with him the 
Blessed Sacrament of the Body and Blood of 
our JEsus.” 

I should like to add the witness of two 
Bishops of our branch of the Church who are 
honoured amongst us for their great sanctity, 
and whom it would be ludicrous to accuse either 
of want of learning or of unfaithfulness to the 
Church. 

Bishop Moberly, late of Salisbury, who passed 
to his rest and reward some twenty years ago, 
addressed to Priests these words in reference to 
their special work in the Visitation of the 
Sick—* Let no shrinking from the honest and 
faithful use of the divinely-descended ‘powers 
that come to the Church and to her Priests from 
the holy words and breath of Curist, let no 
base fears of worldly objection or scorn lead a 
Priest of Gop to grudge to his dying brother 
the clear, outspoken, ringing words of Holy 
Absolution, which the Church has put into his 
mouth, which the sad sinner humbly, heartily 
craves, which his faithful confession has earned. 
Do not mock the dying patient by reminding 
him that he too is a physician. Do not cheat 
the broken-hearted penitent by telling him that 
he is a Priest himself, Gop has provided an 
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express comfort for him in his extremity of 
distress. Gop has given to you, and to none 
but you, the very anodyne for his poor soul’s 
pain. You are cruel, you are faithless, you are 
untrue to your holy calling and duty, if, out of 
fear of man, you shrink from using it.’’* 

Again, Bishop King, still happily for us 
Bishop of Lincoln, writing a few years ago to 
his diocese, said: ‘“‘ Which is the more honest 
clergyman of the Church of England, the one 
who promising to teach the Prayer Book tells 
the sick man of Confession and Absolution, or 
the one who does not? Which is the braver 
and the kinder Priest, the one who, meaning in 
honesty to tell the sick man of the pardon which 
he may have, waits till the burning fever or 
wasting consumption has made reasoning im- 
possible, or the one who teaches that doctrine 
simply to his people when they are in health, 
and capable of understanding it and availing 
themselves of it, if and when they need it?’’2 

But I have done. If the Priest has done his 
office rightly and well the sick man has re- 
sponded heartily to Gon’s call; the sick man is 
now ready for the passing to Judgment. If 
time is prolonged, contrition will be deepened, 
love will be brightened. But he is in a true 
sense veady. The Priest says with him the 
Psalm of trustful confidence— ‘In Thee, O 


* Bampton Lectures, 1868, p. 226. 
? Guardian, October 19, 1898. 
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Lorp, have I put my trust” (Ps. Ixxi.), and 
then, with an antiphon on the Passion, commits 
him to Gonp’s care. 

We have gone together through the Order for 
the Visitation of the Sick. I would that for 
your sakes you had had a better guide, but i 
have done what I could. If the thoughts we 
have had on these three Fridays in Advent help 
to brighten, or to make more safe, our death- 
beds, we shall thank Gop for them. Each has 
to die; the one important thing is to die well. 





PART II. 


Hite after Death. 
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Dives and Lazarus. 


I purpose to offer a few considerations on the 
state after death. It is a subject of intense 
interest to all of us; we all are passing on to 
death, thvough death, to what? There are 
some who tell us that we know absolutely 
nothing of what happens after death: that it is 
vain, useless, even dangerous to think of it; 
that it is an unhealthy curiosity that seeks to 
know anything of the life after death. I venture, 
in all humility, to say I think we do know some- 
thing of the state after death, not enough to 
satisfy curiosity or even natural longings, but 
still enough to encourage and cheer us on our 
way: the craving to know all that may be 
known on the subject is not to be condemned 
as unhealthy; indeed, I do not think that we 
are acting rightly unless we do try to learn all 
that Gop permits us to learn on this as on any 
other subject. What He has revealed is given 
us as a trust; we must not let it lie idle, every 
particle of Gop’s revelation is precious. 

It may be well, at the outset, to say that we 
are entering upon a subject as to which there is 
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very much room for speculation, simply because 
the subject is one of such engrossing interest, 
and our knowledge of it is so very limited; we 
may say, too, that it is a subject on which the 
present day has indulged the spirit of speculation 
with almost unprecedented boldness. I do not 
think that all speculation on this or any other 
subject is necessarily to be condemned: so long 
as it is in full agreement with revealed truth it 
may be innocent and even helpful, but we must 
take great care that we distinguish clearly be- 
tween what is of revelation, and what is of 
speculation ; between what is matter of faith, 
and what is merely pious opinion; and that our 
speculations never run counter to what has been 
revealed. What is revealed we accept heartily 
on the authority of the Revealer as certain truth, 
all else we accept only as possible, or probable, 
because it commends itself to ourreason. As to 
what is sometimes spoken of as “ going behind 
Scripture ” (meaning, I suppose, the teaching of 
more than is expressly and definitely asserted in 
the sacred volume), we may well recall the wise 
and temperate statement of Article VI.: “‘ What- 
soever is not read in Holy Scripture, nor may 
be proved thereby, is not to be required of any — 
man that it should be believed as an article of 
Faith, or be thought requisite or necessary to 
salvation.” Many things may be quite true 
which are not defined in Holy Scripture; they 
may be held as pious opinions, but unless they 
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can be proved thereby no man may insist on their 
acceptance by others as a condition necessary to sal- 
vation. But it is to what Holy Scripture tells us 
as to the intermediate state that I now wish to 
turn your thoughts, what our Blessed Lorp 
taught with His own lips and preserved for our 
instruction in the Holy Gospel, especially in the 
history which He gave us of Dives and Lazarus 
(S. Luke xvi). 

People often speak of it as a parable. Perhaps 
it was a parable, but it is nowhere called such in 
Holy Scripture, and it is distinguished in a very 
marked way from most parables by the way in 
which it was introduced, from all other parables 
in that the name of one of the characters is given 
us. It seems more reasonable to regard it as 
a history, the accurate record of the condition of 
two men on earth, afterwards in the intermediate 
state. “Inthe early Church,” says Dr. Luckock 
“there was a general concurrence of opinion in 
favour of its historical character ;’’* and he quotes 
Irenzeus, Tertullian, S. Chrysostom, and S. Cyril 
as distinctly maintaining this view. I do not, 
however, myself lay very much stress upon this 
distinction, for I cannot help thinking that, most 
probably, all the so-called parables are in reality 
histovies ; there is something repellent in the 
thought that our Blessed Lorp (as we should 
say) made up stories to illustrate His teaching ; 
and when we recollect that the personal history 

t After Death, p. 26. 
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of every man who ever lived was known to the 
Incarnate Gop, we fail to see how it could ever 
have been necessary for Him to invent a story. 
Other teachers have little knowledge of men to 
draw upon, but He would have known many 
histories which would serve the purpose of illus- 
tration, and so had no need to invent. And, 
further still, even if you should cling to the idea 
that the story is a parable in the sense of being 
a made-up story with no historical basis, you 
would have to allow that in this, as in all other 
parables, the incidents must be in accordance 
with what is possible. If the parables do not 
recount what actually has taken place (say with 
regard to the Parables of the Sower, the Ten 
Virgins, the Talents) they at least recount what 
might reasonably be conceived to have occurred: 
they never recount what is impossible, they never 
become fables ; so that even on this supposition 
the incidents in the story of Dives and Lazarus 
must be received as being in perfect agreement 
with what does actually take place in human 
experience.t Either way, then, we are quite 
safe in regarding the story of Dives and Lazarus 
aS an accurate revelation of the state after 
death. 

Our subject does not require us to dwell on 
the earlier part of the story—the earthly con- 
dition of the two men; we may take up the 


* Cf. Tertullian’s Sz omnia Sigura, quid erit illud, cujus 
Sigure. 
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story at the point where they both pass away 
from earth; when the rich man is buried and 
lifts up his eyes in Hades, and the beggar dies 
and is carried by the angels to Abraham’s 
bosom (the common Hebrew synonym for 
Paradise). 

1. And first we notice the fact standing out 
clearly and distinctly, that the two souls, dis- 
embodied, are perfectly conscious ; they are not 
sleeping as their bodies are, they are not in a 
state of torpor or insensibility, but perfectly, 
keenly conscious: one is comforted, one is 
tormented. Here it may be well to say 
there can be no reasonable doubt that the 
story refers to the time immediately after 
death, and not to the time after the General 
Resurrection. This is proved, I think, con- 
clusively by the fact of the five brothers of 
Dives being still alive on earth, as well as being 
necessarily implied by the way in which the 
condition of the two in the other world is spoken 
of immediately—without break—following on 
the moment of death. Our Blessed Lorp’s 
words to the penitent thief on the Cross, you 
will remember, teach us the same truth: “ To- 
day shalt thou be with Me in Paradise.” The 
penitent was to be with Him that very day in 
Paradise. Our Blessed Lorp would never mock 
a penitent, and it would have been mockery to 
say “to-day” if He had meant after a lapse of 
some 2,000 years, even though those 2,000 years 
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might have been passed in sleep, and seemed no 
more than an hour’s slumber. It would have 
been mockery, too, to have used these words, if 
He had referred to His coming in glory, if by 
“to-day” He meant “on that day when I come 
into My kingdom.” No; to-day meant to-day. 
Our Blessed Lorp passed to Paradise that 
very day, and the penitent thief followed 
Him ere the sun went down. S. Paul’s 
confidence, too, bears witness of his faith in 
the same truth; he knew that when he was 
absent from the body he would be present 
with the Lorp (2 Cor. v. 8). 

Forgive my dwelling on this, but the idea still 
lingers in some minds that the departed sleep— 
body and soul—until the Last Day; that they 
are in an unconscious state, from which they 
will be aroused only by the last trump. One 
might have reasoned out for oneself that such 
a lengthened idleness was scarcely what one 
would have expected for those whom Gop had 
created in His own likeness, and who had faith- 
fully and lovingly responded to His Will; 
scarcely what S. Paul or S. John could have 
wished for—a practical annihilation for thou- 
sands of years—even though they had believed 
that after the thousands of years Gop would 
bring them again into conscious existence. One 
might, I say, have reasoned it out for oneself, 
but that would have been at best a speculation, 
whereas now we have the distinct revelation, 
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therefore it is to be received as certain truth ; 
the penitent on the Cross was that very day 
with his King in Paradise; S. Paul, when he 
departed from the body, was at once present 
with Curist; Lazarus was carried at once to 
Abraham’s bosom, where he was comforted ; 
Dives at once passed to Hades, where he was 
tormented. What we call death is the separa- 
tion of the soul from the body; the body 
returns to earth and sleeps, but the soul retains 
its consciousness, is capable of joy, of sorrow, 
of comfort, of torment. 

2. Again, we may say, I think, without hesi- 
tation that the very fact of the condition of the 
two souls being so very different involves neces- 
sarily that there has been in their case a Judg- 
ment of some kind. Someone has adjudged that 
Lazarus should be comforted, and that Dives 
should have a different lot. None will question 
that this “Someone” is Gop. He alone, we 
all feel, could decide in such a matter; no 
angels could presume to bestow their charge in 
such different conditions save at the command 
of Gop. There is, then, we may safely assert, 
a Judgment of some kind for each at the moment 
of death, and on that Judgment depends the 
condition in which the waiting time of the soul 
between death and the Resurrection shall be 
passed. We speak of it generally as the Par- 
ticular Judgment, t.¢., the Judgment of individual 


souls. We are told nothing, we know nothing, 
E 
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of the manner of this Judgment : whether (but 
these are but speculations—pious opinions) the 
soul is caught up in the moment of death to 
Gop, and stands face to face alone with Gop, 
as some think; or whether the soul is judged in 
the chamber of death, as others think, we cannot 
tell. All we can say with certainty is that the 
soul is judged. 

Of course, belief in this Particular Judgment 
in no way conflicts with belief in the General 
Judgment at the Last Day. The proof of that 
Judgment is overwhelming as given in Holy 
Scripture. Our Blessed Lorp’s own words 
and the words of His Apostles are conclusive. 
The General Judgment is a necessity for two 
reasons at least: (1) For the vindication of 
Gop’s justice and honour, that all the world 
may know why this one is accepted and that 
one is rejected. Few thoughts are more solemn 
than the thought of how human judgment will 
be corrected, often reversed, in that Great Day ; 
the despised outcast exalted to glory, the highly 
esteemed of men pronounced an abomination in 
the sight of Gop. Then, too, the Lorp alone 
shall be exalted; “He humbled Himself and 
became obedient unto death,” that we have seen 
already; in that day we shall see the result of 
the humiliation, ‘‘ Every tongue shall confess 
that Jesus Curist is Lorp to the glory of Gop 
the FaTHer.”’ (2) And again, the General 
Judgment is a necessity, in addition to the 
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Particular Judgment, as S. Thomas says, 
because we are to give account of “the things 
done in the body,” and many of these things 
will be ‘bearing fruit for good or for evil long 
after our bodies have turned to dust. “ Full 
rewards and punishments must be expected 
only when death has overtaken a man’s pos- 
terity as well as himself, when there are no 
more ‘works to follow him’ either directly 
or indirectly his own, and when his flesh as 
well as his spirit is alive again to answer for 
the deeds of the whole man.’’ We may Say, 
I think, that the Particular Judgment fixes 
irreversibly the eternal condition of the soul, 
either for acceptance or rejection, though the 
degree of reward or of punishment will not be 
finally awarded till the Last Day. 

It is not difficult, I think, to understand why 
the sacred writers dwell almost exclusively on 
the General Judgment, why the Particular 
Judgment is only inferentially indicated. They 
were expecting the General Judgment imme- 
diately; just as they scarcely lay any stress 
on death, they did not anticipate death, they 
looked on to the coming of the Master; death 
and its attendant Judgment might be for some, 
but the General Judgment would be for all, 
without exception, for that they would prepare 
themselves and others. In their keen anxiety 
to be found watching by the Bridegroom at His 
coming in glory it was natural that they should 
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lay but little stress on what they thought might 
be the portion of but few. 
' 3, The history seems to supply a clear answer 
to one or two questions that are often asked, as, 
e.g., Do the departed recognise one another ? 
Are they able to converse together? Do they 
still take an interest in those they have left 
behind on earth? Do they pray for them? 
Whether or not the story is true to fact in its 
details, remember it must be true to what is 
possible, and the answer to these questions— 
which are natural questions and surely not pre- 
sumptuous—is not hard to read. Do the souls 
in the unseen world recognise one another? 
Certainly yes; Dives at once recognises one 
whom he had known and seen as a beggar at 
his gates: aye, and he recognises Abraham also 
whom he could not possibly have seen on earth. 
Do they hold converse together? Certainly 
yes. Dives speaks to Abraham, and Abraham 
answers him. Do they still take an interest in 
those still left on earth? Certainly yes; Dives 
remembers his five brothers. Much more, we 
can scarcely doubt, would Lazarus remember 
his friends on earth who had ministered lovingly 
to his necessities. Do they pray for them? 
Certainly yes; Dives asks for his brothers a 
special message of warning; Lazarus would, 
perhaps, ask more wisely, that Gop would 
bless his dear ones as He knew best. 

4. I cannot think that in saying this I am 
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open to the charge of going behind Scripture, 
or of pressing the details of this history too far, 
or of reading mere human fancies into Gop’s 
Word. What I have said seems to me the 
natural and straightforward necessary meaning 
of our Lorp’s words, and therefore the meaning 
which He intended us to draw from them. It 
seems to me that unless we follow out fully the 
meaning of the words of Him Who spake as 
hever man spake, we lose some of the blessing 
and help which He designed to give us. No 
doubt some expressions are to be taken figura- 
tively—the tongue, the finger of disembodied 
souls are figurative—but they find an exact 
parallel in the way in which Almighty Gop, 
Who is pure Spirit, speaks in condescension to 
our infirmities, of His own hands and eyes and 
mouth.? 

So I think we cannot err in seeing in the 
great gulf fixed between the two souls, so that 
there can be no passing from one side to the 
other, an assertion of the fact that the sentence 
passed is irreversible. The saved are saved, 
the lost are lost for ever. Later on I may 
dwell more fully on this point, but I cannot 
pass over now the witness this history gives 
to this certain truth, a truth which has a bright 
side as well as a terribly dark side; if there is 
no hope for those who have altogether thrown 


* Compare Dr. Newman’s marvellous description of the 
disembodied soul in his Dream of Gerontius, Pp» 324-5. 
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away their time of piobatioll there is also no 
fear for those that are accepted; there is no 
going out, they are safe in Gop’s holy keeping 
for ever. 

5. There are other passages in Holy Scripture 
which throw additional light on this intensely 
interesting subject. Heb. xii. 1, e.g., “Seeing we 
are compassed about with so great a cloud of 
witnesses,’ of which Dean Alford could say, 
‘“‘ Whoever interprets this otherwise than of the 
departed looking on our warfare misses the 
whole point of the passage;’’ and Bishop West- 
cott, ‘‘ It is impossible to exclude the thought of 
the spectators in the amphitheatre.” No stress 
is, of course, to be laid on the word witnesses 
paptipwv—which may be used in the sense in 
which the Church has so commonly used it of 
those who have witnessed for the truth with 
their blood, those who have been faithful unto 
death; but the point in the Apostle’s argument 
is that we are surrounded with the great multi- 
tude who have finished their course and won 
the prize; we are running our race in their 
presence, under their eyes. How they see us, 
how much they can see of us, we cannot tell; 
but we are running our race, in some way, 
under their inspection. S. Paul, too, in Phil. i., 
has a remarkable passage in which he seems to 
assert that the state of the departed is, as we 
should expect, one of progress and of growth. 
“Being confident of this very thing that He 
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Who hath begun a good work in you will perfect 
it—erireAéoe.—until the day of Jesus CurisT.” 
The work of grace in the soul does not cease— 
why should it ?—with the death of the body ; it 
will go on until the day of the coming of our 
Blessed Lorp; and one can perhaps imagine 
something of the progress and growth of the 
soul in Paradise, when there is perfect con- 
formity of the human will with the Will of 
Gop, no more holding back, no more rebellion; 
Gop working and the soul working with Him. 
Such seem to be the chief facts with regard to 
the intermediate state which we can say with 
safety are matters of revelation. Many specu- 
lations—some reasonable, some unreasonable— 
have been added to them, but they are specu- 
lations only: with them we are not now 
concerned. There is not very much revealed, 
and we must not murmur at the reserve which 
our Blessed Lorp and His Apostles exercised 
with regard to the unseen world, only we may 
well treasure up the facts that are told us, they 
were told us for our help and comfort. ‘“ The 
secret things belong unto the Lorp our Gop, 
but those things which are revealed belong unto 
us and to our children’”’ (Deut. xxix. 29). We 
will not let the fear of being thought over 
bold prevent our using with confidence what 
has been committed to us by Gop. Itis buta 
step that divides us from the world of spirits; 
we cannot help longing to know what awaits us 
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there. Our Lorp has told us as much as it is 
good for us to know; we may well meditate 
much on what He has told us, and draw from 
it that help and encouragement which He 
designed. 
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i. 


YPraver for the Meparted. 


Prayer for the Departed, is it right, or is it 
wrong? May we continue to speak of our 
loved ones in prayer to Gop after they have 
passed out of sight? May we ask blessings for 
them? Or is it wrong, an unscriptural super- 
stition, a relic of Popery, as some say, to do so? 
If we pray, are our prayers of any use? is it 
possible that they can in any way help the 
blessed in Paradise? These are questions 
widely asked, and questions, I think, to which 
we ought to be able to give an answer. The 
subject is one which touches all of us very 
nearly: none can say it is a matter of in- 
difference. If Prayer for the Departed is right, 
it is of the nature of a duty; if it is wrong and 
superstitious, it must not be indulged in, what- 
ever attraction it may have to the minds of 
some. These are the questions I purpose to 
examine, and as far as possible answer, in the 
light of the teaching of the Church from the 
beginning. 

1. And, first, that the Church in the earliest 
days did pray for the departed is a fact beyond 
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the possibility of question. There is not one of 
the ancient Liturgies that does not contain 
definite Prayer for the Departed. So that there 
was not a single Celebration of the Eucharist at 
which the departed were not remembered before 
Gop: ¢g., the Liturgy of S. James, or of 
Jerusalem, ‘Remember, O Lorp Gop, the 
spirits of all flesh, of whom we have made men- 
tion, and of whom we have not made mention, 
who are of the true faith. Do Thou give them 
rest in the land of the living, in Thy kingdom, 
in the delight of Paradise.” The Liturgy of 
S. Mark, “Give rest, O Sovereign Lorp our 
Gop, to the souls of all those who are in the 
tabernacle of Thy saints, in Thy kingdom, 
graciously bestowing upon them the blessing of 
Thy promises, which eye hath not seen, nor ear 
heard, nor have entered into the heart of man, 
which Thou hast prepared, O Gop, for them 
that love Thy Holy Name.” And so with all 
the Liturgies. And it is worth while to recall 
to mind with regard to these Liturgies, that 
while they contain certain portions which agree 
with singular exactness, (pointing presumably 
to a common origin, to some form agreed upon 
by the Apostles before they separated,) yet they 
differ very widely in what we may call the 
setting of these parts. Nevertheless this com- 
memoration of the faithful departed has a place, 
a prominent place, in each. 

The Primitive Liturgies bear indisputable 
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witness to the belief and practice of the Primitive 
Church in always praying for the faithful 
departed at the Altar. 

This evidence is indeed conclusive—for 
lex ovandi lex credendi, the “rule of prayer 
is the rule of faith ’”’—holds everywhere. But 
it may be well to add that the ancient Fathers 
are quite as unanimous on this matter. We 
have a chain of Patristic evidence which carries 
us back into the second century. ‘Tertullian, 
who first refers to the practice, mentions it asa 
recognised and well-established practice—this 
was in A.D. 200. S. Chrysostom does not hesitate 
to say “this law was laid down by the Apostles.” 
Eusebius tells us how at the tomb of Con- 
stantine “a vast crowd of people, in company 
with the Priests of Gop, with tears and great 
lamentation offered their prayers to Gop for 
the Emperor’s soul.’? S. Augustine tells 
us that his mother Monica before her death 
charged him, “Lay this body anywhere; let 
not the care for that anyway disquiet you; this 
only I ask of you, to remember me at 
the Lorp’s Altar wherever you be.’3 And 
some of us, perhaps, have loved to ponder 
the prayer which he actually offered for his 
mother: “I pour out unto Thee, our Gop, tears 
of a far different kind for Thine handmaid 

. although she, having been quickened in 


t Luckock, After Death, p. 100. 2 Tid, 
3 Confesstons, ix. 11. 
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CurisT, even before she was released from the 
burden of the flesh, had so lived that Thy Name 
should be praised by her faith and conversation, 
yet I dare not say that since Thou didst re- 
generate her in Baptism, no word fell from her 
lips in violation of Thy commandments. There- 
fore, O Gop of my heart, my praise and my 
life, setting aside for a while her good deeds, for 
which I gladly give Thee thanks, do now entreat 
Thee for my mother’s sins.”* Indeed, a whole 
army of Fathers without one dissentient voice 
bears witness to the universality of the practice 
of remembering the departed in prayer, and to the 
value attached to that practice. Those who in 
later times strongly opposed the practice, as Cal- 
vin and Bucer, never ventured to deny that it was 
universal and primitive. The solitary exception 
that can be found is that of Aerius, a.p. 355, 
whose opinions died with him. With this ex- 
ception no one ever seems to have thought of 
not praying for the departed until comparatively 
quite recent times. 

2. This no doubt ought to be sufficient ; but 
at the time of the Reformation in this land it 
was thought well to omit the universally accepted 
definite mention of the departed from the public 
offices of the Church. Prayer for the Departed 
was not forbidden. Archbishop Temple drew 
especial attention to this fact.2, He said distinctly, 


* Confessions, ix., 34, 35. 
* In House of Lords, March 9, 1900, 
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“ There was no prohibition, and it is quite open 
to members of the Church of England to pray 
for the dead, and though such prayers have 
been struck out altogether from the ordinary 
services, nevertheless it is quite certain that the 
law has decided that such prayers are not un- 
lawful.” One has only to call to mind the 
circumstances of the times to understand why 
the reformers resolved to take so extreme a 
step. At that time Prayers for the Departed 
were inseparably connected in the popular mind 
with the medieval idea of Purgatory, and with 
the most unwarranted system of Papal pardons 
and indulgences. One remembers well that it 
was the unblushing traffic in these indulgences 
which first stirred the souls of some of the 
earliest reformers (Luther especially). In- 
dulgences were sold openly for money, and were 
popularly supposed to procure for a soul to 
which they were applied the remission of so 
many days or years of Purgatorial suffering. 
The system has not yet been surrendered by 
the Roman Communion—childish and unworthy 
as it seems to us—but the gross scandals of the 
sixteenth century are not now to be seen. 
They were indeed very bad in those days, and 
rightly or wrongly the reformers thought that 
it was necessary, in order to counteract the evil, 
to remove the Prayers for the Departed from 
the public services, not as being wrong in 
themselves, but as having been so grossly 
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abused, that the restoration of their right use at 
the time seemed hopeless. However deeply one 
may regret, one will not deny that the step may 
have been necessary for those times. Anyhow 
the step was taken; Prayers for the Departed 
were not forbidden, nor indeed was all mention 
of the departed removed, but the distinct 
definite petitions for the eternal rest of the 
faithful departed were discontinued from the 
public offices. Such prayers were veiled, 
obscured, not because they were wrong, but 
because they were misused. We have got, then, 
so far as this—Prayer for the Departed has been 
the practice of the Christian Church from the 
beginning, but gradually in the Western portion 
of the Church (thank Gop not in the Eastern) 
there had grown up a mass of corrupt practices 
and superstitions which in the sixteenth century 
had reached such a pitch that, in the opinion of 
the reformers, the evil could be checked in no 
other way than by withdrawing such prayer in 
a great measure from the ordinary public ser- 
vices. Since then, while in no way forbidden 
to use such prayers in private and in special 
services, loyal members of the Church in this 
land have had to be content in the public ser- 
vices with such references to the departed as 
speak of them as part of “the whole Church,” 
and ask that together with us they may have 
their perfect consummation and bliss. 

3. We may pass on now to consider the 
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reasonableness and use of such prayers. And 
(1) I would quote Bishop Heber—“ Having 
been led attentively to consider the question, my 
own opinion is, on the whole, favourable to the 
practice, which indeed is so natural and so com- 
fortable, that this alone is a presumption that it 
is neither unpleasing to the Almighty nor un- 
availing with Him.”* Dr. Pusey—‘“ That we 
have no more to do with those who loved us 
here must be false, because it is so contrary to 
love.” I go on for many years praying every 
morning and night for one very dear to me. I 
pray for that one in sickness, in death; who will 
have the heart to tell me, ‘‘ You must not pray 
for that one any longer, because he has died.” 
What has death to do with it? My friend has 
put off this earthly tabernacle and has departed 
from the body, but I never prayed for that 
earthly tabernacle, that body; I was praying for 
my friend, and he has not ceased to live, and he 
has not ceased to love me; why should I be told 
to cease from the voice of love, which is prayer, 
simply because he has passed out of sight? I 
prayed for him when he was in distant parts of 
the world—in India, Africa, Australia—why 
should I not pray for him now that I believe he 
is in Paradise? Again, I will quote Archbishop 
Temple, “At this time (A.D. 1900) there are 
hundreds of sorrowing souls very anxious about 


t (Diaries of a Lady of Quality, p. 196), quoted by Blunt, 
Annotated Prayer Book, p. 301. 
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relations engaged in the war in South Africa. 
They have been praying for the loved ones 
out there, and they feel it is hard that they 
may not have the comfort of praying for those 
who have fallen, when they know, as a 
great many of them do know, that prayers for 
the dead are not forbidden.” Yes, indeed, we 
should feel it hard—a cruel wrong, hard, and 
unnatural. Thank Gop that is not laid upon 
us. If we believe that the souls of the faithful 
after release from the body are living on with 
even a stronger life than they had on earth—it 
seems to me that love will continue to pray for 
them—love will never let the familiar names 
drop out of our prayers. (2) And I will not 
be content with the half-pitying, half-con- 
temptuous acquiescence with which one some- 
times meets. ‘Well, well, pray for them if 
you find it a comfort: after all it can’t do any 
harm, but you know it cannot do any good.” I 
believe it can do good; I believe that no earnest 
prayer is ever unproductive of good. They tell 
me that if the faithful departed are in Paradise, 
they have all they could desire, and have no 
need of prayer. I deny it. For (a) confessedly 
theiy present state is an imperfect one. Man con- 
sists of body and soul; the soul apart from the 
body is in a state of imperfection; man cannot 
have his perfect consummation and bliss until 
he receives it “ both in body and soul”’ in Gop’s 
eternal and everlasting kingdom. If by our 
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prayers we can hasten the coming of the Lorp 
by one single day we are benefiting the departed, 
shortening the time of their waiting. (b) Their 
state is imperfect, theiy bliss is also imperfect. 
They are blessed, they are comforted, they are 
at rest, but they are not perfected in bliss. Once 
again I will quote the Archbishop, for the in- 
stance he gives is one which is not often adduced, 
though it appeals to very many, perhaps more 
forcibly than some other reasons: ‘There is 
nothing in the New Testament that implies 
that the happiness is always the same, and 
that there is no possibility of increase; but 
there is in the New Testament sufficient to 
lead us to the belief that, at any rate, there is 
one thing that can increase their happiness, 7.e., 
that they should be reunited with those whom 
they loved on earth. . . . I do not suppose that 
there is any Christian who will hesitate to say 
that happiness will certainly be increased by 
this reunion of those who really loved one 
another.”” The Archbishop was speaking to a 
very mixed assembly, and he used an illustra- 
tion which would appeal to them; but there are 
others which appeal to the instructed Church- 
man, ¢.g., S. Paul (Phil.i. 6), speaks of Gop per- 
fecting the work begun in His servants here 
until the day of Jesus Curist. The work, 
then, of sanctification is being carried on in 
Paradise. If, as is confessedly the case, Gop’s 


work of sanctification here on earth is largely 
EK 
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dependent on intercessory prayer, who shall say 
it is not equally dependent there in Paradise ? 
“The harvest truly is plenteous, but the 
labourers are few; pray ye therefore,’ Gop 
knows the need and wills to supply it, but 
waits for prayer—prayer for others, intercession. 
What may He not be willing to give to those 
waiting souls if we will but ask Him? If life 
in Paradise is a life of growth, (and, if the soul 
exists consciously, it is almost impossible to 
believe otherwise; conscious life by all analogy 
implies progress or retrogression—growth or 
decay)—if life in Paradise is a life of growth it 
is essentially a fitting subject for prayer. It is 
all tending towards “the fruition of Gop’s 
glorious Godhead’’—the Beatific Vision; we 
may pray safely for increase of light and grace 
that the happy souls may be better fitted for the 
Vision. Much else we may pray for which we 
cannot express in words, save by the somewhat 
indefinite word “ blessing.’”” We know not all 
their wants and longings, their special needs, 
but Gop does, and we ask Him to bless them 
as He sees best. Just as with friends on earth, 
we know not the special needs of a dear one in 
Africa, or India. We know not what definite 
boon to ask, but in our ‘“ Bless him, O Lorp,” 
we ask Gop to give him what He sees at the 
moment needful or helpful. We lay our friends, 
living or departed, before Gop, and we are con- 
tent to leave them to His love. The souls of 
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the righteous are in peace: ‘“ Blessed are the 
dead which die in the Lorp—they rest from 
their labours.’ But the peace of Gop passeth all 
understanding—it is to be entered into more 
and more. The rest which they enjoy is very, 
very blessed, but still there remains for them a 
hitherto unimagined rest in the quietness and 
safety of the Tabernacle of Gop. 

4. It remains only that I should notice the 
fears of some good earnest people with regard 
to the practice. 

(1) The reformers were obliged to reduce 
this practice to a minimum, because of the 
scandalous abuses which had grown up around 
it, and is there not a fear of the like abuses 
now? Perhaps there is, and in that fear we 
shall find our safety. Well-instructed English 
Churchmen are not likely to be attracted by the 
horrible medizeval theories of Purgatory, and 
as the system of indulgences in connection with 
Purgatory cannot be traced back beyond the 
twelfth century, we know that it is no part of the 
Catholic truth, no part of the Faith once for all 
delivered to the Saints. Like every other 
privilege and duty Prayer for the Departed may 
be misused; the safeguard against misuse is to 
understand and to exercise the right use. 

Of course, there is no necessary connection 
between Prayer for the Departed and the 
medizeval idea of Purgatory. Prayers for the 
Departed were in use hundreds of years before 
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that idea was conceived, and the Eastern Church, 
which knows nothing of Romish Purgatory, has 
ever clung firmly to the use of Prayer for the 
Departed. To those who understand this there 
can be no real danger of such a misuse of the 
practice. 

(2) We are asked, again, Does not such 
prayer involve a belief in another probation after 
death of which Scripture gives no hint? A 
thousand times, No! Those who are prayed for 
are the faithful departed, those who have de- 
parted this life in the faith and fear of Gop: 
those who, with whatever imperfections and 
failures, have yet endeavoured to serve Gop. 
They are the saved, the accepted of Gop. There 
is no word in all Church teaching which would 
give us to understand that any prayer would 
bring a blessing to those who have in this life 
finally rejected Gop. It is most important to 
bear this in mind. Holy Scripture gives us no 
hint of there being any probation for a soul save 
in this life, neither does the Church. This life 
is always set before us as the trial time; on our 
use of it depends our eternity. The great gulf 
fixed—as we saw last time—teaches us this; 
there is no passing after death from the lost to 
the saved or from the saved to the lost. There 
may be—we believe firmly there is—continual 
growth and development, but no change of state. 
All Prayer for the Departed is for the faithful 
departed; people often cynically say, the un- 
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faithful departed need it most, but there is no 
encouragement given us to think for a moment 
that those who have to the end rejected Gop 
here could be helped in any degree after death 
by prayer. Bishop King of Lincoln has well 
said on this point—‘ As long as Evangelicals 
thought that Catholics talked of ‘ praying souls 
out of hell’ they denounced Prayer for the Dead; 
when they realised that our prayers were offered 
for the faithful departed for an increase of light, 
refreshment, and peace, they are not unwilling 
to join in so simple an act of natural piety, 
e.g., Lord Shaftesbury, Bishop Magee, Bishop 
Heber.” 

I am sure you will agree with me that this 
matter of Prayer for the Departed is one of great 
importance, one on which there is very much 
grave misunderstanding, and one on which no 
member of the Church should be content to be 
in doubt. If Prayer for the Departed is right, 
it becomes a duty as well as a privilege; we 
suffer loss, but others may suffer loss also, if we 
neglect it. No doubt it has been much neglected, 
and I am afraid such neglect is responsible for 
much forgetfulness of their present condition 
and of our relations to them; to it one must, 
I think, attribute that spirit of unconscious 
Paganism which speaks of those we profess to 
believe to be in Paradise as ‘poor so-and-so.”’ 
A modern German theologian has gone further, 
and said “that the omission of Prayer for the 
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Departed has brought the people to the brink of 
doubt about eternal life altogether.” Our Burial 
Office is very beautiful, but it is so entirely an 
office for the consolation of the mourners. We 
have lost, for a time—for the sins of our fore- 
fathers—the old loving commending of the 
departed soul to the loving care of Almighty 
Gop, and that distinct definite prayer that the 
soul may obtain mercy and acceptance. We 
try to satisfy ourselves (some of us) with selec- 
tions from the Office—which we weave into what 
are called ‘“ Memorial Services,’’ when we wish 
to keep the anniversary of a friend’s departure. 
They are very nice, and perhaps comforting, but 
they lack the old Christian essential element of 
distinct definite prayer for the one who has 
passed within the veil. We need never hesitate 
in this matter. ‘“ With an undoubting faith and 
a steady voice has the Church always, east and 
west, north and south, prayed for the departed.” 
They are still members of the one Church—still 
living a conscious life—still loving us more than 
ever they did on earth, still capable of increased 
grace and increased bliss. We must not, we will 
not, omit to pray for them. 
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Tuere are few subjects in religious teaching 
on which there have been more—and I may say, 
more reckless—speculations than the life of the 
soul after death. This is easily accounted for 
by the intense interest everyone has in that life, 
and the very little that is actually revealed to us 
with regard to that life. The temptation to 
supplement that teaching by speculation as to 
what is probable, or at least possible, has proved 
too strong for very many, and the reserve with 
which the subject has been treated by our Blessed 
Lorp and His Apostles has too often been 
rudely broken into. AsI said at the outset al/ 
speculation on the subject is not to be condemned 
as wrong; so long as speculation is reverent 
and in perfect agreement with what has been 
revealed, and so long as it is put forth only as 
speculation, so long it is harmless and innocent, 
and possibly to some minds helpful. But these 
limits have too often been transgressed ; mere 
speculation has been put forth as if it were 
certain truth, because the speculator can in no 
other way solve some difficulty that he has felt. 
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Holy Scripture has been strained to support 
a theory quite unknown to the Church; and 
under pretence of vindicating the goodness of 
Gop, His truthfulness has been sacrificed. My 
object now is to enter a protest and a warning 
against some of these untenable speculations, 
some old, some new, which meet us continu- 
ally in popular writings, and are often assumed 
as beyond question in the literature of the day. 
1. And first let me speak of Universalism, a 
very old speculation, as old as the time of Origen 
(231 A.D.), and condemned under his name by 
the Fifth General Council. It is but right to 
say that Origen himself repudiated most of the 
teaching commonly associated with his name, 
and in putting forth what speculations he did in 
conjunction with the theory of the pre-existence 
of souls, he expressly said that he put them 
forth as opinions only, and submitted them to 
the judgment of the Church. The main 
idea of Universalism is that all men will 
be ultimately saved; there may be ages of 
punishment for the wicked, but at last all men 
will be admitted to heaven. In its extremest 
form the speculation includes even the fallen 
spirits; Satan himself will be one of the saved. 
It should be sufficient for us to know that the 
undivided Church absolutely condemned this 
theory, not merely as being unwarranted by 
Holy Scripture but as being directly opposed to 
* Pusey, Averlasting Punishment, p. 129. 
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Holy Scripture. We believe in the Holy 
Catholic Church and we cannot question her 
formal decision. Universalism died out for 
a time—-but of late years it has been revived, 
sometimes as Universalism (chiefly, perhaps, in 
America), and sometimes amongst ourselves 
under the newer name of Restitutionism—res- 
titution of all things; and some very earnest, 
loving men have eagerly snatched at the theory 
as affording an answer to an acknowledged 
difficulty, and hoping by this means to win 
more to the Christian Faith. I am not about 
to enter into the Scriptural argument, that is 
very clear and conclusive, one point only will 
I dwell upon for a moment. Of the unhappy 
traitor our Blessed Lorp said very solemnly, 
“Good were it for that man if he had never 
been born,” (S. Mark. xiv. 21,) but surely 
infinitely good were it for him to have been 
born, if, after even thousands of years of 
banishment, he is at last to sit down in the 
kingdom of heaven side by side with S. John 
and his brother Apostles, and all the saints 
of Gop; the thousands of years of banishment 
would be as nothing to eternity, all would 
be forgotten in the fruition of the Vision of 
Gop. I wish to speak rather of the causes 
which have led well-meaning men to adopt this 
theory, either in whole or in part. Now, we 
invariably find the advocates of Restitutionism 
declaring fiercely against the belief that the 
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great majority of mankind will be condemned to 
unspeakable torment of soul and body throughout 
eternity. Again and again we find it assumed 
to be the teaching of the Church in all ages that 
the whole race of mankind with the exception of 
some very few must of necessity be lost. They 
are always harping upon this. We repudiate 
indignantly such a suggestion; the Church 
never taught such a horrible thing ; Calvinism 
did, but the Church never. ‘No theologian,” 
says Dr. Pusey, “nay, no Christian believer ever 
believed that any one will fall into hell except 
through determined and final impenitence.” 
Indeed, I cannot do better than quote largely 
from this great teacher, who has done more 
than any other writer of these days to clear the 
doctrine of Eternal Punishment from the accre- 
tions with which these visionaries have obscured 
it. He says, then, “In regard to the heathen 

. Gop the Hoty Guost (it is matter of faith) 
visits and has visited every soul of man whom 
Gop has made, and’those who heard His Voice 
and obeyed it, as far as they knew, belonged to 
CurisT and were saved for His merits, Whom 
had they known they would have obeyed and 
loved. . . . ‘Heis the true Light that lighteneth 
every man that cometh into the world.’ But the 
Light has shone and shines very unequally 
among those on whom the light of the Gospel 
has not shone. We are, then, wholly ignorant of 
the rule by which they will be judged. What 
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would be heavy sins in us, may be none in 
them; we cannot tell how far the exposure of 
infants in China may be a sin, unless Gop by 
His secret Voice appeal to every individual 
parent against the hereditary custom, or can- 
nibalism in a nation of cannibals. But since 
we are not Gop and He has not bestowed 
upon us His prerogative of searching the hearts, 
we have absolutely no ground upon which to 
form a judgment; nor do Christians form any. 
With the actual heathen, far out of reach of the 
Gospel, must be counted a large portion of the 
poor, which the Church has lost in large cities, 
as London and Paris, on whose souls the light 
of the Gospel never shone. London is, alas! in 
all probability one of the largest heathen cities in 
the world, and very many of its inhabitants will 
be judged, we must suppose, by the same law as 
the heathen in China and Japan. Gop will in 
the Great Day, says S. Paul, ‘judge the secrets 
of men by Jesus Curist according to My 
Gospel’ (Rom. ii. 16). The very terms forbid 
ouy judging since they are the secrets of the 
heart which Gop will judge.”* It is an out- 
rageous caricature of the Church's teaching to 
say that she teaches or believes that the great 
majority of mankind will be lost. We may well 
hope that the very great majority will be saved, 
but it is presumptuous to dogmatise on the 
subject. Our Blessed Lorp refused to answer 
x Pusey, Everlasting Punishment, pp. 9; 10. 
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the question, “Are there few that be saved?” 
It is folly for us to attempt to do so. 

One of the reasons why men have invented 
the theory of Restitutionism is thus certainly 
groundless. They have been ignorant of the 
teaching of the Church, and have attributed to 
her the hard heresies of Calvin. As to the other 
reason, the toyments of the lost, the Church’s 
teaching has been scarcely less perverted. The 
Church nowhere dogmatises as to what these 
torments are. The fire and the worm (as 
S. Jerome says) may be understood of the con- 
science of sinners because by their own fault and 
sin they have missed the good of the elect (so 
also S. Ambrose and S. Chrysostom). One will 
never venture to minimise the horrors of hell, 
but certainly there is no necessity to speak of 
them as material and corporeal. The one terrible, 
most terrible of all words, damnation, expresses 
most fully the punishment of the lost, and that 
means properly the pena damni, the penalty 
of loss, the loss of the Beatific Vision. To use 
the words of a writer who speaks the mind of 
the large Roman Communion, “ This alone is 
matter of faith, that there is a hell, ie., that 
there are punishments laid up for the ungodly, 
and that these will be eternal. All the rest, as 
to the place or nature of the punishment, are not 
matter of faith.”’* Both reasons then, which have 
driven men to this vain speculation of Restitu- 
* Perrone, quoted by Pusey, Zverlasting Punishment, p. 19. 
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tionism, are perfectly groundless, they have 
mistaken the teaching of the Church. But in 
seeking support for their theory they have been 
led into two serious errors: 

(1) They have taken isolated texts of Scrip- 
ture and interpreted them in a sense which 
directly contradicts other texts, and so have 
made Scripture contradict itself. 

(2) They have taken isolated texts of Scrip- 
ture, and pleaded that the words are quite 
capable of bearing this or that meaning without 
regard to the meaning which the Church has 
always attached to them, and without regard to 
the teaching on the subject which the Church 
has given. A very grave error, though sadly 
common. Before I can accept your interpreta- 
tion of Scripture as true, you must show me not 
only that a passage of Scripture is capable of 
that interpretation, but that that interpretation is 
’ the one which the Church has always put upon 
it. The office of the Church is to teach, the 
office of the Bible is to prove. 

The plea for such theories is always jealousy 
for the love of Gon, to vindicate the goodness of 
Gop from the attacks of unbelievers. But the 
truthfulness of Gop must not be sacrificed to 
exalt His goodness. His love of souls is clear 
enough to the believer, none ever loved souls as 
He does. “So Gop loved the world that He 
gave His only-begotten Son.” All that can be 
done He will do—He will never let a soul go so 
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long as it is possible’ for Him to hold it; any- 
thing short of taking away free-will He will do; 
but if a soul rejects Him what can Gop do? It 
is not Gop destroying the soul, but the soul 
destroying itself. Not one among the lost but 
can say, ‘‘He loved me, and gave Himself for 
me ;” not one among the lost souls but “ Gop 
has thrown His arms around it, and looked it 
full in the face with bright eyes of love, and of 
its own deliberate will it would not have Him.,’’! 
But, they tell us, so many millions have never 
had in this life the offer of salvation, it must be 
offered to them in the life beyond the grave. Is 
it not enough for us to know that Gop is no 
“hard Master, reaping where He has not 
sown?” If it is true that a man has not been 
tested by Gop here—sufficiently to prove what 
he is—we may believe that there will be a 
probation for him hereafter; but theve is no hint 
of it in all the teaching of the Church and of the 
Bible, and I think that we can well understand 
that Gop tries a man in many ways, and no 
other trial will be needed than what Gop has 
given him here. “In rewarding and punishing 
alike Gop is not rewarding or punishing what has 
once for all been done, but the being who still is 
what his acts prove and make him.’’? 

2. Very much the same may be said regard- 
ing Annthilationism, or Conditional Immortality, as 
it is the fashion to call it in the present day. 

* Faber. 2 Mason, 
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It is only a speculation invented to evade a 
difficulty which does not really exist. And it 
can only be supported by the like misuse of 
Holy Scripture. It is unknown to the Church, 
is not part of the Faith once delivered, and is 
unsupported by Holy Scripture read as it has 
been read from the beginning. The theory is 
that after a certain term of punishment the 
wicked will be destroyed—annihilated. There 
are these two additional strong reasons against it: 
(1) It rejects that instinctive belief in immor- 
tality which has been found in almost every age 
and every race of man, and (2) it leads us 
necessarily to the horrible thought that Gop 
will raise the wicked only that they may be 
tormented and at last destroyed. “It starts by 
assuming that the soul of man is not created 
immortal, and thereby cuts at the root of what 
is, perhaps, the most persuasive and universal, 
if it be not the most logically irresistible of the 
arguments for Theism . . . it strikes not only at 
the Christian Revelation, but at all belief in 
Gop. The whole argument of the first chapter 
of Bishop Butler’s Analogy for ‘the natural 
immortality of the soul’ must be abandoned 
before we could accept it,”* and we should 
have to omit from our Creed our belief in the life 
everlasting. There is not much fear of sucha 


t Oxenham, Catholic Eschatology. Bishop Butler argues, 
some will remember, that the destruction of a living being 
is probably impossible. 
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theory spreading widely among the well in- 
structed, but those who delight in the little 
popular religious treatises of the present day 
need to be warned of the real tendency of these 
theories; they are often put forward with con- 
siderable show of learning and in a very plausible 
way; it is assumed that the Church teaches 
what she never has taught, and that all the 
wisdom and love and religion of the present day 
have accepted the new theories as alone reason- 
able and true. We have seen what the Church 
teaches, and what the Church does not teach, 
and so long as we keep to what is revealed 
there is nothing to disturb the faith of a child of 
Gop, nor to impair his absolute trust in a 
Heavenly FaTuer’s love. 

3. A few words I would add—they shall be 
few—on what one must recognise as a danger to 
some. Shiritualism—at least in its most offen- 
sive form—has well-nigh died out; it had many 
votaries, they have learned, one would hope, its 
hollowness. We hear a little of Spivttism, which 
is, I take it, the connecting link between expir- 
ing Spiritualism and the (I fear) growing craze 
of Theosophy. The new school has chosen a 
high-sounding name, but it is a sad misnomer. 
The wisdom of Gop, so far as we know it, is 
what He has revealed—not what man has 
imagined—no man by searching can find out 
Gop for himself. ‘ Theosophy,” so-called, can 
appeal only to certain minds that delight in 
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high philosophical speculations, it seeks to 
combine Eastern heathen theories with the 
revelations of the Christian Faith, but the 
Christian Faith suffers sadly in the process; 
and in regard to the future state (our present 
subject) it is difficult to find any difference 
between the teaching of Theosophy and the 
Nirwana (absorption into the Deity) of the 
Hindoos. The individuality of the soul is lost 
—it is absorbed as a drop in the ocean. The 
whole system is visionary in the extreme, much 
after the manner of Swedenborg. For few 
comparatively can it have an attraction, but 
these few may well ponder the warning of 
S. Paul to the Colossians (ii. 8.): “Take heed 
lest there be any one that maketh spoil of you 
through his philosophy and vain deceit, after 
the tradition of men, after the rudiments of the 
world, and not after CuristT.” 

4. There are many speculations on this 
engtossing subject, be it our care to keep closely 
to the teaching of the Church, if we accept that 
fully and heartily we can scarcely be troubled 
with these imagined difficulties which have led 
men into so many unsafe, erroneous theories. 
One point, on which I have already touched, 
I would return to for a moment, as being not 
unfrequently insufficiently realised, and so 
failing to exercise its due influence on our 
minds ; I mean the idea of growth—of change— 
in the intermediate state. You will understand 
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distinctly that neither Church nor Bible gives 
the faintest hint that any who have failed in 
their probation here will have the opportunity 
of correcting their mistake in another world. 
This life only is revealed to us as our time of 
probation. But that, of course, in no way con- 
flicts with the belief that those who are accepted 
may, in the waiting time, advance in the spiritual 
life, grow in knowledge and in likeness to Gop. 
Our branch of the Church in Article XXII. has 
condemned very justly a gross caricature of this 
truth in condemning the Romish doctrine—the 
medizval doctrine—of Purgatory, at that time 
inseparably united in the popular mind with 
indulgences and pardons, but that is a very 
different thing indeed from the ancient primitive 
teaching of the Church. S. Irenzus, to quote 
only one of the Fathers, speaks of the interme- 
diate state as the preparation of the soul, capere 
Deum, to receive Gop. When we think of 
those who have departed from us, and who, we 
are confident, are numbered among the saints, 
we cannot shut our eyes to the fact that there 
were often grave blemishes, faults of character, 
temper, fought against it may be, but certainly 
not eradicated; have we known one that we 
could think was quite fit for the Vision of Gop? 
We have fallen back for comfort on S. Paul’s 
confidence that He Who we know began the 
good work in them will carry it on to perfection 
until the day of the coming of the Lorp (Phil. 
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i.6). We believe there will be a loving training 
of the soul, a discipline, a teaching, a strengthen- 
ing, a wonderful growth in likeness to Gop. It 
must be so, for Gop will not cease to work, and 
the one thing that has hindered Gop’s work will 
hinder it no more. Why do we not get on more 
quickly now—here, in this life? Because our 
wills are so slow to submit to His Will, because 
while He wills our sanctification we hang back 
and shrink from the needful discipline and effort. 
He would make us saints now, if we would let 
Him; and there—we shall let Him. What pro- 
gress, what growth must there be when man’s 
will not only ceases to hang back but presses on 
in perfect union with Gop’s Will! It is certain 
that death is the crisis of probation, but the 
finishing of spiritual discipline and enlighten- 
ment is not then but at the coming of the 
Lorp; in the waiting time the souls of the 
saved are prepared for the fruition of Gop’s 
glorious Godhead. 

I have spoken to you on a subject of intense 
interest, one on which we can know nothing 
but what Gop has revealed to us. I may 
claim, I think, to have set before you all that 
Gop has revealed, and to have refrained from 
dogmatising where revelation has not guided 
us. We may unhesitatingly learn much from 
our Lorp’s history of Dives and Lazarus. 
We will not withhold our welcome privilege, 
and duty of communion with the Departed 
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in love and prayer; and‘ we will beware of 
being led aside from primitive teaching by 
vain speculations, devised to meet imaginary 
difficulties. We believe in the Communion of 
Saints, we pray that we with all those that are 
departed in the love and fear of Gop, and who 
now are in joy and felicity, may have our perfect 
consummation and bliss in His eternal and 
everlasting “glory. 
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In choosing the subject for our Advent instruc- 
tion my sole thought has been, What will be 
most helpful? There are many subjects which 
are very interesting, but of no practical benefit 
—interesting, but not profitable; so, on the 
other hand, those which are the most profitable 
are not always the most attractive, those on 
which we are most inclined to dwell. I am 
afraid that the subject which I have chosen 
is one which will be pronounced to be very 
unattractive; it is one from which we often 
shrink, but unquestionably it is profitable. 
It is one that must be faced some day, and 
the sooner it is faced the better. Some of us 
have faced it from time to time in the quiet 
of a Retreat, but that great blessing is not, 
perhaps, within the reach of us all, so we may 
well and profitably look at it bravely and 
closely in the comparative quiet of this Advent. 
The subject is the Judgment, the Judgment 
of Gop upon the soul: a subject very full 
of awe, whose importance none can question, 


88 Advent Addresses. 


in which each one of us has the deepest 
personal interest. 

1. When we speak of Judgment our thoughts 
turn naturally at once to the great scene depicted 
by our Lorn: ‘“ When the Son of Man shall 
come in His glory, and all the holy angels with 
Him,. . . and before Him shall be gathered all 
nations” (S. Madt. xxv. 31, 32), or to the scene 
as it was revealed in vision to S. John when he 
“saw a great white Throne, . . . and the dead, 
the great and the small, standing before the 
Throne; and books were opened: . . . and the 
dead were judged out of the things which 
were written in the books, according to their 
works” (Rev. xx. 11, 12). But it is not of 
that Judgment that I would speak to you 
now; we must not forget that there is another 
Judgment, not indeed so vividly described in 
Holy Scripture, but no less clearly to be proved 
by Holy Scripture; not surrounded by such 
tremendous and overwhelming wonders, but 
fraught with no less tremendous consequences 
to ourselves. I mean the Judgment at the 
moment of death. For we believe that at the 
moment of its release from the body, each 
individual soul is judged and passes at once to 
a place or state of happiness or misery. It is 
to that Judgment, the Particular Judgment, as it 
is often called, that I would ask your attention 
now. I say we believe that there is such a 
Judgment, and yet, as from time to time we 
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meet with persons who have found a difficulty 
in accepting this truth, it may be well for their 
sakes, in order that we may beable to help them 
—as also for our own sakes, to deepen our faith 
—that we should look at the grounds on which 
that faith is founded. 

2. We believe that at the moment of death 
the soul passes to a place or state of happiness 
ormisery. What is thealternative? The only 
conceivable alternative (assuming, as I suppose 
I may, that we acknowledge the soul to be im- 
mortal) is that the soul passes at the moment of 
death into a state of unconsciousness, and 
remains in that state until the Day of Resur- 
rection, and that then, body and soul recovering 
consciousness, will be judged in the General 
Judgment. In other words, that the soul sleeps 
after death just as the body does. Undoubtedly 
this view is held by some persons, and it is not 
a new view. Eusebius tells us that “in the 
third century there were certain persons in 
Arabia who held false opinions, asserting that 
the soul died with the body, and with the 
body would be raised at the Resurrection.”* 
The idea was, I suppose, held by many 
at the time of the Reformation, for our re- 
formers thought it necessary to condemn it. 
In the 40th of the Forty-two Articles of 1552, 
they said, “The souls of them that depart this 
life do neither die with their bodies, nor sleep 

tEuseb. Hist. vi. 37. 


90 Advent Addresses. 


idly. They which say that the souls of such as 
depart hence do sleep, being without all sense, 
feeling, or perceiving until the Day of Judgment, 
or affirm that the souls die with the bodes, and 
at the Last Day shall be raised up with the same, 
do utterly dissent from the right belief declared 
unto usin Holy Scripture.” * Calvin, too, speaks 
of the “madness of those who dream of the 
soul when separated from the body being 
asleep,” ? and I think we must agree with him 
that it is a dveam. For certainly the souls under 
the Altar who intercede perpetually for the 
hastening of the Last Day are not sleeping un- 
consciously. Certainly when S. Paul spoke of 
being “‘absent from the body and _ present 
with the Lorp”’ (2 Cor. v. 8), he had no idea of 
passing into a state of unconsciousness. ‘“ To 
depart and be with Curist” (Phil. i. 23), was 
in his estimation far better than life here, but 
we cannot imagine him speaking in that way 
if he thought he would pass into a state of idle 
unconscious sleep; he could not speak of that as 
being with CurisT, or as being better than a 
life of devoted service here on earth. Certainly 
we cannot reasonably think that the Paradise 
our Lorp promised the penitent thief on the 
Cross (S. Luke xxiii. 43) was to be a place of 
absolute, unbroken sleep, or that “to-day” 
meant some 2,000 years or more afterwards. 


* Bishop Browne, Ox the Articles, p. 83. 
? Quoted by Alford on Phil. i. 23. 
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Quite true that with Gop a thousand years are 
but as a single day, but not with man; it would 
have been a sad mockery to the penitent—little 
comfort, indeed—to tell him in his agony that 
2,000 years hence he would be happy. But 
most clearly of all you have our Lorn’s teaching 
in the history of Dives and Lazarus (S. Luke 
xvi.). Unquestionably it tells of disembodied 
souls in the intermediate state between death 
and the Resurrection (for Dives’ brothers were 
still living on earth). In that history He draws 
aside the veil and shews us souls after death, 
living on with wonderful life, capable of intense 
joy and intense misery. 

3. And I venture to say that even had Scrip- 
ture spoken less clearly on this point, reason by 
itself would have sufficiently convinced us of 
the truth. For I do not think it possible to 
conceive of a saintly soul—say, ¢.g., the soul 
of S. John or S. Paul, which Gop has created 
with such wonderful powers of loving and 
serving, and which He has trained to so high 
a degree of perfection—being kept by Gop for 
thousands of years in a state of practical 
annihilation, utterly incapable of fulfilling the 
highest end for which it was created. And it 
is scarcely less impossible to imagine a wicked 
soul lying dormant after its probation, practically 
annihilated for thousands of years, and then 
raised to life simply to be condemned. Scripture 
and reason alike assure us that souls live on 
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after they are separated from the body, perfectly 
conscious ; and, as they are capable of happiness 
and of misery, so according to the manner in 
which they have passed the time of their pro- 
bation here, they are comforted or tormented. 

4. They ave comforted ov tormented: this of 
necessity involves a Judgment. Lazarus is 
carried by the angels into Abraham’s bosom, 
Dives passes to the other side of the great gulf. 
Who has said to which side each is to be taken ? 
No angel could dare to decide in such a matter; 
no angel could give in every case a perfectly 
just decision. There is but One Who could, 
that is Gop; and the Fatuer has committed 
all Judgment unto the Son. The Son of Gon, 
Who is also the Son of Man, must in the moment 
of death, as in the Last Great Day, be the Judge. 
We are told much of the surroundings of the 
General Judgment, we are told nothing of the 
circumstances of the Particular Judgment. The 
fact alone stands out clear and distinct. Whether 
the soul is caught up to Gop in the moment of 
death, as some think, or whether a flash of 
Divine Light brings, as it were, the Divine 
Presence to the soul, as others think, we cannot 
say. Only in the moment of death the soul is 
face to face with Gop, and is judged. There is 
no word as to accuser or witnesses, no word as 
to the opening of books; so far as we know, the 
soul is alone with God. 

Dr. Liddon has entitled one of his great ser- 
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mons “ The first five minutes after death”: He 
does not hesitate to refer to those five minutes the 
words of S. Paul, “‘ Then shall I know even as 
also lam known” (1 Cor. xiii. 12). “ Those five 
minutes must bring to us,” he says, ‘a know- 
ledge of Gop such as is impossible in this life. 
We shall see Him as He is,” and he asks, 
‘What will it not be to see Him in those first 
few moments, Gop the Eternal Love, Gop the 
Consuming Fire, as we shall see Him in the 
first five minutes after death. We shall know, 
too, our old selves as never before.” Dr. Liddon 
adduces the experience of a drowning man, who 
in the first few moments of drowning seemed to 
have lived his whole past life over again; he 
did not epitomize it, he repeated it, as it seemed 
to him, in detail and in the greatest deliberation. 
So shall we know what we have been, what we 
are; so shall we see ourselves as GoD sees us. 
Yes, it is a wonderful subject for much thought 
that Dr. Liddon gives us in the phrase “the 
first five minutes after death.” 

We all, too, are more or less familiar with 
the marvellous poem of Dr. Newman in which 
he traces the passing of a soul to Judgment. No 
doubt in the Dyveam of Gerontius there are 
one or two expressions which somewhat grate 
upon us as not being quite in accordance with 
ancient Catholic teaching, as tinged with certain 
medizval misconceptions, but these are few and 

t Advent in S. Paul's, Serm. xxx. 
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do not spoil our appreciation. of the main idea, — 
nor prevent our acknowledging its truthfulness. 
There are few more helpful meditations for 
Advent than the Dveam of Gerontius. One 
passage let me remind you of, it describes so 
marvellously the meeting of the soul with its 
Judge in the moment of death; it shews the 
experience of even a holy soul when face to face 
with Infinite Sanctity. It is the angel who 
speaks :— 

‘¢ The eager spirit has darted from my hold, 

And, with intemperate energy of love, 

Flies to the dear Feet of Emmanuel ; 

But, e’er it reach them, the keen sanctity 

Which, with its effluence, like a glory, clothes 

And circles round the Crucified, has seized, 

And scorched, and shrivelled it ; and now it lies 

Passive and still before the awful Throne. 

Oh happy, suffering soul ! for it is safe, 

Consumed, yet quickened by the glance of Gop.” 
There are some who cannot understand the 
shrinking which saintly souls have felt from this 
first meeting with Gop; so many are ready at 
any moment to pass with a cry of triumph 
while saintly souls shrink back in fear. This 
passage helps us to understand it. Those who 
realise most keenly the infinite Purity of Gop, 
shrink back in humility; those who know not 
what that Purity is, they alone can presume. 

5. It does not fall within the scope of my 
present plan to dwell on the interval between 
the Judgment at the moment of death and the 
Last Great Day, but one or two words seem to 
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be called for. I will speak now only of those 
souls that are accepted in the Particular Judg- 
ment. There is for them a waiting time before 
the Resurrection, a time “of discipline and 
training in the state which the Scripture calls 
Paradise,” ! where, with S. Paul, we may be “‘con- 
fident that He Who began the good work in them 
will perfect it until the day of Jesus CuristT”’ 
(Phil. i. 6). The holiest, as we have seen, of 
earthly saints could scarcely bear to look upon 
Gop (S. John fell at His feet as one dead); a 
training, a discipline, is needed by them; how 
much more by those who are not saints, whose 
love is very poor, and service most imperfect. 
There has been a weary struggle here, the 
human will has found it hard to surrender itself 
to the Divine Will, and oftentimes it has rebelled 
and hung back, and so the progress has been 
slow and poor, but in Paradise the will no longer 
rebels, but works with the Divine Will, and 
there is wonderful growth. The Will of Gop 
has always been for sanctity, it is the weakness 
of the human will that has hindered—now they 
work together and sanctity is attained. I know 
there are some good persons who aare afraid of 
dwelling on this thought, for fear lest they should 
be countenancing “the Romish doctrine of 
Purgatory,” which is so justly repudiated by 
our branch of the Church (Art. xxii.). There 
is no need for this fear; the medizval doctrine 
t Liddon, Advent in S. Paul’s, p. 372. 


96 Advent Addtesses. 


condemned was a gross perversion of ancient 
Catholic teaching, which speaks always of a 
loving, happy training and discipline to enable 
the accepted soul to bear the Vision of Gop. 

6. The question has, I doubt not, arisen in 
some minds, “Why dwell so much on the 
Particular Judgment when Holy Scripture 
dwells almost exclusively on the General Judg- 
ment?” I would answer—for warning and for 
comfort. The New Testament writers un- 
doubtedly dwell so very much more on the 
General Judgment because of their strong belief 
that it was near at hand, they did not expect to 
have any Judgment but that at the Last Day; 
some few might pass away before, but they 
expected the speedy coming of Curist, and to 
be caught up to meet Him without passing 
through death. S. Paul’s words, “We shall 
not all sleep, but we shall all be changed”’ 
(1 Cor. xv. 51), imply this very clearly, and 
though he speaks of longing to be absent from 
the body, and present with Curist, yet what he 
longed for most of all, if it might be Gop’s Will, 
was not to be unclothed, separated from the 
body, but to be clothed upon with the Resur- 
rection body, without seeing death (2 Cor. v. 4). 
But now the keenness of that expectation of the 
General Judgment is necessarily dulled: 1,800 
years have passed, and we are quite conscious 
another 1,800 years may have to pass before the 
Great Day comes, and the thought of that Day 
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of Judgment loses some of the power which it 
had in earliest days, while every one knows that 
the day of death is certainly not far off, and the 
thought of the Judgment in the moment of 
death, if it is realised, will be as powerful to us 
against vagueness and delay, as that of the 
General Judgment was to those in earliest 
days. 

And for comfort. Paradise is so very near. 
“To-day thou shalt be with Me in Paradise,” 
may be claimed by each faithful soul in the hour 
of passing. The struggle is very hard, how long 
is it to go on? Only till the moment of death. 
The first five minutes after death will be a won- 
derful revelation, the wearied soul will be “safe 
home,” safe for the first time in its existence. 
That will make up for everything. 

‘« Safe home, safe home in port ! 
Rent cordage, shatter’d deck, 
Torn sails, provision short, 
And only not a wreck : 
But oh! the joy upon the shore 
To tell our voyage—perils o’er !” 
In the hour of death, and in the Day of Judg- 


ment, 
Good Lorp, deliver us. 
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1. WE have considered the Particular Judgment 
at the moment of death. “It is appointed unto 
men once to die, and after this the Judgment” 
(Heb. ix. 27). Souls that have already passed 
that Judgment are waiting in the intermediate 
state for the great day of the General Judgment. 
For accepted souls that waiting time, we cannot 
doubt, is a time of growth, of progress ; they are 
being lovingly trained and disciplined so that 
they may be able to bear the sight of Gop. “A 
soul which has any spot of sin could not endure 
itself in the brightness of the Almighty Presence. 
And we depart hence with our old habits en- 
grained in us; thoughts which are the spectres 
of past sins coming to us unbidden: our besetting 
sins still unextirpated, our prayers distracted, 
dry, often tepid.”’* Here, too, we are, most of 
us, on too easy terms with Almighty Gop; we 
neither think how infinitely Holy Gop is, nor 
what sin on the part of His creatures towards 
so Holy a Gop really is. We know that S. John 
t Dr. Pusey. 
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says: “Every man that hath this hope [of seeing 
Gop as He is] purifieth himself, even as He is 
pure” (1 S. John iii. 3), but few of us think 
much of this condition. The waiting of the 
intermediate state teaches the soul the holiness 
of Him Who is to be its bliss for ever. Happy 
waiting time! in which the good work begun on 
earth is carried on to perfection, and the loving 
soul is fitted for the Eternal Presence of Gop! 
Happy waiting time, and yet not free from 
suffering! Those will understand it best, per- 
haps, who have had to bear here on earth the 
parting from one intensely loved; there is the 
certainty of meeting again, but the separation 
for the time is real suffering. These will under- 
stand best, perhaps, the suffering of holy souls 
in waiting for the vision of Gop. Dr. Newman 
expressed it well: 
“And thou wilt hate and loathe thyself: for though 

Now sinless, thou wilt feel that thou hast sinned 

As never thou didst feel : and wilt desire 

Toslink away and hide thee from His sight ; 

And yet wilt have a longing aye to dwell 

Within the beauty of His countenance. 

And there two pains, so counter and so keen, 

The longing for Him when Thou seest Him not, 


The shame of self at thought of seeing Him, 
Will be thy veriest, sharpest purgatory.” 


2. Let me just say in passing, that, apart 
from other considerations, the mere fact of the 
intermediate state being an imperfect state, that 
there accepted souls are being trained and dis- 
ciplined, is ample justification for the practice of 
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remembering the departed in prayer, a practice 
which has certainly obtained in the Church 
from the beginning. To those who do not 
realise the fact I have spoken of, prayer for 
the departed may seem useless or even foolish, 
but to those who do realise it, omission of such 
prayer becomes impossible. No one can say 
how much the departed may be helped and 
comforted by such prayers, how much the work 
of Gop in those souls may be hindered by the 
want of them. 

3. I have been speaking of accepted souls. 
Alas! all are not accepted. For the rejected 
also the waiting time may be one of growth; 
some have seen this shadowed forth in the 
saying, “ Let both grow together till the harvest” 
(S. Matt. xiii. 30). But there is no hint, either 
in Scripture or in Church teaching, of any second 
probation for those who have failed on earth, 
nor, indeed, is there any ground for hoping that 
the result of a second probation (if such there 
were) would be different from the result of the 
first. Ifthe will is fixed against Gop here on 
earth it seems to be fixed for ever. If there is 
a growth, it must be a growth in evil, in sepa- 
ration from Gop. 

4. But the intermediate state is for a time only. 
It comes to an end at the Last Great Day, the 
day of General Judgment. Of this General 
Judgment we are told much in Holy Scripture. 
I will ask your attention especially to the words 
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of our Lorp (S. Matt. xxv.), S. John (Rev. xx.), 
and S. Paul (1 Coy. iii.). 

(a) Our Blessed Lorp pictures the scene for 
us with marvellous vividness and grandeur— 
“When the Son of Man shall come in His 
glory, and all the angels with Him, then shall 
He sit on the Throne of His glory: and before 
Him shall be gathered all the nations, and He 
shall separate them one from another, as the 
shepherd separateth the sheep from the goats.” 
We have sometimes meditated upon it, and tried 
to realise it; we have thought of the hundreds 
of millions now living on the earth, the thousands 
of millions that have died, all these gathered 
before the Throne; we have tried, perhaps, in 
some feeble way, to estimate the number of 
them: the masses of China and India and 
Africa, the races before the Flood, the members 
of the great Egyptian and Babylonian and 
Persian and Grecian Empires, the living, the 
dead, all the nations; and one thing, at least, it 
has helped us to realise—the distance which there 
is between the finite and the infinite; all that 
vast multitude may be numbered, it is far 
beyond our powers, but yet it is a finite number, 
and Goo is Infinite. 

Will the words be literally fulfilled? We 
cannot tell, but of this we are certain, that the 
words convey tous the most accurate description 
of the Last Judgment that we are capable of 
receiving. Some will say there is no place large 
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enough for so vast an assembly: we cannot tell. 
Origen well warns us that it is dangerous to 
attempt to explain such matters, and adds, 
“When Curist shall have come in His glory, 
He Himself shall be in the presence of all in 
every place, and all in every place shall be in 
His Presence.” 

(b) S. John speaks of the books being opened, 
and every one being judged according to that 
which is written in the books; we can, perhaps, 
best understand these books as giving the tes- 
timony of the conscience, quickened, enlightened 
by Divine Light. 

(c) S. Paul’s words are very terrible, the 
more terrible when we remember that he is 
speaking only of those who are not altogether 
separated from Curist; he is speaking only of 
those who build onthe foundation of Jesus CHRIST 
(1 Cor.iii.t0o-16). Primarily, no doubt, of teachers, 
but necessarily the words apply to all believers ; 
indeed, all are, in a measure, teachers, whether 
they intend to be so or not; and the Apostle 
says expressly, ‘“‘ Let every man, therefore, take 
heed how he buildeth, the fire shall try every 
man’s work.” He speaks of the jive of the Last 
Day, and he contrasts the two classes, those 
whose work shall stand the fire, and those 
whose work shall be burned, yet they themselves 
shall be saved, yet so as by fire. The solemn 
warning cannot refer to deadly sins, which 
altogether separate from Curist; those who 
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commit such build upon the sand, not upon the 
Rock, which is CurisT: it refers to those who 
are saved. ‘The fire shall try every man’s work. 
Dr. Pusey reminds us that there are many, in 
lax days like these, who do not neglect alto- 
gether to build gold, silver, and costly stones, 
but who also build the worthless wood, hay, 
stubble: and he warns us that it is not honest 
to turn aside from the question, ‘“ What is 
meant by these worthless things?” not even 
asking with the Apostles, “ Lorp, is it I?” 
“Of every idle word that men shall speak, they 
shall give account thereof in the Day of Judg- 
ment,” and how full the world is of idle words ! 
People shrink from certain sins which outrage 
nature, but covetousness, envy, strife, deceit, 
evil-speaking, pride, boasting, uncharitableness, 
are not shunned so carefully. All such must be 
burned away in the Day of Judgment from those 
who are saved. S. Paul might well say, 
“ Knowing the fear of the Lorp, we persuade 
men.” We think too little in these days of 
the severer side of Gospel teaching, it will 
be well to lay to heart these severe words 
of S. Paul. 

5. But the question meets us, “ What need is 
there of this General Judgment? If the soul has 
met Gop in Judgment at the moment of death, 
and been accepted or rejected, surely that is 
sufficient, and the General Judgment is un- 
necessary.” Three reasons we can give—there 
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may be more—why this General Judgment is a 
necessity. 

(a) First, for the vindication of Gon’s justice 
and love. The Particular Judgment is in 
secret, the General Judgment is before the 
whole universe. One is accepted, another is 
rejected in the moment of death. In the 
General Judgment it will be made clear to 
the whole world why the Judgment was so 
given. The one highly esteemed among men, 
revered almost as a saint, stands revealed to all 
as a hypocrite, a whited sepulchre. The despised 
and ridiculed stands forth as the brave witness 
for Curist. Then, indeed, he that exalted 
himself is abased, and he that humbled himself 
is exalted; the secrets of all hearts are revealed, 
laid bare to all. There are no mistakes, no 
mis-judgments. The whole life, the whole 
character, all Gop’s dealings with the soul, 
all the glad response, or all the sad rebellion: 
all this is clear and intelligible to all. Gop 
is justified; all can see that His Judgment 
could not have. been otherwise. Again, there 
is so much here that is a strain upon the faith 
even of the most faithful. The massof suffering 
in the world, the inequalities in the distribution 
of gifts and opportunities, the severe trials of the 
earnest and good, the prosperity of those who 
openly mock at holy things, the young promising 
life suddenly cut short, or the seemingly indis- 
pensable life of the wise experienced guide 
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suddenly stopped while the life of the irreligious 
is prolonged to the uttermost, the apparent ruin 
of earnest well-meant work for Gop while the 
counsels of the wicked prosper. All this, and 
much more, is oftentimes a grievous strain 
upon our faith, and the faith of some cannot 
bear the strain! How simple the solution of 
these hard problems in that Last Great Day! To 
see the perfect way in which Gop has tested 
each particular soul, one by adversity, one by 
prosperity ; how He has never reaped where He 
has not sown, never asked for more than each 
one was quite able to give; how every possible 
allowance and excuse that Infinite Love could 
devise has been made for each. How, again, 
the life cut so short here has only been transferred 
to another sphere—to take up higher, nobler 
work ; how, in a word, the never-failing Provi- 
dence of Gop has been working, not for time 
only, but for eternity; how He has been making 
all things, without exception, work together for 
good to them that love Him. Gop is Love; 
the Last Great Day will be a vindication of His 
love as well as of His justice. That is one 
reason, and a sufficient one, why the Great 
Judgment is needed. 

(b) There is another reason. The Particular 
Judgment is of the sow! only, but man does 
not consist of soul only, but of body and soul; 
it is needful that man, in his complete state, shall 
be judged, that he may receive in his body a 
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recompense for the things done in the body. 
The body has been the instrument of good and 
of evil. Body and soul have been together 
throughout the time of probation; body and 
soul will be together throughout eternity. They 
have been separated by death, but as soon as 
they are re-united they are judged together. 

(c) And yet once more, the General Judg- 
ment is by no means mefely a repetition of the 
Particular Judgment; that was necessarily im- 
perfect, inasmuch as a man’s work for good or 
for evil is by no means ended by his death. 
“The evil that men do lives after them,” and, 
thank Gop, this is true also of the good. We 
often have occasion to thank Gop for the good 
which He allows us to reap from the work of 
those who have passed away; it is one of our 
joys, and one of the glories of the Church, that 
“others have laboured, and that we have entered 
into their labours.” We owe so much to the men 
of long past generations, the treatises of holy 
men in defence and explanation of the Faith, 
the records they have left of their own struggles 
and victories, their helpful lives, their constancy 
to death. We have been helped so much by 
the devotions, meditations, and above all, per- 
haps, by the hymns of so many now in Paradise. 
We can bear witness that they are still bearing 
good fruit, and so still adding, we trust, to the 
store of glory that awaits them. And, alas! on 
the other side, there have been many who have 
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written books against the Faith and against 
virtue, many who have poisoned literature and 
art, who have used the splendid powers that 
Gop gave them only to corrupt the pure minds 
of others, to ridicule morality, to mock at the 
revelation of Gop. The founders of heresies, 
the apostles of infidelity, the authors of immoral 
books have passed away, but their works have 
not passed away; not till the Last Great Day 
will it be known how great the amount of evil 
that they have done, how many lost souls can 
trace their ruin to the evil deeds of these wretched 
workers of iniquity. They sowed the evil seed, 
the harvest is not yet finished. The world is 
full of these legacies of falsehood and wrong, 
and the evil which men do in this way after 
their death is oftentimes far greater than the 
evil which they did in life. 

There is much food for thought in all this. 
Our lives are so intimately connected one with 
another; no one can live to himself alone, no 
one can avoid exercising an influence of some 
kind over others. Who can think that his 
influence has in every case been for good? 
Who can think that when he departs out of 
this world he will leave nothing but good 
behind him? Happy, indeed, is the man who, 
in the Last Great Day, shall be found never 
to have been a hindrance to anyone. 

6. The Particular Judgment and the General 
Judgment are steps in the progressive revelation 
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of ourselves to ourselves and to the world. Let 
us not shrink from facing the thought. The 
saints have faced it bravely, and we can see at 
least two things in their lives which were dis- 
tinctly the fruits of this facing the thought of 
Judgment: (1) an unworldliness and detach- 
ment from earthly things—all that this world 
can offer shrank into insignificance before the 
vision of Judgment; and (2) a wonderful joy 
and peace under all the trials of life; they were 
but for a little while, the Great Judge would 
soon come and put all things right. “Be 
patient, brethren, unto the coming of the Lorp.” 
We must expect trials of faith and trials of 
patience, but the Lorp knoweth them that are 
His, and they will be made manifest at His 
coming. 
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III. 


Parables of Judgment. 


I wit ask you to-day to study certain points in 
the two special Parables of Judgment spoken by 
our Blessed Lorp—the Parable of the Ten 
Virgins and the Parable of the Talents (S. Matt. 
xxv. 1-31). He says distinctly, “Then shall the 
kingdom of heaven be likened unto ten virgins” 
—then, at the Last Great Day, the day of His 
coming again, of which He had just been ~ 
speaking. 

1. Now, the lesson our Lorp Himself speci- 
ally draws from the former of these parables is 
the lesson of watchfulness: ‘‘ Watch therefore, for 
ye know neither the day nor the hour.” This is 
true, whether we are thinking of the Particular 
Judgment or of the General Judgment. Even 
the angels do not know when the Great Judg- 
ment will be, confessedly we know not the day or 
the hour of our death. Suddenness, unexpected- 
ness is a feature of the Last Day, it is certainly 
no uncommon feature of death. ‘“ How frequent 
sudden deaths have been of late” is a remark 
we often hear, and as we look at the deaths 
which we ourselves have known, how very few 


IIO Advent Addresses, 


of them have been expected at the time; 
there may have been long illness, recovery may 
have been hopeless, but the end came so un- 
expectedly. Yes, “the Son of Man cometh at an 
hour that ye think not: cometh—is wont to 
come—it is His way. Hence the need of 
watchfulness and due preparation, that sudden 
death may not be an unprovided death. We 
lose something by the omission of the “un- 
foreseen ”’ which is added to “sudden death” in 
the old Sarum deprecation in the Litany, 4 
subitanea et improvisa morte, Libera nos, Domine. 
It is the unpreparedness for the call, rather than 
the quickness of the passing that we need to 
deprecate. In the parable, the coming of the 
Bridegroom is as sudden to the wise as to the 
foolish, but it found the wise prepared, and the 
foolish unprepared. 

2. The parable has special force as referring 
only to those who profess to be looking for the 
coming of Curist. All the virgins take their 
lamps and go forth to meet the Bridegroom. 
They all travel together, with, professedly, the 
same aim, the same object of life, all hopeful of : 
the issue. Each has his own lamp, the natural 
faculties of the soul, the understanding, the will, 
the affections; but the lamp is useless for its 
highest purpose unless it is duly supplied with 
oil; the natural faculties of the soul must be 
nourished and controlled by Divine grace or 
they are wasted. A man may be splendid in 
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the world of politics, on the Exchange, in the 
market, he may be a wonderful scholar or man 
of science, but without Gop’s grace it is all 
worthless. There are so many who seem to 
have everything that is good except religion. 
They are liberal almost to a fault, eager in every 
scheme that philanthropists devise, of high 
moral character, full of natural affection, yet 
lacking one thing, the thing that is essential, the 
love of Gop. Splendid lamps, but without oil. 
It is possible to give all one’s goods to feed the 
poor, and yet to be without that love which 
Gop has a right to require. 

3. We cannot fail to recognise in the foolish 
virgins a terrible want of reality. They may 
have been ready once, but they had grown care- 
less, they were not really expecting the Bride- 
groom. How easily faith flags if it is not 
watched and tended! How easily the gaze of 
the soul is diverted from the Creator to some 
one or other of His beautiful creatures! How 
quickly the affections are drawn away from the 
spiritual to the material, from Gop to the world! 
And when this is the case, how vain and empty 
are all the old devotional exercises, the prayers, 
the meditations, the Communions! The out- 
ward form may be scrupulously maintained, but 
“the lamps are going out,” there is no oil. 
Really loving Gop, really looking for the coming 
of the Bridegroom, really trying to be ready, 
that is wisdom. Perhaps in the two parables we 


112 Advent Addresses. 


have a contrast between two types of life, one 
spent in the bustle and hurry of business, full of 
work, the other more quiet and retired, with 
leisure in abundance. Or, perhaps they picture 
to us the two aspects of every life, the one 
outward, in contact with the world: the other 
more inward, seen only by Gop. But in both 
we have this pressed upon us as essential, that 
Gop must be the motive of all, that the talents 
must be used, the work must be done, as 
given us by Him, to be accounted for to Him. 
“‘ Thou gavest me so many talents:” they are to 
be recognised as His, to be used for Him; and 
so the quieter time of waiting, while the Bride- 
groom tarries, is to be spent in watchfulness, in 
preparation, that we may be in readiness. All 
must be for Gop. A very holy person (Brother 
Lawrence) once said ‘that the most excellent 
way he had found of going to Gop, was that of 
doing our common business (as far as we are 
capable) purely for the love of Gop. . . . That 
our sanctification did not depend on our chang- 
ing our works, but in doing for Gop’s sake what 
we commonly do for our own.” Surely that is 
the way to live—not to shut the door, as it 
were, of the Presence Chamber of Gop, while 
you go about your work elsewhere, forgetting 
Him until “the clock” summons you to appear 
in your best mind before Him, but to do all in 
the Presence of Gop, and ask Him to be present 
at all. Reality in the seryice of Gop is to do 
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all for Him, to keep Him before one as the ever- 
present Master and Friend, to let it be ever 
“less of self and more of Thee,” until it comes 
at last to “none of self and all of Thee.” : 

4. There is another feature in the Parable of 
the Virgins which we must not pass by; it is 
very terrible, but it has a lesson which we dare 
not ignore. The coming of the Bridegroom 
was unexpected, but the result of that coming 
to the foolish virgins was unspeakably startling. 
True, they were not ready, but they only wanted 
a little oil, they would go and get it; and while 
they went the wise entered in with the Bride- 
groom and ‘the door was shut.” The foolish 
come and knock, He has but just entered in; 
but they are too late, they are shut out. ‘The 
door was shut,”’ the same door which admits the 
wise excludes the foolish, the same law, the 
same holy justice of Gop receives the one and 
rejects the other; and the foolish never expected 
it, they never contemplated the possibility of 
being shut out. There are some now who are 
living very careless lives, with little or no real 
effort to please Gop, little or no self-denial, 
little or no earnestness, who are yet free from 
all anxiety as to the future; the possibility of 
failing finally has apparently never occurred to 
them, they have taken for granted that all will 
be well. Why not? they are not extortioners, 
unjust, adulterers, they are not neglectful of 
religious duties. They are satisfied because 
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they are free from some of the grosser sins 
which they see around them (to which, probably, 
they have never been tempted), while they have 
yielded without a struggle to those to which 
they have been tempted—to pride and envy and 
self-pleasing—and have no real love of Gop. 
Many are taking things much too easily; the 
truth of the Fatherhood of Gop is very popular 
amongst professing Christians, while very little 
is said or thought of His justice and His awful 
Purity. Sin is little realised, repentance sadly 
lacks depth and sincerity. Many tears are shed 
for earthly losses, but spiritual falls are not felt 
as keenly. Forgiveness is assumed as a matter 
of course. There is little humbling of self in 
penitence, little real contrition. The words of 
the Prayer Book are used, but the spirit which 
inspired those words—the spirit of hearty re- 
pentance and true faith—is sadly lacking. There 
must be a rude awakening some day for many 
souls: Gop grant it may be before it is too late. 
We all need to lay to heart the Saviour’s warn- 
ing to watch. 

5. Again, the Parable of the Talents has 
many lessons. All good things that man has 
are from Gop, and are to be used as His to His 
glory. They are distributed very unequally, 
but wisely, to every man according to his several 
ability. Those who use them rightly are re- 
warded, not according to the number of talents 
they have received, but according to the use 
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they have made of them. Gop never reaps 
where He has not sown. No man is respon- 
sible for more than the opportunities he has 
had. Gop is infinitely just. But every man is 
responsible for a right use of what he has 
received. This seems to be the special lesson 
that our Lorp meant to press home in this 
Parable of Judgment: the unprofitable servant 
stands out the prominent figure in the parable 
—the unprofitable, useless (dxpeiov) servant. Who 
is this useless servant? Lorp, is it I? Is it 
not 1? How slow we are to recognise the 
sins of omission. Yet sins of omission, even if 
they stood alone, are sufficient, our Lorp dis- 
tinctly tells us, to condemn us in the Day of 
Judgment. It is intellectually conceivable, 
though it has never occurred in real life, that a 
soul created in the likeness of Gop should pass 
its time here on earth quite free from actual sin, 
and yet bear no fruit. It is precisely the state 
described in the Parable of the Barren Fig-tree. 
The tree was alive, the root strong and in the 
ground, the branches were covered with leaves: 
but when, year after year, the fruit was sought, 
none was to be found, it was unprofitable, use- 
less and so was condemned. Our Blessed Lorp 
presses upon us that a soul which bears no good 
fruit cannot escape condemnation. Each soul 
is created with a special purpose, to glorify Gop 
by loving and serving Him; to fail in love and 
service is to fail in the one object of life. Men 
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satisfy themselves that they are free from such 
and such sins of act, but what use have they 
made of their opportunities? Time, intellect, 
influence, position, money, each is a_ talent 
entrusted to us by Gop, to be used for Him, to 
be accounted for to Him. Spiritual opportuni- 
ties, too—the power of prayer, intercession, the 
gifts of grace in the Sacraments, each Com- 
munion—these are precious talents to be used 
and to be accounted for. To let them lie idle is 
to sin: they must be used to the glory of Gop. 

6. We must not fail to notice how the 
wretched useless servant tries to lay the blame 
of his failure upon the good loving Gop, as if 
Gop had been dealing hardly with him, and 
requiring more than he was able to give. It is 
so common a practice. If our love of Gop 
begins to fail, if we begin to be careless of Gon’s 
service, it is more than probable that we shall 
begin to doubt the sincerity of Gop’s love to 
us, at least to find out difficulties in reconciling 
that love with existing facts, and to magnify 
those difficulties till they appear insuperable. 
Sins of omission have this terrible consequence 
—they gradually extinguish love, and the soul 
without love is dead. 

7. Here we must bring to a close our Advent 
study of Judgment. The subject is indeed a 
solemn one, full of awe. Even the holiest of 
the saints have ever regarded it with holy 
reverent fear. The absence of such fear cannot 
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be accepted as a sign of sanctity, it is more 
likely to be a sign of ignorance—ignorance of 
self and of the awful Purity of Gop. It is a 
fearful thing for a sinner to stand face to face 
with Gop. We know, indeed, that our Judge is 
One Who knows the weakness of man, Who in 
His earthly life was tempted in all points like as 
we are; we know that if we walk in the light 
as He is in the light, His Blood cleanseth us 
from all sin. We know that He Who found an 
excuse even for His murderers will judge kindly, 
and make all allowance that can be made, but 
He must judge truly, He cannot acquit the 
guilty. We would not be without the holy fear 
of Judgment. But we would have it with 
regard to meeting our Lorp in Judgment, as it 
is so often with regard to Holy Communion. 
Fear tells us we are so unworthy and bids us 
hesitate. Love tells us He is awaiting us and 
bids us come. Love and fear contend for 
the mastery and love wins. Not for a moment 
forgetting the awfulness of Judgment, we would 
so search our hearts, so sorrow for sin, so do all 
in our power to make sure of Gop’s forgiveness, 
so strive to make His Will the one rule of life, 
so love Him more and more perfectly, that we 
may look for His coming as the coming of our 
Saviour and our King. We may love His 
appearing, we may pray that He will hasten 
the day when all idols shall be utterly abolished, 
all that hindered His true worship shall be 
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removed, and He alone exalted. In humble 
confidence we may pray that it will please Him 
shortly to accomplish the number of His elect 
and to hasten His kingdom, that we, with all 
those that have departed this life in His faith, 
fear, and love, may have our perfect consumma- 
tion and bliss in His eternal and everlasting 


glory. 


PART IV. 


Che last Four Articles 
of the Creed. 
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The Communion of Saints. 


THE last four articles of the Apostles’ Creed are 
sometimes spoken of as “the four privileges of 
the Church.” I think that there are many who 
need a clearer knowledge and a firmer grasp of 
these articles of the Faith. Every article of 
the Faith is important. There are but few 
placed in the Creed, their very position shows 
the greatness of their importance. 

1. Profession of faith in the Communion of 
Saints follows immediately on our profession of 
faith in the Catholic Church. Some have even 
understood it as being an explanation or ex- 
pansion of that article; but this view is scarcely 
consistent with the whole structure of the 
Apostles’ Creed, which invariably states facts 
or truths without entering into ahy explanation 
of them. We have professed our belief in the 
Holy Catholic Church, which is the blessed 
company of all faithful people (all, that is, who 
hold the true Faith), and then we go on to 
profess our belief in the mystical union which 
exists between all the members of the Church, 
which is something quite distinct. It may be 
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well to say that this article does not appear in 
any form of the Apostles’ Creed earlier than the 
fifth or sixth century, but, as Bishop Pearson 
Says, “it is in no way inferior to the rest in 
relation to the certainty of the truth thereof,” 
and he goes on to say, “Its late admission to 
the Creed will be thus far advantageous, that 
thereby we may be the better assured of the 
true intent of it... for it will be in no way 
fit to give any other explication of the sense 
of these words, than what was then understood 
by the Church of Gop when they were first 
inserted.” And this sense he shows to have 
been that “the saints of Gop living in the 
Church of Curist [on earth] are in communion 
with all the saints departed out of this life and 
admitted into the Presence of Gop.” And he 
adds, “Indeed, the communion of the saints in 
the Church of Curist [on earth] with those 
that are departed is demonstrated by their 
communion with the saints alive. For if I] 
have communion with a saint of Gop, as such, 
while he liveth here, I must still have com- 
munion with him when he is departed hence ; 
because the foundation of that communion 
cannot be removed by death. The mystical 
union between Curist and His Church . . . is 
the true foundation of that communion which 
one member has with another. But death, 
which is nothing else than the separation of the 
soul from the body, maketh no separation in 
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the mystical union, and consequently there 
must continue the same communion, because 
there remaineth the same foundation.” 

When, then, we profess our belief in the 
Communion of Saints we profess our belief in 
the truth that all the members of the Mystical 
Body of Curist have an intimate fellowship 
one with another, and that this fellowship is by 
no means impaired by death. The Mystical 
Body of Curist is one body—* I believe in one, 
holy, Catholic Church.” This one body is 
partly on earth and partly in Paradise. Many 
thousands are living members in the portion on 
earth, many more thousands are living members 
in the far larger portion in Paradise. The 
body is one: there is not one body on earth and 
another body in Paradise. This seems a very 
simple and obvious truth, so obvious that you 
may be surprised that I should dwell on it, yet, 
believe me, it is one which needs to be pressed 
from time to time. It is, ¢.g., a very favourite 
contention with Roman Catholic controversialists 
that, as the Church on earth is a visible body, 
it must have a visible head; ‘To talk of a body 
without a head in the same order of life as the 
rest of the body is to use words without mean- 
ing. An invisible body may have only an 
invisible head, but a visible body, to be a body 
at all, must have a visible head;” and this 
visible head, they will argue, must be the Bishop 
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of Rome. The absurdity of the argument 
appears at once when we remember that the 
Church is one body, part of which is visible and 
part invisible. The one body cannot have two 
heads, one for the visible part and one for the 
invisible part, that would be absurd indeed; the 
body is one, and can have but one head, and 
that Head is Curist Himself. “He is the Head 
of the body, the Church ” (Col. i. 18), not one of 
two heads. Quite true that the portion of the 
Church on earth is visible, we speak of it for 
convenience sake as the “ Visible Church,” or 
the “Church Militant,” but, unquestionably, it 
is not a Church distinct from the Invisible 
portion of the Church, the Church Expectant, 
or Triumphant. The Church is one body, part 
being visible on earth, part being invisible to us 
in Paradise. The members of this Church, all 
those who have been baptised by one Spirit into 
the one body, and have not forfeited their 
Baptismal gift, whether they are on earth or in 
Paradise, have communion one with another. 
We believe in the Communion of Saints. 

2. By communion (fellowship, societas, Kouvwvia) 
we are to understand not simply a sharing in 
the same hopes and privileges, but an actual 
fellowship, a closeness of union carried out in 
acts. “ Just as we speak of holding communion 
with our friends, by which we mean some out- 
ward acts of fellowship; just as by Holy Com- 
munion we mean an intensely active ministra- 
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tion, for it is the communication of Curist to 
His elect in a very real act of power; just as 
also we speak of the communion of the Hoty 
Guost, and there is nothing more energetic 
than the work of the Hoty Spirit filling the 
elect with fruits of grace;’’? so by the Com- 
munion of Saints we must understand a real 
active fellowship, a real interchange of love and 
good offices. 

(a) The members of the Church in Paradise are 
not lying in a state of torpor, asleep, un- 
conscious; they are living, conscious, active. 
The life which they had on earth has grown 
and developed into yet fuller life and higher 
energy, and they are the same beings as they 
were on earth. They have carried with them 
into the higher regions their loves, their 
memories, their hopes, their experiences. We 
know but little of their actions, but we cannot 
doubt that they are very constant and earnest 
in their prayers for those they loved on earth. 
It was the sow] that prayed on earth; the soul 
prays on, unaffected, in this matter, by the 
separation from the body. It was the soul that 
loved, the soul loves still. Love and prayer are 
both intensified by the nearness they have 
gained to the Throne of Gop. They love more 
worthily, and they pray more perfectly, in that 
happy nearness to Gop. Once realise that the 
departed are still living, active, conscious, and 
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it is impossible to doubt that they are praying 
for us. The Apostle did not cease at the 
moment of death to intercede for those for 
whom he had prayed night and day with tears. 
S. Stephen prayed for his murderers with his 
dying breath, he could not cease his prayer the 
moment he died. Parents, friends, full of love, 
full of memory, knowing well the hard trials of 
life to which we are still exposed, must pray for 
us more earnestly, more constantly than ever 
they did in days on earth. We know not what 
other offices of love they may be permitted to 
render us, but of this we are confident, they 
pray for us; we thank Gop for it. 

(b) But communion is an interchange of good 
offices. What can we, im the vistble portion of 
the Church on earth, do for those who are in 
the invisible portion of the Church in Paradise ? 
We can pray for them; we can love, reverence, 
imitate, but, above all, as the fruit of faith in 
the Communion of Saints, we can pray for them. 
Can we help doing so, when we realise their 
position? Is it possible to pray through long 
years with intense love and earnestness for 
some one, to pray even at the graveside that we 
may together ‘have our perfect consummation 
and bliss,’’ and then to erase the name at once 
and for ever from our prayers? It was not the 
body that was so dear to us, but the person, the 
soul ; it was not the body for which we prayed, 
but the person, and the person is not dead, but 
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living still. I know that many feel a difficulty 
in this matter, and long to see their way more 
clearly. The question is put: 

1. Can they need our prayers? They have 
attained, they are safe home—they have been 
accepted; what good can our prayers do to 
them? Who shall say? Thank Gop they are 
safe—yes, but they are not yet perfect; the 
perfect consummation and bliss does not come 
until the Resurrection; the soul apart from the 
body is imperfect. We believe that in Paradise 
Gop is lovingly training them, carrying on to 
perfection the good work begun upon earth; 
that, as now there is no rebellion of will, no 
holding back, the soul grows with wonderful 
rapidity into the likeness of Curist. There 
were many faults, shortcomings, wilfulnesses, 
here on earth; lovingly they are being removed. 
Safe, happy, growing. We know that much of 
Gop’s working on earth is made by Him to 
depend upon the prayers which we offer. 
“The harvest truly is plenteous, but the 
labourers are few, pray ye therefore the Lorp 
of the harvest that He would send forth 
labourers into His harvest” (S. Matt. ix. 
37, 38). May not His work there be dependent 
in the same way on our prayers? We know 
too little to venture to enter into detail in our 
prayers for the departed, but the voice of love 
bids us pray for blessing—as He sees they 
need it; for increase of light—as He sees they 
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can bear it; for restfulness in His love—as He 
sees they are fit for it. Oftentimes we know 
not what particular blessing to ask for a friend 
in a distant land; we know nothing of his 
immediate wants or dangers, but we are not 
content to say it is of no use praying; lovingly 
we lay him in prayer before Gop, and crave 
His blessing for him—as He sees he has need. 
So for those within the veil we know not 
exactly their pressing needs, but Gop does, and 
we ask Him to bless them as He sees them 
capable of greater gifts. Rest, and peace, and 
light, and mercy at the Last Day—we cannot be 
wrong in asking for all. 

2. There is a fear again in many minds that 
prayer for the departed involves a belief in the 
medieval view of Purgatory. Prayer for the 
departed was universally practised in the 
Church long before the Middle Ages, and 
therefore can in no way involve what the 
Twenty-second Article condemns as “the 
Romish doctrine of Purgatory.’ The two 
were indeed so closely connected in the popular 
mind at the time of the Reformation, that the 
reformers could see no safe way of getting rid 
of the false teaching as to Purgatory except by 
reducing prayers for the departed, at least in 
the public offices, to a minimum. Extreme 
measures seemed to them absolutely necessary. 
But that was for a time only, to meet a special 
need; now that the false doctrine as to 
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Purgatory is almost forgotten among us, there 
seems no reason why the primitive practice of 
remembering the departed in prayer should not 
resume its ancient and rightful place. The 
doctrine of the Communion of Saints is shorn 
of half its meaning without it. 

3. It may be well, too, to refer to a mistake, 
which is not infrequently made, in thinking 
that prayer for the departed implies that they 
are still in a state of probation, and that their 
condition may be changed; that if a soul passed 
hence in separation from Gop it might there be 
brought to repentance and be saved. No such 
belief is for a moment tenable. Not a hint is 
ever given us, by Church or Bible, of any state 
of probation save our life here on earth. It has 
never been taught in the Church that a soul 
that passed from here altogether impenitent and 
out of grace could be helped in any degree by 
prayers offered for it. (I may say that the 
extremest Roman teaching never said that.) 
Prayer for the departed is ever prayer for the 
faithful departed. People say hastily, it is the 
unfaithful who need it most. Alas, it can never 
profit them. S. John, with all his love, con- 
fessed that there is a sin unto death; he could 
not say that prayer should be offered for it 
(1 S. John v. 16). 

With one voice the whole Church, East and 
West, in all ages, has regarded the mutual 


offering of prayer as the dearest exercise of 
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faith in the Communion of Saints. We lose 
very much if we do not hold intelligently the 
Communion of Saints. We fail in our duty 
if we do not practise it. 
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ET. 


The Forgiveness of Sing. 


1. BisHop PEarson says, “ This article has 
always been expressly contained and acknow- 
ledged in.the Creed as being a most necessary 
part of our Christian profession ; and for some 
ages it immediately followed the belief in the 
Holy Church, and was therefore added immedi- 
ately after it, to show that remission of sins was 
to be obtained in the Church of Curist. For 
being the Creed at first was made to be used as 
a confession of such as were to be baptised, 
declaring their faith in the FaTuEr, the Son, 
and the Hoty Guost, in Whose Name Bap- 
tism was to be administered; they propounded 
another, the Holy Church, into which they were 
to be admitted, and the forgiveness of sins which 
by the same Baptism was to be obtained, and 
therefore in some Creeds it was particularly 
expressed, ‘I believe one Baptism for the re- 
mission of sins.’ Looking thus upon the article, 
we find the sense of it must be this, that we 
believe forgiveness of sins is to be obtained in 
the Church of Curist.” 

2. This forgiveness of sins is indeed the first 
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and choicest blessing given'to the Church, the 
foundation of all other blessings. The need of 
it is urgent, the craving for it instinctive. Notice 
how it was put by the Apostles in the forefront 
of their teaching ; we hear them proclaiming at 
Pentecost, “‘ Repent, and be baptised every one 
of you for the remission of sins” (Acts ii. 38). 
S. Peter, in Solomon’s Porch, exhorts his hearers, 
‘“‘ Repent and be converted, that your sins may 
be blotted out’’ (Acts iii. 19). The Apostles 
before the Sanhedrin confess, “‘Him hath Gop 
exalted to be a Prince and a Saviour, for to give 
repentance to Israel, and forgiveness of sins” 
(Acts v. 31). All this quite at the outset of the 
Church’s history. It was the one thing the 
world had been waiting for. Man can do nothing 
in the way of earning forgiveness; he can give 
nothing to Gop in the way of expiation, for all 
is Gop’s already; breaking off sin does not 
undo it, ceasing to add to a debt does not 
discharge it. Gop, indeed, spoke of forgiveness 
under the old covenant, revealing Himself to 
Moses as “a Gop Who keepeth mercy for 
thousands, and forgiveth iniquity, transgression, 
and sin” (Ex. xxxiv. 7). By the trespass 
offering with confession of sin, laying his hand 
on the head of the victim, one who had broken 
the covenant was reconciled to Gop. (Lev. v.) 
But obviously such a sacrifice was but typical, 
for “it is not possible that the blood of bulls and 
of goats should take away sins” (Heb. x. 4). 


The Forgiveness of Sins. 133 


“ And, moreover, it is very important to notice 
that all this elaborate system of sacrifice under 
the Levitical Law appertained only to the re- 
mission of what is now known as venial sin, such 
as sins of ignorance and ceremonial defilement : 
there was no sacrifice under the Law which 
availed to the remission of the guilt incurred by 
the breaking of any of the Ten Command- 
ments.’ All Jewish sacrifices pointed to the 
One All-sufficient Atonement which should be 
made upon the Cross. When that was com- 
pleted “a full, perfect, and sufficient sacrifice, 
oblation, and satisfaction” had been made for 
the sins of the whole world. Forgiveness 
was secured and proclaimed to the Church 
of Gop. 

3. What do we mean by forgiveness? Sin, we 
must remember has two great evils: (1) it 
brings guilt upon the soul, exposing it to the 
just punishment of Gop; (2) it deprives the 
soul of grace and of the power of pleasing Gop. 
In forgiveness both these evils are remedied. 
The sinner is reconciled to Gop, and the power 
of grace is revived. The Precious Blood 
cleanseth from all sin; the evil deed is blotted 
out from Gop’s Book, never to be mentioned 
against the doer. Gop speaks peace, and in 
speaking it He gives it. But more than this. 
If Gop the Son does so much, Gop the Hoty 
Guost does not less. He revives grace in the 

* Newbolt, Religzon, p. 218. 
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penitent soul, giving it again life and strength, 
and power to live for Gop. Forgiveness is not 
merely the blotting out of sin, it is the correction 
of the evil of sin. It does not leave the penitent 
far off from Gop, but brings him home to his 
FatuHeEr’s house, and fills him with grace and 
love. It is well to think much of what forgive- 
ness does; it isa very grand and very magnificent 
gift of the All-loving Fatuer! It is well, too, 
to think much also of what forgiveness does not, 
of what it cannot do. It does not make the 
past undone; it heals the wound, but it leaves 
a scar. It does not restore the lost oppor- 
tunities, or recall the wasted life. It does not 
arrest the temporal consequences of sin, or 
remove its temporal penalty. The child of 
penitent, forgiven David dies, the accepted 
thief hangs in agony on the cross. The jewels 
lost from the glorious crown can never be 
recovered; they may be replaced by others, but 
the soul that has sinned can never be a soul that 
has not sinned. 

A sad truth often forgotten, ‘‘ What does it 
matter what the sins have been so long as they 
are fully forgiven?” Much every way. Much 
to the loving heart of Gop, which has_ been 
grieved so terribly by each single act of sin; 
much to the penitent soul, which has lost so 
much grace and therefore glory; much indeed 
to other souls, which have been hindered, or 
perhaps encouraged in sin, or perhaps been 
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even led into sin by our example. I have 
sinned, I repent and am forgiven, but I can 
never undo the wrong I have done to others by 
my sin. I can never be sure of leading them 
to repentance and pardon; I can pray for them, 
I can in some few instances plead with them, 
but the effects of my sin have stretched far 
beyond the reach of anything but prayer. For- 
giveness of sin is a splendid example of Gop’s 
Almighty love and power. “He declares His 
Almighty power most chiefly in showing mercy 
and pity,” but even Gon’s forgiveness does not 
undo sin. 

4. I believe in the forgiveness of sins. On what 
conditions is it granted? ‘He pardoneth and 
absolveth all them that truly repent and un- 
feignedly believe His Holy Gospel.” ‘He 
hath promised forgiveness of sins to all them 
that with hearty repentance and true faith turn 
to Him.” Repentance and faith are the two 
conditions of forgiveness. Yes, hearty repentance 
and true faith; it is well to notice the care of the 
Church in emphasising this truth. 

Repentance, as we commonly say, consists in 
sorrow for sin, confession of sin, and amendment. 
The confession of sin will follow necessarily on 
the attainment of true sorrow, and the full 
purpose of amendment is sufficient for the recep- 
tion of forgiveness, the amendment itself not 
failing to come later. The one essential, in- 
volving the other two, is sorrow for sin—from 
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the love of Gop, not simply from fear of 
punishment (though that motive is not to be 
despised, it may lead on to something worthier), 
but sorrow because I have sinned against love, 
because I have been so ungrateful to the good 
Gop. It has been well said' that a new kind 
of sorrow has been possible since the Passion, 
the sorrow of compunction, when souls gaze by 
faith on the Lorp Whom they have pierced by 
sins done against His love. If I desire true 
sorrow I must take my sins to the foot of the 
Cross. ‘He loved me and gave Himself for 
me.” 
‘© It was my pride and hardness 
That hung Him on the Tree, 
Those cruel nails, O Jesus, 

Were driven in by me.” 

Faith, too—a true faith—is essential, a real 
reliance on the revealed willingness of Gop 
to pardon the penitent. 

5. We come now to the means by which Gop 
imparts His forgiveness, and we are ready at 
once with the answer, for “ we acknowledge one 
Baptism for the remission of sins.”’ 

Holy Baptism is the means by which all sin 
— original and actual — is clean put away. 
Nothing can be clearer than the exhortation of 
Gop’s specially commissioned servant, Ananias, 
to the penitent Saul: ‘“ Now, why tarriest thou? 
Arise, and be baptised, and wash away thy sins” 
(Acts xxii. 16). Penitent, believing Saul craved 
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for pardon, in the washing of Baptism he received 
it. Nothing can be more definite than the first 
Christian sermon ever preached: ‘“ Repent, and 
be baptised every one of you for the remission 
of sins, and ye shall receive the gift of the Hoty 
Guost” (Acts ii. 38). From the beginning the 
Church has taught her children to say, “I 
acknowledge one Baptism for the remission 
of sins.” She has firmly held as a funda- 
mental truth that Gop gives forgiveness of 
sins in and by the Holy Sacrament of Baptism. 
And this should be enough; the soul once for- 
given should keep humbly and lovingly close to 
the reconciled Fatuer, should study in all 
points to please Him; the prodigal child, 
received back to his FATHER’S house, reinstated 
in his FaTHER’s love, should go no more out. 
So we find the Primitive Church, in training 
converts from heathenism, looked mainly to the 
cleansing of the soul by the laver of regener- 
ation; beyond this she could scarcely think of 
forgiveness, always hoping that innocency would 
be preserved from the Font onwards. So strongly 
was this insisted on that we know there were 
instances (that of the Emperor Constantine is 
a notable one) in which the catechumens deferred 
the reception of Baptism as long as they could, 
even to the death-bed, simply that they might 
pass to Gop’s Judgment-seat fresh from the 
Baptismal cleansing, purified from all stain of 
sin. I need not stop to show the error of this, 
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I only quote it to mark the distinct definite 
belief that in Holy Baptism Gop gave full 
remission of all sin. Holy Baptism should be 
enough; the soul once set free from sin should 
henceforth walk in white, unstained, undefiled. 
But, alas! it is not enough. Post-Baptismal 
sin is an awful fact, and (save with those who 
die with the dew upon the brow) an universal 
fact. Is Gop’s forgiveness exhausted by the 
one pronouncement? If the once-forgiven falls 
again, must he lie helpless and hopeless? A 
Priest of the Church once said so—Novatian, 
in the third century—and many followed him; 
they arrogated to themselves the title of 
‘“‘Cathari,” the Pure Ones; they were so 
zealous for the purity of Christian life, so 
wrathful at the laxity (as they called it) of 
the Church; but the Church rose against 
them, and, strong in the knowledge of Gop’s 
love, strong in the certainty of the Divine 
commission entrusted to her, repudiated the 
teaching and branded it as heresy. She asserted 
the Church’s faith from the beginning that Gop 
has left power to His Church to absolve all 
sinners that truly repent and believe in Him; 
that as often as a sinner turned from his sin in 
true repentance and faith he had a claim upon 
Gop’s mercy, and should receive the gift of 
Absolution. And the Church’s teaching does 
not change: the Priest, who has power to say 
to a man, “I baptise thee,’ has power to say 
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to the same man, if after Baptism he sins and 
repents, “ I absolve thee;”’ and, so far as sin is 
concerned, the spiritual effect isthe same. Gop, 
by the ministry of His Priest, conveys His 
pardon to the penitent, the penitent is cleansed. 
Our Blessed Lorp meant what He said when, 
on Easter night, He breathed upon His Apostles 
and said, “ Receive ye the Hoty Guost: whose 
soever sins ye remit, they are remitted unto 
them; and whose soever sins ye retain, they 
are retained” (S. John xx. 22). The Church 
means what she says when, with the laying on 
of the Bishop’s hands in Ordination, she repeats 
the very same words, “ Receive the Hoty GuHosT 
for the office and work of a Priest in the Church 
of Gop, now committed unto thee by the im- 
position of our hands. Whose sins thou dost 
forgive, they are forgiven; and whose sins thou 
dost retain, they are retained.” According to 
the unvarying teaching of the Church, the 
Divinely-appointed means of forgiveness for 
sin before Baptism is the laver of regeneration, 
the Sacrament of Baptism itself; for sin com- 
mitted after Baptism the Divinely-appointed 
means of forgiveness is Absolution. 

In saying this the Church does not by any 
means assert that Gop forgives Post-Baptismal 
sins only by the sacramental act of Absolution, 
any more than when she teaches that Confir- 
mation is the Divinely-appointed means for 
receiving the fulness of the gifts of the Hoty 
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Spirit she intends us to ‘understand that the 
Hoty Spirit is never given apart from Con- 
firmation. Gop is not tied to Sacraments; 
He will always give grace as He has promised, 
but His bounty far outruns His promises. Only 
we must acknowledge that we are tied to Sacra- 
ments so far, at least, as this: if Gop has given 
a definite system of ordinances, and we know it, 
we have no right to ask Gop to treat us in an 
exceptional manner; we are bound humbly to 
follow in the way which He has indicated. 
Again, I know the thought will be in some 
minds that receiving this Absolution would 
involve Confession. Certainly it would. The 
power entrusted to the Priest is the power of 
retaining sins as well as of remitting them, and 
this involves of necessity that he should know 
them and be able to judge whether or not there 
are sufficient evidences of penitence, so that the 
pardon of Gop may be pronounced. But no 
one, surely, who realises the blessedness of 
Absolution has ever stumbled at Confession ; 
it has been rather welcomed than feared, as 
a help and aid to the hatred of sin, a slight 
act of reparation for the injury done to the 
Majesty of Gop. There are some, no doubt, 
who are so busied in contemplating the 
imaginary horror of Confession, and the 
anguish it would mean to themselves that 
they shrink from it as impossible for them; 
but they either have never realised the awful- 
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ness of sin, or have not yet realised the 
blessedness of Absolution. 

6. Belief in the forgiveness of sins involves 
belief in the existence of sin, the awfulness of 
sin, the great need there is of forgiveness. 
Here we are face to face with one of the 
most terrible dangers of the present day, the 
absence of the consciousness of sin. Again 
and again do we hear the lament “there is so 
little sense of sin.”” We hear of the apparent 
alienation of the masses from the Church. A 
writer of some experience tells us: ‘My 
opinion is that the deep-lying cause of failure 
is the absence in this generation of the con- 
sciousness of sin.”* We notice the unmis- 
takable lowering of the Gospel standard, the 
shrinking from all self-discipline, the dislike 
of all strictness of doctrine and practice. 
Again, we are told “it all comes from the 
poor conception men have of the gravity 
of sin.’ Mr. Gladstone gave it as his firm 
conviction, “A sense of sin is the great 
want of modern life,’’ and he did not hesitate 
to assert also “that the great majority of 
theological difficulties which men profess to 
find so insuperable have their origin in the 
same inadequate sense of sin.”? There is 
little craving for forgiveness, little earnestness 
of repentance, little faith in the remedy for sin, 
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because there is so little belief in the real nature 
of sin, its real awfulness and malignity. Would 
we have our faith in the forgiveness of sins 
deepened, we must first learn our own pressing 
need for forgiveness, because of our sins. 
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Ill. 


The Mesurrection of the Woody, and 
the Life Everlasting. 


I purpose taking together the last two articles, 
they are intimately connected, though perfectly 
distinct. It is quite possible to believe in the 
immortality of the soul without knowing any- 
thing of the Resurrection of the body. Many, 
indeed, have done so, the Christian believes in 
both. The Resurrection of the body was not alto- 
gether unknown in early days amongst the Jews, 
but faith in it was scarcely developed until the 
teaching of the Prophets. If we do not press 
the wonderful passage in Job xix. 15, as a proof 
of his personal faith in a Resurrection, certainly 
we should say he was moved by the Hoty Spirit 
to utter words which necessarily contained that 
truth. The words of Isaiah xxvi. 19, ‘ Thy dead 
men shall live, together with my dead body shall 
they arise . . . the earth shall cast out the 
dead.” Ezekiel’s vision of the valley of dry 
bones, and Daniel’s record of the angel’s words, 
“Many of them that sleep in the dust of the 
earth shall awake, some to everlasting life, and 
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some to shame and everlasting contempt” 
(Dan. xii. 2). All these lead on gradually to the 
full confession of faith by the sister of Lazarus, 
‘“‘T know that he shall rise again in the Resur- 
rection at the Last Day” (S. John xi. 24). But 
even then we feel that belief in the Resurrection 
was rather a pious opinion held by some than 
an article of faith professed by all the members 
of the Jewish Church. The Sadducees still said 
that there was no Resurrection, neither angel nor 
spirit, though the Pharisees confessed both. It 
was reserved for our Lorp to bring life andimmor- 
tality to light. He pronounced plainly, ‘‘ The hour 
cometh when all that are in the tombs shall hear 
His voice and shall come forth, they that have 
done good to the resurrection of life and they 
that have done evil unto the resurrection of judg- 
ment” (S. John v. 28, R.v.). 

To the heathen world the idea of Resurrec- 
tion of the body was altogether new, though 
their philosophers had grasped the truth of the 
immortality of the soud to a very wonderful 
degree. Indeed, scarcely perhaps could the 
Christian belief on that point be better expressed 
than in the words of Plato, in the fourth 
century B.c., “‘ When death assails a man, the 
mortal part of him—as it appears—dies, but the 
immortal forthwith departs, safe and incor- 
ruptible, giving place to death. Beyond all else 
there is the soul, an immortal and indestructible 
being: moreover, our souls will in reality sur- 
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vive in Hades.” Cicero (B.c. 45), too, could 
say that “as the belief in the existence of the 
gods is natural to us, so do all nations agree 
that the soul survives the death of the body.” ? 
But the Resurrection of the body was reckoned 
one of the things which even the gods could not 
do.3 And so when S. Paul spoke on Mars’ 
Hill of the Resurrection, he was received with 
mocking. 

But the truth is certain, resting on the sure 
word of Gop, and we can see its necessity ; for 
the disembodied soul is not man—man consists 
of body and soul; the promises of Gop are to 
man, not to a part of man; the attainment of the 
promises is not to be thought of as following the 
unclothing of the soul, but on its being clothed 
upon. Nor can the body be regarded as merely 
the garment or the prison, or the tabernacle 
of the soul, it is its home, its necessary 
companion. 

It is noteworthy how in his great chapter on 
the Resurrection (1 Cor. xv.) S. Paul absolutely 
ignores all thought of the soul existing eternally 
apart from the body, it is not the immortality of 
the soul that he has in mind, but the dmmortality 
of man,—if the dead rise not man has not im- 
mortality, religion is vain. We can see, too, 
the fitness (2 Cor. v. 10) that the man should 
receive in the body the recompense of the things 
done in the body, whether good or evil: the 

* Pheedo. 2 Tusc. Disp. i. 16. 3 Pliny. 
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whole man has fulfilled the Will of Gop, or has 
failed to do so; the man has served Gop or has 
rebelled against Him; the man is rewarded or 
punished. So the Resurrection of the body is 
an important part of our Faith closely connected 
with Judgment, it makes the thought of Judg- 
ment more easily realised, it takes us out of the 
sphere of dreams. 

We ought to notice that in all Greek and Latin 
versions of the Creed the article is Resurrection of 
the flesh—dvdoracis capxds, vesurrectio carnis— 
so in the form we use in the Baptismal Office 
we say “the Resurrection of the flesh.” And 
in the form in use in the ancient Church at 
Aquileia it was propounded to each individual 
believer in a more direct way still— the Resur- 
rection of this flesh.” It shows how necessary 
it has ever been to guard the Faith against the 
subtleties of misbelievers. As in the time of 
S. Paul, Hymenzus and Philetus, while profess- 
ing to accept the doctrine of the Resurrection, 
spiritualised it away and spoke of it as being 
past already, as if it were a rising from sin to 
righteousness, so in later days some have lost 
the help of the Faith by thinking of the Resur- 
rection body as having no connection with our 
present bodies, as being altogether a new 
creation. It is this flesh that will be raised, this 
mortal must put on immortality, this corruptible 
must put on incorruption. This flesh—we note 
the identity of the risen body with the body 


The Resurrection of the Body. 147 


which now is. In spite of the fact that in the 
process of every few years every atom in the 
body as it now exists passes away and is 
absorbed into other bodies, in spite of the fact 
that there is nothing left of the brain on which 
its old thoughts could have been impressed, yet, 
if we can be certain of anything we are certain 
of the identity of oneself now with the self of 
childhood; the body of the aged is the body he 
had as a child; so certainly in the Resurrection 
we shall be as conscious of the identity of self, 
body and soul, as we are now. The words of 
the Hoty Spirit by Job will come true, ‘‘ Though 
after my skin worms destroy this body, yet in 
my flesh shall I see Gop: Whom I shall see 
for myself, and mine eyes shall behold, and not 
another’’ (Job xix. 26, 27). 

It is this flesh that will be raised, but Oh, so 
wonderfully changed—“ fashioned,” S. Paul says, 
“like unto the Body of His glory” (Pdi. iii.21). 
Was he thinking of what he had heard, perhaps, 
from the lips of S. Peter, of the wondrous scene 
on the Mount of Transfiguration? S. John 
says, ‘‘ We shall be like Him, for we shall see 
Him as Heis” (1 S. Johmiii. 2). WhenS. John 
in a vision saw that glorified Humanity, he 
fell at His feet as dead. After the Resurrection 
we shall be able to bear it, for we shall be 
like Him. SS. Augustine speaks of four 
characteristics of the Resurrection body of the 
accepted servants of Gop: (1) Impassability, no 
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longer subject to earthly wants and sufferings; 
(2) brightness, according to their faithfulness; (3) 
agility, divested of the restraints and hindrances 
of the body as it now is (sine onere et pondere) ; 
and (4) a mutual knowledge, not merely by recog- 
nition but by a Divine intuition, knowing those 
hitherto unknown. 

There is another side to this picture: separa- 
tion from God will be felt in its fulness, in the 
wonderfully quickened powers both of body and 
soul, by those who have rejected Him. We 
must not forget this, but I will not dwell on it 
now, nor will I do more than just remind you 
that, as the ancient world was ignorant of the 
fact that the body was destined for eternity, so 
it was a new revelation also that the body was 
intended to be a temple of the Hoty Guost. 
Those who see in the body only a medium of 
sensuous perception may fitly regard it as only 
a prey to corruption; those who have been 
taught by Gop that it is designed for sanctifica- 
tion have no difficulty in believing that it is 
destined also for eternity. 

I pass on now to the companion article, “1 
believe in the Life Everlasting,’ and I will take 
it first in its broadest sense as a profession of 
belief that all men are possessed of immortality, 
that they will all necessarily continue to exist 
throughout eternity, that they will never cease 
to exist,—a truth very gratefully welcomed as 
it regards the faithful servants of Gop, but very 
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fiercely resented by some as it applies to those 
who have rejected Gop. 

It requires no argument to prove to our satis- 
faction that the joys of heaven must be eternal, 
but the eternity of separation from Gop on the 
other hand is boldly questioned, even denied, 
yet we must remember that He Who told us of 
the one told us of the other; and that it is He 
Who is very tenderness and love,—He Who so 
loved each soul as to give Himself for that soul, 
Who tells us of ‘the worm that never dieth, 
and the fire that never shall be quenched” 
(S. Mark ix. 46). We are not obliged, indeed, to 
think of the worm and the fire as being material 
forms of suffering; medizvalism indulged too 
much in such imaginations, but we ave obliged 
to recognise that there is no ending to the state 
in which the rejectors of Gop live on, any more 
than there is an ending to the life of the faithful 
in heaven. The various theories which men 
have invented to escape from this unwelcome 
truth are ingenious, but wholly untenable as 
being contrary to the teaching of the Church 
from the beginning. One word of our Blessed 
Lorp is surely sufficient to condemn the theory 
of Universalism, the theory that all men without 
exception will be brought, after, it may be, many 
ages, into the joys of heaven. He said so sor- 
rowfully of the traitor, “Good were it for that 
man if he had never been born” (S. Mark 
xiv. 21), but surely infinitely good for him to have 


150 Advent Addresses. 


been born if after many ages of suffering there 
still remained for him an endless bliss in heaven : 
if, after thousands of years, he, too, would sit 
down with the faithful eleven in the Kingdom 
of Gop. Some, again, who shrink from so bold 
a theory, cling to the thought that a second 
probation may be granted in the intermediate 
state to those who have failed in their probation 
here, and so, at least, some of the lost may be 
reclaimed. Of this there is no hint whatever in 
the teaching either of the Church or of the 
Bible. This life is ever put before us as the 
sole time of our trial, and ‘“‘ the demand for anew 
probation for those who have failed here as 
necessary to vindicate the love of Gop, turns on 
the presumption that we know, what Gop alone 
can know, who have so failed; and that He, the 
Searcher of hearts, will account any to have 
failed in this life, whom He does not know to 
be finally irrecoverable. As for the theory of 
Annthilationism (or Conditional Immortality, as 
it is the fashion to call it in these days), the 
theory that all souls except the saved will cease 
to exist, not only is there nothing to support it 
in Holy Scripture, or in the teaching of the 
Church, but it is contrary to the inference 
which may be rightly drawn from the general 
belief that immortality is a natural possession 
of man: that immortality is a gift of creation, 
not of Redemption. Science too, as well as 
* Dr. Pusey. 
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Revelation, knows nothing of Annihilation. 
Such theories are very dangerous; and as for 
talking, as some do talk, of the Church teach- 
ing that the great majority of mankind will 
be lost, or that those who have never heard of 
the Gospel will perish eternally through no 
fault of their own, we can only say they know 
not what they are saying. The Church never 
taught anything so horrible. We know that 
Gop is no hard Master, He will never reap 
where He has not sown. Dean Church well 
asks, “Can we be so compassionate and just and 
cannot we trust Him to be so, unless He shows 
us how? Can we not trust Him that each soul 
will receive what it ought to receive, and will be 
dealt with as it ought to be dealt with by infinite 
goodness, and unerring justice?” Never let us 
think that we can love any one soul more than 
Gop loves it. 

But the brighter side attracts us, what we com- 
monly call Life—the life in union with Gop. 
«This is life eternal, that they may know Thee, 
the only Gop.” We believe in this everlasting 
life. Life apart from Gop is death. ‘‘ He that 
eateth My flesh, and drinketh My Blood hath 
everlasting life ;”” everlasting life is begun here, 
it is continued and perfected throughout eternity. 
As we contemplate it perfected we think of it, 
not only as free from sin, but as perfect in every 
way. It is described to us as rest, where never- 
theless they rest not day nor night from Gop’s 
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perfect service; “ they-follow the Lamb whither- 
soever He goeth:” this opens to us a wonder- 
ful vision of ceaseless blessed activity in com- 
mon with the eternal heavenly Life of our Gop 
and King. It is described to us as “the joy of 
our Lorp;”’ we are to see face to face, to know 
as we are known; that which is in part is to be 
done away. S. Paul in his rapture into the 
third heaven saw and heard unspeakable things, 
which it is not lawful or possible for man to 
utter. The glory of the perfected life is unutter- 
able. That is our home. But why is its 
attraction so poor and weak? So far from 
feeling ourselves strangers and pilgrims here on 
earth, we find ourselves only too much at home 
in this world: our surroundings are by no 
means very uncongenial, we should be quite 
content to stay on here if only the ills and trials 
of life were lessened. There is surely a want of 
faith, a failure to realise the unseen, and so 
heaven loses its attractiveness. It is surely a 
miserable confession to have to make, that, if 
we could have what we most desire, it would be 
to live on here always free from pain and weak- 
ness and sorrow and want, and it is only because 
we know that this is impossible that we turn at 
all our thoughts to heaven. Miserable indeed ! 
Unworthy of our high calling! Unworthy of 
the unspeakable love of Gop! We need to 
meditate more on Gop’s loving purpose for us, 
to meditate until we acknowledge that perfect 
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love, unselfish, unchanging, can alone satisfy. 
Sursum corda. Where Gon is, there is heaven, 
where Gop is not, there is death and hell. 
“Gop has made us, not for earth but for heaven, 
not for time but for eternity, not for the creature 
but for the Creator. Thou hast made us for 
Thyself. Thou hast made us—Gon is our first 
beginning—for Thyself—Gop is our last end. 
And our heart can find no rest till it rest in 
Thee.” 
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The Hhureh is One. 


“] peELIEvE One, Holy, Catholic, and Apostolic 
Church.” On no point of Church teaching 
should we be content to be without a clear, 
definite belief: on no point is this more 
necessary than on the nature of the Church 
herself. There is, undoubtedly, among pro- 
fessing Churchmen very much vagueness and 
uncertainty on the subject: we are continu- 
ally hearing terms which for many centuries 
have borne a strict definite meaning, employed 
in altogether a new sense quite inconsistent with 
the old; there is a danger of the real meaning 
being forgotten. It is needful for our own sakes, 
as well as for the sake of others, that we should 
bring ourselves back to the strict meaning of 
terms, and remind ourselves of the principles 
which are involved in them. Dean Goulburn 
was amply justified in saying with regard to 
this belief in the Church, “ How many thou- 
sands of persons there are who recite these 
words glibly Sunday after Sunday, who never- 
theless do not believe in the Holy Catholic 
Church, and in whose mouths this article of the 


158 Advent Addresses. 


Faith is an idle word! ‘They become easy 
victims of any popular error which may happen 
to be floating about in the theological atmos- 
phere.” Beliefin the Church must be intelligent 
and real. 

The Church has four marks or notes assigned 
her in the Creeds; she is said to be One, Holy, 
Catholic, and Apostolic. I hope to consider 
each of these in turn. But first, What ts the 
Church ? The word invariably used for the 
Church in the New Testament is “ExxAjova, 
It is used twice by our Lorp (S. Matt. xvi. 18; 
Xvili. 17), once by S. James (v. 14), and very 
frequently by S. Luke in the Acts, by S. Paul 
and by S. John. 

The primary idea of the Church is a separated 
community of Curist’s disciples called out of 
a larger body; the analogous expression «Anrol 
(called) being very frequent in S. Paul’s Epistles 
(¢.g., Ftom. i. 6, “ Among whom are ye also the 
called of Jesus CuristT”’). 

We find this separated community clearly 
visible first at Jerusalem (Acts i. 15), the number 
of names being an hundred and twenty. In 
Acts ii. 41 there were added unto them about 
three thousand souls. In verse 47 we see the 
community increasing rapidly, “The Lorp 
added unto them day by day those that were 
being saved.’ The Church is, so far, a clearly- 
defined community, every member is known, 
being admitted by Holy Baptism; and we read 


The Church is One. 159 


(ii. 42), “they all continued steadfastly in the 
Apostles’ teaching and fellowship, in the Break- 
ing of Bread, and the prayers.” In Acts vi. 7 
we are told that “the number of the disciples 
multiplied in Jerusalem exceedingly.” After 
the martyrdom of S. Stephen (viii. 1) “there 
arose that day a great persecution against the 
Church which was in Jerusalem; and they 
were all scattered abroad throughout the regions 
of Judea and Samaria, except the Apostles.” 
Here we have the Church, still remaining a 
separate community, still remaining one body, 
spreading throughout the Holy Land. The 
Apostles SS. Peter and John (viii.) visit the 
cities and villages of Samaria, administering 
Confirmation and preaching the Gospel. And we 
find (ix. 31) “the Church throughout all Judea 
and Galilee and Samaria had peace, being 
edified; and, walking in the fear of the Lorp, 
and in the comfort of the Hoty GuosT, was 
multiplied.”’ 

We read next of a great development (xi. 19). 
Some of the members of the Church who were 
driven from Jerusalem at the martyrdom of 
S. Stephen had preached first to the Jews and 
then to the Greeks at Antioch; ‘“‘and a great 
number that believed turned to the Lorp.” 
The Church at Jerusalem sends S. Barnabas to 
them, “and much people was added unto the 
Lorp.” S. Barnabas brought Saul, and re- 
mained with him there a whole year, and we 
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read distinctly of thé Church at Antioch. The 
community which began with so few in Jeru- 
salem has spread to Antioch. 

Again there is a development. The Church 
at Antioch (xili.) by direction of the Hoty 
GuosTt commissions S. Barnabas and Saul for 
a special work; they go beyond Tarsus first to 
the Jews of the Dispersion, and secondly to the 
Gentiles, planting the Church in every city. 
Men are called everywhere into the Ecclesia, by 
one Spirit they are all baptised into the one 
body. The Ecclesia is spreading throughout 
the world. 

There has been many a development since. 
The one society has spread more and more 
widely, has been planted in city after city, in 
country after country; new nations and lan- 
guages have been brought into it, but it has 
remained the same community, separated from 
the rest of mankind, “ continuing steadfastly in 
the Apostles’ teaching and fellowship, in the 
Breaking of Bread, and the prayers.”’ 

Here let me draw your attention to an 
evyvoy which only needs to be mentioned to 
be disproved, yet an error which is somewhat 
widely prevalent. I mean the idea that men 
became Christians first — yielding to the 
attraction of the Gospel—and then, for the 
sake of convenience or edification, joined 
themselves together in various communities, 
some with one organisation, some with another. 
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No one who studies the New Testament can 
accept this for a moment. Let me read to you 
what Archbishop Temple said on this point in 
a sermon preached at the consecration of Truro 
Cathedral in 1887: ‘‘ We are sometimes asked 
to think that the Church only exists in the 
union of believers, and has no reality of its own. 
Now, it is perfectly clear that in the New Testa- 
ment the idea of the Church is not that. Men 
talk sometimes as if a Church could be con- 
stituted by Christians coming together and 
uniting themselves in one body for the purpose. 
Men speak as if Christians came first and the 
Church after; as if the origin of the Church 
was in the wills of the individual Christians who 
composed it. But, on the contrary, throughout 
the teaching of the Apostles we see that it is the 
Church that comes first, and the members of it 
afterwards. Men were not brought to CHRIST 
and then determined that they would live in 
a community. Men were not brought to 
Curist to believe in Him and in His Cross, 
and to recognise the duty of worshipping the 
Heavenly Farner in His Name, and then de- 
cided that it would bea great help to their religion 
that they should join one another in the worship, 
and should be united in the bonds of fellow- 
ship for that purpose. In the New Testament, 
on the contrary, the kingdom of heaven is 
already in existence, and men are invited into 
it. The Church takes its origin, not in the will 
M 
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of man, but in the*Will/of the Lorp Jesus 
Curist. He sent forth His Apostles; the 
Apostles received their commission from Him; 
they were not organs of the congregation ; they 
were ministers of the Lorp Himself. He sent 
them forth to gather all the thousands that they 
could reach within His fold; but they came 
first, and the members came afterwards; and 
the Church in all its dignity and glory was 
quite independent of the members that were 
brought within it. Everywhere men are called 
in; they do not come in and make the Church 
by coming. They are called in to that which 
already exists; they are recognised as members 
when they are within; but their membership 
depends upon their admission, and not upon 
their constituting themselves a body in the sight 
of the Lorp.”* No words could be plainer; 
men became Christians by being added to the 
Church, the one society which began in Jeru- 
salem and thence spread throughout the world. 
That the Church is a visible body, clearly de- 
fined, easily recognisable, I think appears 
plainly from what I have said. Many in later 
days have adopted a theory that the Church is 
an invisible body, consisting only of good and 
holy persons, known, perhaps, only to Gop, and 
that every good and holy person is a member of 
the Church, although he may have no outward 


t Twelve Sermons at the Consecration of Truro Cathedral, 
ips 17, 
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fellowship with the other members. The fact 
that this theory was not heard of until the 
fourteenth century‘ is enough to make us view 
it with suspicion, and we find no trace of it in 
the Early Church or in the New Testament. 
Quite true that a portion of the Church is 
invisible, having passed within the veil, but 
the portion of the Church on earth “means 
nothing else than the visible organised body of 
baptised persons, whether worthy or unworthy. 
The word Church throughout the New Testa- 
ment stands for the same thing, and not at 
one time for a visible society, at another for 
an ideal or invisible relation.”? The theory 
has a peculiar attraction for some minds, 
they cannot understand how Gop’s Holy 
Church can have anything that is unholy 
in it, and many a sect has been formed simply 
with the idea of having a community of good 
and holy persons only. I need not say what 
history and our Lorp’s Parables of the Net and 
the Tares teach us of such attempts. The evil 
will be mingled with the good until the separa- 
tion at the Last Day. S. Augustine’s use of the 
expression, Corpus Christi verum, to indicate the 
holy and good members of the Church, is some- 
times alleged in support of this theory of an 
invisible Church, but he uses it only of those 
who are within the visible communion of the 
Church, just as our Lorp uses the expression of 
t Wickliffe. 2" Gore. 
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Nathanael “an Israelite ‘indeed.’ The true 
Body of Curisr is, with S. Augustine, a sub- 
division of the visible Church, its good members. 
There is no hint of anyone being in this true 
Body who is not in the visible Communion. 
He speaks, too, of catechumens and excom- 
municated persons being of the soul of the 
Church, though not of the body, but this does 
not refer to persons wilfully separated from her.* 
The modern theory of an invisible Church con- 
sisting only of good people must be dismissed 
as inconsistent with Scripture and the teaching 
of the Early Church. The very idea of the 
Church is that of a society with a distinct 
organisation—separate from others. 

Again, the one society which began with so 
few in Jerusalem, and thence spread over Judza, 
Samaria, and Galilee, and thence into other 
countries cannot have died out, for our Lorp 
said (S. Matt. xvi. 18), “The gates of Hades 
shall not prevail against it,” and we can trace 
its continued existence and growth all down the 
ages even to the present day. And we notice, 
side by side with the one Church, other bodies 
of Christians, springing up and continuing, some 
for fifty, some for an hundred, scarcely any for 
three hundred years and then passing away, and 
other bodies taking their place for a time, and 
in turn yielding to newer forms of dissent. 
Nothing to my mind brings out more pro- 

t Blunt, Dict., 777. 
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minently the true position of the Church than 
this fact of history. Other societies have been 
very strong in numbers and influence, they have 
been led by good men, as the world counts good- 
ness, but they have endured but for a time, and 
then have found a place only in the pages of 
history. The greatest and most powerful of all 
the bodies separated from the Church was that 
of the Arians; so powerful that to human eye it 
seemed impossible that the Church could con- 
tinue in the face of it. Athanasius contra mun- 
dum was scarcely an exaggeration, yet in two 
hundred and fifty years it could scarcely be 
found anywhere. You find it so with every 
sect. It may be strong for a time, but the gates 
of Hades prevail against it. And one feels it 
will be so with the sects of the present day. 
The Baptists date from 1633; the founder of 
the Methodists died 1791; the Congregational- 
ists began under the name of Independents in 
1569; we know that the founder of the Salva- 
tion Army is still living. Some of these must 
be nearing their end, if history gives any true 
lesson, to make way for others, while the one 
Church lives on, and will live on to the end. 
There is no society of Christians except the 
Church which can even claim to have existed 

from Pentecost. 
Here we may meet the olyection that, in laying 
such stress on the visible unity of the Church, 
* Only among the Lombards, A.D. 589. 
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we are “unchurching” other bodies where we can 
see the fruits of the Hoty Spirir—that we are 
rejecting what Gop has approved. We should 
meet it, I think, in this way. We recognise 
with deep thankfulness, and without jealousy, 
that the Hoty Spirit is working mightily 
among the Methodists, the Baptists, and other 
societies: we pray that He will give them still 
greater blessings. But the fact that the Hoty 
SPIRIT is working among them does not make 
them a portion of the Church from which they 
have separated. You might argue that it makes 
them as good as the Church (that is a point 
I may touch upon by and by), but it certainly 
does not make them the Church. For we 
believe that the Hoty Spirir is working 
in His love even far beyond and outside of 
all Christian bodies. We certainly believe 
that the Hoty Spririr has not ceased to 
plead with Gop’s chosen people of old—the 
Jews. We believe that the thought, the desire 
of better things even in a heathen mind, is part 
of the loving work of the Hoty Spirit. Gop 
works outside His Church; the Church is the 
covenanted sphere of the Hoty Spirit’s work, but 
not the only sphere, and it is absurd to say that 
wherever the Hoty Spirit works, there is the 
Church. It is a misuse of words to apply the 
term “Church” to every society of earnest, 
though mistaken, people in whom, because of 
their earnestness Gop works wonderfully. The 
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Church is a clearly-defined community; there _ 
may be many people outside her better than 
many within her, but they are outside. We 
hold “one Lorp, one Faith, one Baptism,” we 
cannot go on to say we hold two hundred and 
more bodies. ‘“ By one Spirit are ye all baptised 
into one body.” 

It is no disrespect, e.g., to the great Methodist 
Society to decline to call it a Church ; if we did 
we should use the word in a sense in which it 
had never been used until the nineteenth 
century, and it was only in August, 1892, that 
they themselves, by a resolution of their Con- 
ference, assumed the title of a Church: up to 
that date their official designation was the 
“ Wesleyan Methodist Society ;’’ in that month 
they changed it to ‘Wesleyan Methodist 
Church.” We cannot rightly allow the title ; 
no men, however good and earnest, can make 
a Church — “Church” is not a synonym 
for “society.” The Church was founded by 
our Lorp eighteen centuries ago; men may 
enter into it, but they cannot vote themselves 
into being a part of it. Without question 
a good Methodist is better than a bad Church- 
man; but so one must say of a good Mahom- 
etan: every one who acts up to the light he 
has, though it may be very dim, is better than 
one who has a far brighter light, and yet does 
not act up to it. A good Methodist may be 
high in Gop’s favour, but he must lose some- 
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thing by being separated from the one body, or 
else our Lorp’s work in founding His Church 
was superfluous. 

What does it matter about names? Names 
have a meaning, and it is terribly misleading to 
use old words in a new sense. ‘ The Church,” 
has been for eighteen hundred years the designa- 
tion of the one body only, and it is misleading to 
apply the title to any other body. This misuse 
of words is a prominent evil of the present day ; 
we shall meet it again by and by. A portion of 
the Church, that portion which is in a particular 
place or city is rightly called a Church, as 
meaning that portion of the one Church which 
is in that place, as we read in Rev. ii. of the 
Church in Ephesus, Sardis, etc. We may 
speak of the seven Churches in seven cities of 
Asia, but we mean simply the several portions 
of the one Church in these cities. There is no 
hint that there could be two or more Churches 
in one place, either in Ephesus or in Sardis. 
There is one branch of the Church in each 
place—and one only. 

But I have dwelt enough on this, let us face 
now what is a real difficulty to many. The 
Church is one and visible, where is it? The 
East and West have been divided for nine 
hundred years, the Church of the West for 
more than three hundred years. Who can say 
where the Church is? Take the East and the 
West first. Who can say which was most to 
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blame? None will venture to say that either 
ceased to be a true branch of the Church 
because of the separation, both remained living 
parts of the one body. So in the West, when 
Rome renounced communion with us we re- 
mained what we had been before, a living part 
of the one Church: her quarrels with us did 
not alter our position, nor, indeed, could it alter 
hers; it was simply a repetition of the old 
sorrow, only instead of the one Church being 
divided into two parts, it was now divided into 
three — three members of one family, each 
estranged from the other two. Very sad, but it 
could not interfere with the essential oneness of 
the body. It is comforting to know that there 
are two kinds of unity, one essential to life, the 
other, though very precious, yet not essential to 
life, only to perfection. Union with the Head is 
essential to life, and so long as each branch of 
the Church, and each individual, maintains by 
valid Sacraments union with the Head, that 
branch or that individual keeps the unity which 
is essential. There should be also union with 
each other; may we never rest till there is, but 
this is not essential for life. It is something to 
be prayed for, as our Lorp prayed, and does pray 
for it, something to be striven for unceasingly, 
but yet not essential for life. 

Where ts the Church ? You see it in the great 
Anglican, and Roman, and Eastern commu- 
nions. No one, doubtless, is quite perfect, but 
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in each there is the one tradition of the Faith, 
the Apostolic rule of Scripture, the Apostolic 
ministry, the Divine system of Sacraments. 
Each is a true, though imperfect, branch of the 
one Church. 

For us in this land the sole representative of 
the one Church is the Church of England. 
Unhappily the Roman communion has intruded 
and set up Altar against Altar; but the guilt of 
schism must rest on her ministrations here, the 
guilt of schism would rest on all who wilfully 
countenance her claim. 

We believe in one Church, that our Lorp 
formed a visible society with definite rules and 
organisation with special privileges and duties, 
that this Church continues to the present day, 
and will never cease to exist. We gratefully 
recognise the work of the Hoty Spirit outside 
the limits of the Church, we rejoice in His 
covenanted abiding in His Church. 

The duty laid upon us is two-fold: 

1. Not to break unity ourselves. Never to sanc- 
tion any breach of unity by attending schis- 
matical services, Roman or dissenting; to do 
so is to break unity, to act as if unity were a 
matter of indifference. 

2. To pray and to strive for perfect unity. If we 
believe that the Church is our Lorp’s founda- 
tion, we must feel that those who are separated 
from the Church are at a loss of some kind; 
if they please Gop now they would please 


The Church is One. 171 


Him better if they were in the Church. Do not 
be deceived by the insinuation of some that if 
we seek for unity we wish to adopt the errors of 
Rome or of the East. Nothing of the sort. We 
want such unity, at least at first, as a step to 
something better, as will ensure to members of 
the Church whenever they are travelling in 
Christian countries not their own, the full 
participation in the Sacraments and Offices of 
the Church. We want it to be impossible that 
such a case as that of Father Lowder should 
ever occur again; he died in Switzerland with 
a Roman Priest by his side who dared not give 
him Holy Communion except on such terms that 
he could not accept. We want, first, free inter- 
communion in the three great branches of the 
Church, and we want all those who profess and 
call themselves Christians to be led into the way 
of truth, that they may become one flock under 
the one Shepherd. Then again, we want unity 
for the sake of the heathen. ‘There is no greater 
hindrance to Missionary work than disunion. 
Those are remarkable words of the Presbyterian 
Professor Milligan, “‘ What the Church ought 
to possess is unity which the eye can see, visible 
unity is an essential mark of the Church’s faith- 
fulness ; the world will never be converted by a 
disunited Church, even Bible circulation and 
Missionary exertion upon the largest scale will 
be powerless to convert it, unless they are 
accompanied by the strength which unity alone 
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can give.” Cranmer said, “ We shall with care 
convert even the Turks to the obedience of our 
Gospel, if we can but agree among ourselves.” * 
Bishop Barry said of the Colonies, ‘ The Chris- 
tianity of our outpost settlements is simply being 
destroyed by our divisions.” I remember well 
hearing the great Bishop Selwyn pressing home 
this point; he said, ‘ You little know in Eng- 
land the difficulties which your divisions cause 
in Missionary work,’ and he gave a striking 
illustration from his own experience. He had 
been teaching a Maori chief for a considerable 
time and he said to him, “ My brother, why do 
you not come forward for Holy Baptism.’’ The 
chief put forward three fingers and answered, 
“T have come, my father, to a place where 
three roads meet, and I am sitting down hesitat- 
ing which road I shall take. There is the road 
of the English Church, which you say is the 
true way; there is the road of the Roman 
Catholics, which they say is the only right way ; 
and there is the way of the Methodists, which 
they say is best of all.” The Bishop added with 
deep feeling, “ You will not be surprised to hear 
that he sat at the place where the three roads 
met until he died, he was never baptised.” In 
the face of this it is a sin to think little of unity, 
we must work for it and pray for it. Work and 
pray that all who believe in our Lorp Jesus 
Curist may be perfectly united in the one true 
* Quoted in Mason’s Cranmer, p. 125. 
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body, that they may be one as He and the 
FaTHER are one, that the world may see it and 
believe. 


174 Advent Addresses. 


* 


IT: 


The Church ts Boly. 


The Church 1s Holy. Bishop Pearson tells us 
that the title ‘‘ Holy ” is given for five reasons: 

1. In reference to the vocation whereby all its 
members are called and separated from the rest 
of the world to Gop. 

2. In relation to the officers appointed and 
the powers exercised in the Church. 

3. Because whosoever is called to profess 
faith in the Church is thereby engaged to 
holiness of life. 

4. Because the design of the Church is the 
increase of holiness. 

5. Because the Church will be perfected in 
holiness. 

I will dwell upon the fourth reason he gives 
as being really the most distinctive— Because 
the design of the Church is the increase of 
holiness—and I will venture to narrow our 
consideration even a little more. It will, I 
think, be most profitable to consider the special 
means by which that design is carried out—the 
special means of grace and therefore of holiness 
—the Sacraments. The source of Christian 
holiness is the indwelling Presence of the Hoty 
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Guost, Who sanctifies the members of the 
Church by uniting them to Curist the Head. 
This union is effected ordinarily by the Sacra- 
ments. We should not be wrong in saying 
that the Church is called holy most especially 
because she has the Sacraments—the Divinely- 
appointed means of holiness. 

And here I must guard myself against mis- 
understanding. I mean, of course, valid Sacra- 
ments—using the word “valid” in its proper 
sense of secure, safe (BeBaios, validus); the word 
is opposed not to what has no existence, but to 
what is precarious. We are not called upon to 
pronounce an opinion as to the effect of the 
rites of other Christian bodies. We are simply 
asserting that the Sacraments of the Church 
are secure, safe; if they are rightly administered 
and rightly received they are effectual means of 
grace, simply because Gop has pledged Himself 
to them, they are covenanted by Him. Neither 
are we for a moment to believe that while the 
Sacraments are Gop’s covenanted means of 
grace, grace is given by Gop omly through them. 
The Deus non alligatuy Sacramentis (‘Gop is not 
tied to Sacraments’’) of S. Augustine is, and 
always has been, universally acknowledged 
throughout the Church; Gop has pledged 
Himself to give His grace through the Sac- 
raments; He has not pledged Himself to give 
it without the Sacraments, but in His great 
love, unquestionably, He does. And we can 
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rely on His doing so in many cases. Tantum 
. cvede et manducasti— Believe only and thou hast 
eaten ’’—sometimes quoted as if it were a truth 
brought to light for the first time in the six- 
teenth century, was written plainly, word for 
word, in the Holy Communion Service of the 
Church hundreds of years before the Reforma- 
tion. The Church has always everywhere 
believed and taught that, although Holy 
Communion is necessary to salvation, yet if 
oral reception is at any time out of one’s 
power, a true faith and good will will be 
sufficient! One would receive all the blessing 
of a good Communion; the Church calls it 
spiritual Communion. And this is but an 
example of the mind of the Church with 
regard to all the means of grace; she is sure 
that Gop, Who readeth the heart, will always 
accept and bless the earnest desire, although its 
fulfilment may be impossible. The earnest 
desire for Baptism, as for Holy Communion, 
will not be in vain with Gop, though the actual 
reception of the Sacrament may be out of reach. 
The Church has a name for it, ‘ Baptism of 
Desire.” In saying, then, that there are two 
Sacraments generally necessary to salvation (#.e., 
of course, necessary to aill),? the proviso is 
implied where they may be had; for Gop is no 


t ** Sufficit tibi in hoc casu vera fides et bona voluntas. 
Tantum crede et manducasti.”—Sarum Missal, 

? Cf. 2Sam. xvii. 11, ‘‘ All Israel be generally gathered 
together.” Cf. Jer. xlviii. 38. 
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hard Master, reaping where He has not sown. 
Gop is not tied to Sacraments, but we are in 
ordinary circumstances; they are necessary 
where they may be had. S. Augustine puts it 
plainly: “It follows that invisible sanctification 
is granted to some, without visible Sacraments, 
but the visible Sacrament is not therefore to be 
despised, for a despiser of the visible Sacrament 
could by no means be sanctified invisibly.” * 

The definition of a Sacrament in the Church 
Catechism is very accurate. You may be 
aware it is much older than the Catechism, 
being attributed to Peter Lombard (Master of 
the Sentences) in the twelfth century. “An 
outward and visible sign of an inward and 
spiritual grace given unto us, ordained by 
Curist Himself as a means whereby we receive 
the same, and a pledge to assure us thereof.” ? 
Article XXV. says, ‘Sacraments ordained of 
Curist be not only badges or tokens of 
Christian men’s profession, but rather they be 
certain sure witnesses, and effectual signs of 
grace, and Gop’s good will towards us, by the 
which He doth work invisibly in us, and 
doth not only quicken, but also strengthen 
and confirm our faith in Him.” 

From these two statements we gather that 
Sacraments have four essential properties : 


* Gore, Mission of the Church, p. 156. 

2 «Sacramentum est invisibilis gratize visibilis forma, 
ejusdem gratiz imaginem gerens et causa  existens.”— 
Peter Lombard. 
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1. They are visible signs of that sanctifying 
grace by which Gop unites the soul more 
perfectly to Himself, not only giving life, but 
giving it more and more abundantly. 

2. They are not empty or mere signs, but 
effectual—efficacious—signs (efficacia signa ) by which 
the gift is bestowed as by an instrument. Not 
simply that something outward is to be done 
as a condition of receiving the gift, but that 
the outward sign is the means by which the 
bestowal of the gift is effected, “by the which 
Gop doth work invisibly.” 

3. They are concerned with Gop’s ordinary 
gifts of grace which are necessary to all, or for 
all; not with extraordinary gifts such as He 
has bestowed at special times—power of work- 
ing miracles, gifts of tongues and such like. 
The Sacraments convey the ordinary grace of 
Gop which is necessary for all. This is of two 
kinds: 

(a) Sanctifying grace. This is given or in- 
creased by the Sacraments in all who receive 
them worthily. 

(b) Sacramental grace. Each Sacrament has 
a gift proper to itself, ¢.g., Holy Baptism gives 
a new bivth, and Holy Communion gives us 
nourishment. Confirmation gives us strength, 
and so on. 

4. They are dependent for their effect on the 
co-operation of man; man must at least put no 
obstacle in the way of their action. The great 
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obstacles which would hinder the work of a 
Sacrament in an adult would be, of course, 
impenitence, want of faith; an infant can 
place no obstacle in the way. Sacra- 
ments are mo chayms—they require the right 
dispositions: Faith, Repentance, and Charity. 
The gift in some cases may be the same 
whether it is received rightly or wrongly, but 
the blessing of the gift depends upon the dis- 
position of the receiver. Faith, Repentance 
and Charity are essential for receiving the 
blessing of any Sacrament. 

Here let me press the fundamental principle 
that the Sacraments are the actions of our Lorp 
Himself. He instituted these actions in order 
to apply to individual souls the fruit of the 
Incarnation and the Passion. It is a common- 
place to say “the Church is the extension, 
the Sacraments are the application of the 
Incarnation.” These actions He Himself 
perpetually performs by means of ministers 
invested with His authority. The minister 
is simply the mouthpiece of our Lorp. It 
is our Lorp Who baptises by His minis- 
ter, our Lorp Who celebrates, our Lorp 
Who ordains, our Lorp Who absolves. It is 
a fundamental principle, remember it and it is 
easy to understand the immense value of the 
Sacraments; forget it and you will either 
evacuate the Sacraments of their meaning, or 
else accuse the ministry of usurping the place 


180 Advent Addresses. 


of Gop. It is Curist Himself Who baptises, 
Curist Himself Who ordains, absolves, cele- 
brates by His minister. If at any time the 
promise is fulfilled, “Lo, I am with you,” it is 
surely in the exercise of their highest ministra- 
tions, in their giving of the Holy Sacraments. 

I donot know whether it is necessary to justify 
the use of the word Sacrament to designate other 
ordinances besides Holy Baptism and Holy 
Communion. You will have noticed that I 
have used the word in this wider sense. The 
Catechism tells us there are “only two Sacra- 
ments which are generally necessary to sal- 
vation,” but by no means limits the title to 
these two. And it seems absurd to refuse the 
title Sacrament to, ¢.g., Holy Orders and Con- 
firmation, simply because it is not recorded in 
the Holy Gospels that our Lorp attached the 
grace conveyed to any particular outward visible 
sign. Quite true that for this reason they cannot 
be called Sacraments of the Gospel, but when 
we remember that our Lorp was with His 
Apostles instructing them during the great Forty 
Days, and that immediately after the Forty Days 
there was the first Ordination, and very shortly 
after the first administration of Confirmation, it 
is impossible to doubt that our Lorp, during the 
Forty Days, enjoined upon His Apostles the use 
of a particular outward visible sign. In two 
Sacraments only is the outward sign recorded 
to have been explicitly ordained by our Lorp. 
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In others it was used by the Apostles after 
special instruction by Him, and therefore we 
may safely say in accordance with His 
teaching. 

Two Sacraments only are necessary to all, 
Holy Baptism and Holy Communion. Con- 
firmation is nowhere said to be absolutely 
necessary, though it is put before us as a great 
help. Holy Orders is necessary to the very 
existence of the Church, but, of course, it is not 
necessary to all persons, it is necessary to some 
for the sake of all. If we regard Absolution, as 
I think it is put before us in the Prayer Book, as 
the distinct definite conveyance of Gop’s pardon 
to a penitent who gives the best token he can 
of his repentance, I do not see how we can 
refuse to regard it as sacramental in its char+ 
acter, Gop’s forgiveness being conveyed by a 
definite act on the part of the minister as truly 
as it had been before conveyed in the Adminis- 
tration of Baptism. Bishop Gore well says, 
“As regards the sacramental character of 
Confession in the English Church, it is quite 
open to us to think that it would have been wiser 
if our Church had not made so great a breach 
with current language, but had spoken of greater 
and lesser sacraments—and Penance among 
them—or of Sacraments and Sacramentals, 
instead of speaking only of two Sacraments and 
defining them as two by a somewhat arbitrary 
strictness of definition. Still it is only a matter 
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of words. And, substantially, the position 
assigned to penance and private Confession by 
the Visitation Service and Ordinal and Homily 
and Canon, leaves nothing to be desired.” ? 
And we should be sorry to think that no special 
grace was attached by Gop’s Will to the solem- 
nising of Holy Marriage. That which is so mar- 
vellous a representation of the great mystery of 
the Incarnation can hardly be void of sacramental 
grace. 

S. James (v. 14) mentions and enjoins another 
rite which has somewhat of a sacramental char- 
acter. Our reformers, no doubt because of the 
misuse into which this ordinance had fallen, in 
their later Prayer Books (not in their earliest) 
omitted Unction of the Sick altogether. Many 
‘may regret this. It is strange and sad that, in 
this matter, the Eastern Church is the only 
branch of the Catholic Church which uses this 
Scriptural ordinance in the Apostolic way. 
With them whenever there is a serious illness 
the Priest anoints the sick person with oil, with 
prayer—if Gop so wills—for recovery. This is 
unquestionably the primitive practice. The 
Roman Branch has practically changed alto- 
gether the nature of the ordinance by restricting 
its use to a person im extyemis, when the thought 
of recovery is past. It is a grave misuse, but 
we, perhaps, have scarcely the right to reproach 
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them in this matter, for we have lost the Ordin- 
ance altogether. One cannot help thinking 
that if Unction of the Sick, in its primitive and 
Scriptural use, had been preserved and practised 
amongst us, we should have heard less of the 
exaggerated and often sadly heterodox views 
with regard to so-called “ faith healing” which 
are now so popular with many. Gop provided 
in His Church a special Sacrament which should 
be the means by which He would, when He so 
willed, convey the healing of bodily ailments; 
the Church has allowed it to fall into disuse : 
but the want of it is felt, and men seek to 
supply the want in strange unauthorised ways. 
The Church is not free from blame in this 
matter. 

I do not think that there is any danger of 
error in using the term “Sacrament” in this 
wider sense, so long as we recognise, as the 
whole Church has always recognised (the Council 
of Trent is very distinct on this) that two Sacra- 
ments stand out above all others as distinctly 
Sacraments of the Gospel, Sacraments which 
are recorded in the Holy Gospel to have been 
directly instituted by our Lorp, and which are 
necessary to all to salvation. 

Bishop Jeremy Taylor says, “ Let it be clearly 
understood it is none of the doctrine of the 
Church of England that there are two Sacraments 
only, but that of those rituals commanded in 
Scripture, which ecclesiastical use calls Sacra- 
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ments, by a word of art, two only are generally 
necessary to salvation.” 

“ Absolution is no such Sacrament as Baptism 
and the Communion.” “Neither it (Holy 
Orders) nor any other Sacrament else be such 
Sacraments as Baptism and the Communion 
be.” 2 

The Church, then, has the title “ Holy,” 
because she has valid Sacraments which are 
the covenanted means of grace and holiness. 
Let me add a word in explanation of the 
immense importance which the Church attri- 
butes to the two greater Sacraments — an 
importance which to outsiders, no doubt, seems 
exaggerated and unjustifiable. Two Sacraments 
are pronounced to be necessary to all to salva- 
tion, 7¢., where they may be had. Lack of 
opportunity, inculpable lack of knowledge, will 
ever be accepted by Gop as a justification of 
neglect, for He is no hard Master, reaping 
where He has not sown; but as a rule they 
are necessary. “It is not His Will ordinarily 
to bestow the grace of Sacraments on any but 
by the Sacraments.” 3 To refuse them wilfully 
would be to reject salvation on the terms on 
which it is offered by Gop. The statement of 
the Church is fully borne out by the recorded 
words of our Lorn in §S. John iii. and vi. By 
the one Sacrament we are grafted into the Body 


1 Dissuasive, p. 240. 2 Homilies, 
3 Hooker V. lvii. 4. 
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of CuristT, by the other the union is main- 
tained and strengthened. Sufficient for us to 
know that our Lorp said by His Church and 
by His written Word that these are necessary, 
but still we may in humility ask why? Hooker,? 
gives a sufficient answer: “Doth any man 
doubt that even from the Flesh of Curist our 
very bodies do receive that life which shall 
make them glorious at the latter day, and for 
which they are already accounted parts of His 
Blessed Body? Our corruptible bodies could 
never live the life they shall live, were it not 
that here they are joined with His Body which 
is incorruptible, and that His is in ours as a 
cause of immortality, a cause by removing, 
through the Death and merit of His own Flesh, 
that which hindered the life of ours.” Or we 
may answer in plainer, though less beautiful 
words: Gop has said no man can see Him and 
live ; how do we expect to be able to bear the 
sight of Gop? Simply because we are in Him 
and He in us; in His strength, in union with 
Him alone. The Sacraments are necessary to 
salvation, not simply because they are com- 
manded, but they are commanded because it is 
by them that that union with the Gop-Man 
is to be attained without which the life of bliss 
is impossible. 

Let me conclude with the answers to two 
objections thoughtlessly or ignorantly made: 

t V. lvi. 9. 
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1. You are putting Sacraments in the place of 
Christ. Gop forbid. The Sacraments are means 
only, not the end: means by which we are 
brought into union with Curist, and by which 
that union is strengthened and, if need be, 
renewed and perfected. In giving a cup of 
water you do not put the cup instead of the 
water, but it is the means by which the water 
is conveyed. So the outward visible sign is the 
means whereby we receive the inward spiritual 
grace, and a pledge to assure us that we do 
receive it. 

2. Is there not a danger that souls may be led to 
vest in these outward ordinances, instead of in faith 
in a Personal Curist? None can deny the 
danger. There is always a danger of misusing 
even the holiest things. There is a danger of 
some getting to be content with the acceptance 
of Church dogma, and the formal discharge of 
outward duties. But it cannot be laid to the 
fault of the Sacraments or of the Church. The 
benefits of the Sacraments depend on their 
being received with the right disposition. A 
living faith and a true repentance are persis- 
tently pressed by the Church as essential to a 
right receiving of Sacraments. It is not the 
making a Communion, but the making a good 
Communion which is impressed upon us as a 
necessity; not the mere Baptism, but the 
leading the life of a true child of Gop. The 
Church does what she can to guard against the 
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danger. In this respect the Church isa faithful 
steward of the mysteries of CuRIsT. 

There is one Church. 

The Church is Holy for many reasons, but 
perhaps most distinctly because she is the 
keeper and dispenser of the Holy Sacraments. 
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The Church ts Catholic. 


Peruaps there are few words which have been 
more misunderstood, and more misapplied, than 
the word “Catholic.” Much real injury was 
done in past years by the prevalent practice of 
applying the title exclusively to the Roman com- 
munion, as if the Roman branch of the Church 
was Catholic and the Anglican branch was not. 
Many a one has stood up in church and said, “ I 
believe in the holy Catholic Church,” who, out- 
side its walls, would have repudiated, perhaps 
with indignation, the suggestion that he was a 
Catholic. And many aone, I am persuaded, has 
fallen an easy prey to Roman controversialists, 
simply because he has been taught to ignore the 
Catholicity of the Anglican branch of the 
Church. The error has not quite died out, 
though it has very much diminished. Still, 
occasionally in newspapers and in conversation 
the error lingers. We may read or hear of the 
members of the Roman communion being 
spoken of as “Catholics” simply, but no 
thoughtful intelligent member of the Church 
could ever make so great a mistake and sur- 
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render that title which belongs of right to the 
Church of England to a body which at least in 
this land is distinctly schismatical. But a new 
and almost a worse misuse of the word has sprung 
up within the last few years—the word is evis- 
cerated of all definite meaning—and we have 
the members of the newest sects speaking of 
themselves as Catholic or Catholic-minded, 
simply because they are indifferent to all strict- 
ness of belief, using the term to express what 
they consider large-hearted or liberal-minded. 
Unless a vigorous protest is made we shall have 
a word which, if it has any definite meaning at 
all, implies great strictness of faith, used to ex- 
press that most miserable of all modern inven- 
tions—undenominationalism. I speak with the 
greatest deference, but I am afraid an utterance 
by the President of the Church Congress at 
Bradford will tend rather to encourage such 
misuse. If his words are correctly reported, he 
expressed his belief that “the Church of the 
future would be neither Catholic nor Protestant, 
but Christian.” One can understand and appre- 
ciate the idea which he meant to express, but I 
think an earnest “‘ Gop forbid” must have risen 
from many a heart at such an utterance. Gop 
forbid that the Church should ever forfeit or 
surrender her distinctive title of Catholic. One 
hopes the words if uttered slipped out in the 
rush of eloquence without being weighed. 

What does it mean? S. Cyril of Jerusalem shall 
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answer: “The Church is called Catholic because 
it exists over the world (xa& dAns ris yas) from 
one end of the earth to the other, and because it 
teaches universally (xa#oAckas), with no omission, 
that entire body of doctrine which men ought to 
know.” When he speaks of the Church existing 
over the world, he means, of course, potentially, 
of right; by her Lorp’s commission she ts to 
spread over the earth, though, alas! at present 
even in the twentieth century many lands are 
yet strangers to the kingdom of Gop. We may, 
without violence, express S. Cyril’s definition in 
slightly different words, in a more portable form, 
maintaining his explanation substantially: “The 
Church is called Catholic because it is open to 
all the world, and teaches all the truth.” In 
the former sense, distinguished from the Jewish 
Church, which was confined to one people and 
nation; in the latter sense, distinguished from 
all societies separated from the Church, which 
have all lost, in their separation, some portion 
of the Truth. 

The title Catholic thus expresses the preroga- 
tive of the Church (1) as the great teacher of 
the world; (2) as the great teacher of the 
Truth. 

(1) The Great Teacher of the World. Our 
Blessed Lorp gave her her commission—“ Go 
ye and make disciples of all the nations” 
(S. Matt. xxviii. 19). The Church is respon- 
sible for the work of evangelising the world. 
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It is recognised generally that in proportion as 
the missionary spirit possesses any portion of the 
Church, so is that portion filled with spiritual 
life. She alone is responsible, for she alone has 
the power of planting the kingdom of Curisrt. 
She has received the deposit of Faith, and she 
is responsible for imparting it. So the Mission 
work of the Church is an essential part of her 
life—not an additional service on her part, an 
additional offering of love and zeal to her Lorn, 
but an essential part of her life; she exists for 
the purpose of evangelising the world. We 
shall never do our duty with regard to Missions 
until we realise this. They are an essential 
part of the Church’s work. 

(2) The Great Teacher of the Truth. Not a 
Revealer of the Truth as if Gop were continu- 
ously revealing more and more of His Will 
through the Church. No, the Faith was once for 
all (dara€) delivered to the saints (S. Jude 3.) “To 
teach anything to Catholic Christians besides 
what they have received (preter not contra) has 
never been allowed, is nowhere allowed, and 
never will be allowed,” says Vincentius Lerinen- 
sis, A.D. 434, the author of the familiar and 
“ Accurate definition of Catholic Truth’—Quod 
semper, quod ubique, quod ab omnibus. No one can 
rightly expect that the Church in these or any 
other days can know more of the Faith than the 
Church in the time of the Apostles. Definitions 
may, of course, through the increase of heresies, 
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become more accurate, the Church exercising 
the authority she has in matters of Faith, but 
there can be no clearer light thrown on any - 
revealed truth than there was in earliest days. 
The Church is not a revealer but a teacher, and 
witness of the Truth. The Church was entrusted 
in the beginning with all the Truth, and has 
maintained it. And here it may be well to con- 
sider the relation in which the Church stands to 
the Bible. ‘The Bible, or rather I should say the 
New Testament, is addressed to those who had 
been already instructed by the Church. It is 
sufficient to remind you of S. Luke i. 4, of the 
many passages in which S. Paul and other 
writers refer to the oral teaching already re- 
ceived, and of the absence of all systematic 
teaching from the whole of the New Testament. 
The instruction which is definitely given in the 
Epistles on matters of Faith and practice is 
given in order to correct some errors which had 
arisen, or to answer some questions which had 
been put. The New Testament for its right 
understanding requires a foundation of Christian 
doctrine. Each book was addressed to those 
who were already instructed in the Faith. The 
office of the New Testament, then, is to confirm 
and strengthen the faith of believers in what 
they had been taught by the Church, and more 
than that, it is to be a test and witness of the 
Truth. There is a grave danger inseparable 
from all mere oral teaching, that in course of 
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time the proportion of the Faith may be de- 
stroyed, that one doctrine may be unduly pressed 
and exalted at the expense of another, that some 
truths in the course of ages might be obscured 
or even lost. The written Word is a safeguard. 
It tells us what was believed and taught by the 
Church in the time of the Apostles, and all 
present teaching is to be tested by that. The 
whole Church cannot go wrong, but any in- 
dividual teacher may; and what S. Cyril said 
of himself holds true of every Bishop, Priest, or 
Deacon: “Do not believe me simply, unless 
you receive the proof of what I say from the 
Holy Scriptures.” The Church teaches, the 
Bible proves. This is a corrective of an error 
widely spread, which would send us to our Bibles 
—all the better in the opinion of some if without 
any previous instruction, so that we may ap- 
proach the subject with unprejudiced, unbiassed 
minds—to find the Truth for ourselves from its 
pages. The result is seen in the over two hundred 
different sects in the land, all professing to found 
their teaching on the Bible, and all teaching 
differently. I am bold to say I do not believe 
any one with the Bible only would ever arrive at 
the true doctrine of the Holy Trinity; learning 
the dogma from the Church it is easy to prove 
its truth from Scripture. The Bible must be 
used for the purpose for which it was given; to 
use it only for a different purpose is to misuse 


it. Gop has given the Church to teach, and the 
oO 
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Bible to prove—two great gifts, both to be 
used reverently and rightly. The Bible must 
not be taken apart from the Church. It is not 
enough to bring forward a few texts of Holy 
Scripture in support of a new doctrine, and to 
say that those texts will fairly bear that mean- 
ing. You would have to shew that those texts 
have been always held in the Church to have 
that meaning—and that the doctrine you urge has 
always been taught in the Church. In another 
branch of the Church the authority of Scripture 
has scarcely been allowed its proper weight—in 
our own branch there is a tendency to err in 
the other direction and to undervalue the au- 
thority of the Church. Both are of Gop; each 
has its special work—the Church to teach, the 
Bible to test and prove. 

I may point out a somewhat strange contra- 
diction in the holders of the view I have just, I 
think, shewn to be erroneous. The Bible comes 
to us simply on the authority of the Church; it 
was the Church that selected the four Gospels 
we have out of perhaps more than fifty, and pro- 
nounced them to be inspired. It seems un- 
reasonable to ignore the authority of the Church 
and to set against it the authority of the Bible, 
when the only authority the Bible has is that 
which was given to it by the Church. 

The relation in which the Church stands to other 
Christian societies demands a word of explana- 
tion. Here comes in a very early use of the 


The Church is Catholic. 195 


title Catholic. S. Ignatius, in his letter to the 
Church of Smyrna, a.p. 116, uses the word 
to distinguish those who maintained what had 
been universally taught from the beginning, from 
those who had added to, or subtracted from, 
the Faith. Those are Catholics who hold the 
Faith in its entirety. The Church is Catholic, 
because she teaches all the Truth. The various 
bodies of Dissenters, thank Gop, hold very much 
of the Truth, but no one of them holds it all; 
of course not, for each has separated from the 
Church, because it would not accept one or 
more portions of the Faith; they exist as 
separate bodies because they do not hold all the 
Truth. The Church stands in a position which 
is unique: she cannot help doing so. She alone 
teaches all the Truth. This exposes her to the 
charge of uncharitableness and bigotry, but the 
charge is not true. I am confident those of the 
Church who realise most keenly her true posi- 
tion are the fullest of charity to those who are 
without. It is a false charity to surrender the 
truth; to say to those who have deliberately left 
the Church, “You are still in it;’"’ to say to 
those who have no Apostolic ministry, “ You are 
just as well off as if you had;” to say to those 
who have rejected the Baptism of Infants, “It 
is all a matter of indifference.” It is true chantty 
to say, ‘‘ We believe that we have in the Church 
something, at least, which you have not got in 
any of your societies; we have an Apostolic 
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ministry; valid (secure) 'Sacraments; we are 
members of the one Society formed by our Lorp 
in the beginning; we have something to offer 
you. Some of you have an earnestness and 
zeal which we admire and respect—though 
earnestness and zeal are surely to be found at 
least as strongly developed in the Church. If 
you are, as one hopes, pleasing Gop as a 
Dissenter, you will please Him better as a 
Churchman—Gop’'s way must be the best way.” 
We have a case in point in Acts xviii. 24-26: 
“ Apollos ... a learned man, and mighty in 
the Scriptures . . . instructed in the way of the 
Lorp; and being fervent in the spirit, he 
taught carefully the things concerning JEsus, 
knowing only the Baptism of John. - 
But when Priscilla and Aquila heard him, 
they took him unto them, and expounded unto 
him the way of Gop more perfectly.” A man 
may be very earnest—mighty in the Scriptures, 
and have a wonderful power of teaching—and 
yet he may be only partially acquainted with 
the Truth. The truest charity is to follow the 
example of Aquila and Priscilla, and try and 
lead him to the fulness of Truth. 

The title Catholic is a; very important one, 
Gop forbid we should ever lose it, only we must 
be careful to use it rightly. The word has a 
definite meaning—it must be used in that sense 
only, ‘“‘Open to all the world—teaching all the 
Truth.” Some are very fond of the title Pro- 
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testant, and one can fully enter into their 
reasons for this fondness, for it is expressive of 
the attitude which every loyal member of the 
Church of England must occupy with regard to 
the errors which crept into the Western Church 
in the middle ages, and still exist to a great ex- 
tent in the sister communion of Rome, but it is 
a title which the Church in this land has never 
adopted—throughout the Prayer Book it does 
not once occur. The Church of England claims 
instead the title Catholic and teaches her chil- 
dren to say, “I believe in the Holy Catholic 
Church.” Not Christian simply, for, alas, all 
who profess and call themselves Christians are 
not yet led into the way of truth, nor hold the 
Faith in unity of spirit, in the bond of peace. 
The.Church of England—as a true branch of 
the one Church—is Catholic. 
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Dhe Church is Apostolic. 


Tue last note of the Church—* Apostolic "— 
no doubt implies that she is at one with the 
Apostles, in her doctrine as well as in her 
ministry, but the former of these is sufficiently 
covered in the last note, for if the Church de- 
serves the name “Catholic” she teaches all the 
Truth, and therefore she certainly teaches as 
the Apostles taught. I shall therefore confine 
myself to the fact that the Church is Apostolic 
in her ministry, certainly a sufficiently large 
subject for one instruction. 

And by being Apostolic in her ministry, we 
do not mean simply that, as the Prayer Book 
says in the Preface to the Ordinal, “It is evi- 
dent unto all men diligently reading Holy 
Scripture and ancient Authors, that from the 
Apostles’ time there have been these Orders of 
Ministers in Curist’s Church ; Bishops, Priests, 
and Deacons,” for this would only shew that 
the ministry in all ages has been of a like 
character, but we mean also—what the Preface 
goes on to assert—that “‘no man shall be... 
taken to be a lawful Bishop, Priest, or Deacon 
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. except he . . . hath episcopal Consecra- 
tion or Ordination;’ not, that is, that the 
ministry has always been similar, but that it has 
been tdentical in the Church. 

This, of course, is of the very utmost im- 
portance. The Church is the same body to- 
day that she was 1800 years ago. How has 
the identity been preserved? How has the 
continuity been maintained? Not simply by 
identity of teaching, for it is quite conceivable that 
a new society might be started at the present 
day with identical teaching, and yet there would 
be no continuity ; and even continued identity of 
teaching would only ensure the sameness of 
Creed, not the sameness of the body or society. 
It is the Church that has been preserved—con- 
tinued from the Apostles. And we may say 
that in Gop’s Providence the Apostolical suc- 
cession of the ministry is the means by which the 
historical continuity of the Church has been 
maintained. The Hoty Spirit has ever dwelt 
in the body, but the means by which He has 
maintained the succession of persons on which 
the continuity of the body has depended is the 
Apostolical succession. 

Now when we allude to Apostolical succession 
we are accustomed to find the idea received 
either with open contradiction or ill-concealed 
dislike or contempt. And yet it is one of the 
simplest truths, and one of the most certain and 
important facts in the history of the Church, 
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We know that the ministry started on Easter 
night when our Blessed Lorp breathed on His 
Apostles and said, “Receive ye the Hoty 
Guost.” Forty days afterwards we find the 
eleven ordaining S. Matthias. In Acts xiii. we 
find the Church in Antioch with fasting, prayer, 
and laying on of hands, separating Saul and 
Barnabas to the work whereunto the Hoty 
Spirit had called them. We find S. Paul or- 
daining S. Timothy and S. Titus, and giving them 
instructions in what manner they were to hand - 
on the gift to others, and thenceforth there never 
has been an instance of any one recognised by 
the Church as a Bishop until he has been con- 
secrated to the office by other Bishops. It 
would have been impossible for a man to impose 
upon the Church in this matter. The illus- 
tration of the links in a chain is a very apt one. 
The first link, on which all depends, is our Lorp 
Himself, the next link is formed by the Apostles, 
the third by those ordained by them (as 
S. Matthias), the fourth by such as Saul and 
Barnabas, the fifth by such as Timothy and 
Titus, the sixth by those ordained by them, and 
so on to the last link—the Bishops consecrated 
in the present year. 

But then the objector says, “ Suppose there 
was one Bishop in all these eighteen centuries 
that was an impostor.” The answer is twofold ; 
first, it has been the rule of the Church, at least 
since the Council of Nica, to have always three 
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consecrating Bishops at the ordination of a 
Bishop—so that if one (by almost impossibility) 
had been an impostor the consecration would be 
perfectly valid, for the other two Bishops would 
confer the grace of ordination, even one being 
sufficient for the purpose; and, secondly, if we 
believe that Gop has instituted a ministry in 
His Church we are confident that He will main- 
tain it, and bless it, if we are earnest and careful 
in doing all we can on our part. No mere acci- 
dent, no mere mistake, would be allowed by 
Him to mar His purpose of love for us. 

I cannot attempt to give the full historical 
proof of this succession in the ministry ; it is 
given by Mr. Haddan in his treatise on Afos- 
tolical Succession, and by Bishop Gore in his 
work on The Church and her Ministry, and 
the proof is simply overwhelming. This succes- 
sion has been regarded by Church writers to an 
extent which Bishop Gore (p. 337) says “hardly 
admits of being exaggerated, as an essential 
element of her corporate life. What is com- 
monly understood by the doctrine of Apostolical 
succession was a commonplace among Christian 
ideas, and was bound up with the whole fabric 
of the life of the Catholic Church.” To my 
mind the matter is sufficiently settled by this 
one fact, that, bitter as the opponents of this 
doctrine have been, they have never been able to 
adduce one single instance in the whole history 
of the Church in which this essential has been 
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dispensed with; no one single instance of a 
man being recognised by the Church as a 
Bishop who had not himself been duly con- 
secrated by other Bishops. The fact is certain, 
whatever the consequences may be which flow 
from it. 

The objection is made, again, that it tends to 
bring in sacerdotalism. ‘A formidable word,” 
said Dr. Liddon, “harmless in itself, but sur- 
rounded with very invidious associations ;" and 
another writer (Bishop Gore) says, “It is asso- 
ciated historically with much that is worst as 
well as with much that is best in human 
character.” When one reads the description of 
sacerdotalism by some writers we are inclined 
to say, “If that is sacerdotalism it is a very bad 
thing indeed,” and as it is described by others 
we feel if they are right we could not do without 
it. Simply there is a false and there is a true 
conception of sacerdotalism. 

Bishop Lightfoot, in his somewhat famous 
dissertation on the ministry in the appendix to 
his work on the Epistle to the Philippians, 
denounces very strongly and very truly one kind 
of sacerdotalism. He shews very clearly that 
in this sense “the kingdom of Curist has no 
sacerdotal system; it interposes no sacrificial 
tribe or class between Gop and man, by whose 
intervention alone Gop is reconciled and man is 
forgiven.” I think those words express fairly 
his whole contention, and there are few, if any, 
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who would not agree with him. He is arguing 
successfully against what, I suppose, was not 
uncommonly held in the middle ages, but, 
so far at least as I know, is not held or 
taught by any Priest at the present day 
within our own Communion. Bishop Light- 
foot defines a Priest as one whose function 
is to offer sacrifice and thereby make atone- 
ment.t Bishop Lightfoot goes on to maintain 
what I humbly venture to think is a very true 
description of the Priesthood in the Church: 
“The Priest may be defined as one who repre- 
sents Gop to man, and man to Gop. The 
Christian minister is Gop’s ambassador to men; 
he is charged with the ministry of reconciliation, 
he unfolds the will of heaven; he declares in 
Gov’s Name the terms on which pardon is 
offered; he pronounces in Gop’s Name the 
absolution of the penitent.” I do not think that 
the true functions of a Christian Priest could 
be more forcibly described. Bishop Lightfoot 
guards himself against being misunderstood by 
saying—as we should all say—*his office is 
representative and not vicarial: he does not 
interpose between Gop and man in such a way 
that direct communion with Gop is superseded 
on the one hand, or that his own mediation be- 
comes indispensable on the other.” And in 
speaking of the other side of the Priest's office, 
he says he “is the representative of man to 
1 The Epistle to the Philippians, p. 265. 
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Gop. The alms, the prayers, the thanksgivings 
of the community are offered through him. 
He is a Priest, as the mouthpiece, the delegate, 
of a priestly race. His acts are not his own, 
but the acts of the congregation.” 

I think in repudiating the false sacerdotalism 
of a past age the great Bishop has expressed 
forcibly the true sacerdotalism of primitive 
Christianity. We repudiate the idea of a 
vicarious Priesthood. We say with Bishop 
Gore, “It is contrary to the true spirit of the 
Christian religion to introduce the notion of a 
class inside the Church who are in a closer 
spiritual relationship to Gop than their fellows.” 
But the ministry is the necessary organ of the 
functions of the whole body. It is the whole 
body, ¢.g., that offers the Eucharist—we present; 
the Amen is the token of the assent of the laity, 
but it is the ministry which speaks, which 
offers, and distributes; it is the hand, the 
voice. The ministry is not vicarious—Gop 
forbid we should think it—it is representative. 
The Christian Church is a “royal Priesthood,” 
but “the Priesthood involves a ministry through 
which it finds official and formal expression— 
and that not by mere expediential arrangement, 
but by Divine ordering.”’"* So we need not be 
afraid of Apostolical succession as teaching a 
false sacerdotalism; the sacerdotalism it in- 
volves is not a vicarious one, but a represen- 

*Gore, The Church and her Ministry, p. 87. 
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tative one, and that is an essential part of the 
Church’s teaching. 

I think that with regard to sacerdotalism—as 
with regard to other doctrines—great harm has 
been done by reckless quotation and by in- 
accurate use of terms. Bishop Lightfoot, ¢.g., 
is often quoted as a stern denouncer of sacer- 
dotalism, as if he denounced all sacerdotalism, 
whereas he is a very firm upholder of the true 
sacerdotalism, and denounces only “ what would 
interpose a sacrificial tribe or class between Gop 
and man, by whose intervention alone Gop is 
reconciled and man forgiven.” So false a view 
of the Priesthood is as strongly denounced by 
such teachers as Bishop Gore as it is by Bishop 
Lightfoot. If there is one point on which 
Bishop Lightfoot does not speak quite so 
plainly as some would wish, it is the necessary 
existence of the ministry by Divine appointment 
for the work of Gop in the Church—as the 
means or instrument by which Gop bestows 
His gifts. We hold with Hooker that “it is 
not Gop’s Will ordinarily to bestow the grace 
of Sacraments on any but by the Sacraments.” 
We hold with the Prayer Book that Holy Com- 
munion is “generally necessary to salvation.” 
We hold with history that it never was imagined 
in the Church that the Holy Communion could 
be celebrated by an unordained Christian, and 
so we hold that the ministry is, by Gop’s ap- 
pointment, necessary as the instrument or means 
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by which Gop is pleased to convey His gifts. 
There is a great dread of sacerdotalism in some 
minds because they think only of the untrue 
sacerdotalism. Just as years ago there was a 
great dread in some minds of the doctrine of 
Baptismal Regeneration, because they thought 
it meant something very different from what 
it really does mean. Clear the doctrine from 
misunderstanding, and its truth is readily 
recognised. 

I need not dwell on another objection to 
Apostolical succession—that it unchurches other 
Christian bodies. No Dissenting body (except 
perhaps the Irvingites) claims a Priesthood at 
all; we are not in this matter refusing them 
anything that they claim. Their ministry is of 
their own invention, it must go for what it is 
worth ; they find it useful in their organisations 
but it is not Apostolic. We can recognise only 
one Church—the community which has existed 
from the beginning. We cannot (using the 
word in its right sense) unchurch ourselves in 
order to give the title “Church” (in a wrong 
sense) to others. We have the greatest respect 
and love for our separated brethren—we recog- 
nise how wonderfully Gop has wrought among 
them—we admire their zeal and their love—but 
in fact (wherever the blame may lie) they have 
separated from that One Church, and we can 
recognise no other. This is no want of charity, 
it is simply honest truth, 
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There is another point of view from which 
it is right to regard the doctrine of Apostolical 
succession, and that is from the ministerial 
side. It seems to me that nothing less will 
suffice to support the Priesthood under its heavy 
weight of responsibilty. I mean, of course, 
where this responsibility is recognised. What 
Bishop would dare to use the words of ordina- 
tion, realising their full meaning —“ Receive 
the Hoty Guost for the office and work of a 
Priest in the Church of Gop, now committed 
unto thee by the imposition of our hands. 
Whose sins thou dost forgive, they are 
forgiven; and whose sins thou dost retain, 
they are retained ”—unless he believed that the 
power had been handed on to him from the 
Apostles, who received it from the Lorp Him- 
self? What Priest would dare to celebrate the 
Holy Mysteries, or to pronounce the sentence 
of absolution—unless he believed that the 
authority to do so had been committed unto 
him in succession from the Apostles? No 
doubt there must be an inward call—a vocation 
from Gop—but that is sufficient neither for 
themselves nor for others. They themselves 
need the commission which gives them power 
and authority, and they to whom they minister 
need something more than the profession of an 
inward call—which might possibly be a delusion 
or an imposture. Gop, Who gives the inward 
call, will not fail to provide also for the outward 
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commission when He wills that any one should 
work as His minister in the Church. I think 
we are compelled by common sense to reject 
the claim of a man to having received an 
inward call from Gop unless he receives the 
outward call as well. It is as easy for Gop to 
put it into the heart of a Bishop to ordain a 
particular man, as it is to put into the heart of 
that man the desire for the ministry. Gop, 
surely, would complete His work. 

I will not dwell on the controversy which 
the Romans have had with us concerning our 
Orders. For the present purpose it is sufficient 
to say that no Roman controversalist of any 
repute ever ventures now to question our true 
succession from the Apostles. They used to 
do so, now they have been compelled to 
acknowledge that the succession is unquestion- 
able. They have been driven to other argu- 
ments instead to support their views, viz., that 
there was a lack of right intention on the part 
of the ordaining Bishops, or a lack of juris- 
diction—arguments which are proved to be 
no sounder than the one which they have 
discarded. Every argument they bring recoils 
on themselves—every argument they invent 
against our Orders would tell against their own. 
Our Orders are, at least, as certainly valid as 
theirs. Some of us were hoping a little while 
ago that the authorities in the Roman Church 
would have the courage and honesty to look 
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carefully into the truth of Anglican Orders; we 
had no fear of the result, and there would have 
been a great encouragement to hope for speedy 
inter-communion, so that, at least, a member 
of the Church travelling abroad (with proper 
credentials) might be admitted to the Sacra- 
ments wherever he might be, but the time has 
not yet come. We must wait and work and 
pray. 

Here I must end these instructions. It is 
good for us to be reminded of what we believe 
concerning the One Holy Catholic Apostolic 
Church. We are as bound to have a clear 
definite grasp of this one article of the Creed as 
of any other. Many Church people have the 
vaguest possible idea of what the Church is, 
and so, says Dean Goulburn, “they become 
easy victims of any popular error on the subject 
of the Church which may happen to be floating 
about in the theological atmosphere ;” these are 
the people who either slip away to the sects, or 
are enticed, by a craving for definite faith, to 
forsake the Mother of whom they are ignorant 
for another communion which, to say the least, 
is schismatical. 

We must, if we would be loyal children of the 
Church, know what the Church is, and remem- 
ber it. If ever there is to be unity among 
Christians it must be in the Church. We can- 
not go to the Methodists, the Methodists must 


return to the Church. So must the Baptists, 
P 
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the Congregationalists, and all the sects. There 
will be no unity until we can all communicate 
at the same Altar; we shall all be one body 
when, and because, we are all partakers of the one 
Bread. There will be unity—we cannot doubt 
it—the prayer of our Lorp must prevail; it 
will be unity in the Church. Take care we 
never by unfaithfulness to the Church put any 
hindrance in the way of the fulfilment of the 
Master’s prayer. 
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